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Preface

The purposes of this book are to provide a sure and true foun-
dation for the examination of traditions that have been handed 
down, sometimes for centuries, to establish criteria for ascer-
taining the truthfulness of these traditions, and to establish a 
proper framework to ensure our beliefs and practices are in line 
with and consistent with the Bible, the written Word of God.

It seeks to fairly represent diSering opinions and traditions 
and to openly compare and contrast those with the Word of 
God. The goal is not to shame or blame but to reveal the ab-
solute truth. It is about establishing the validity of the content 
of our faith and practices, something that should be welcomed 
by all honest seekers of truth.

It is also important to note that this work is not presented as 
an exhaustive expose and rebuttal of the various issues present-
ed. It is merely an overview of many errors in the traditions of 
men and seeks to oSer reasoned answers from the Ecriptures for 
the various issues being addressed. Rach sub-topic is deserving 
of an entire book to fully examine and explore the issues. That 
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is beyond the scope of this work. That is not to say that an 
honest presentation and refutation are missing from this work. 
In fact, many additional resources are listed herein and in the 
bibliography that invite the reader to dive into the deep end 
of the pool to jnd a treasure trove of material and signijcant 
scholarly opinions to satisfy a “uest for the truth. Cs is often 
said, this work stands on the shoulders of giants.

C few words about bias . . .

C bias is an inclination or tendency toward or against a per-
son, group of people, or an idea or opinion. We often use the 
term pre”udice in describing bias. Dnfortunately, in so doing, 
we attribute negativity to the concept. It is possible to have a 
zpositive biasO towards things or people or ideas and opinions. I 
have a positive bias towards eating healthy foods, at least I try to. 
I have a natural bias in avoiding dangerous situations or people, 
if within my control. Bias is ultimately about choosing. It is 
the basis of that choice that is important. If my choice is based 
on pre”udgment, hasty generali2ations, or sloppy research and 
hearsay, it follows that my conclusions will hardly pass the test of 
ob”ective scrutiny and will most likely lead me to erroneous and 
incorrect practices. If I can demonstrate that my reasoning is 
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based on fairly represented ob”ective standards that can be seen 
as honest and fair, then I can accept that particular bias.

Uet me give you a few examples of my personal bias.

I believe that the Bible is the inspired written Word of God. 
: Timothy 167M,7( states6 zRvery Ecripture is God-breathed 
and projtable for teaching, for reproof, for correction, and for 
instruction in righteousness, that each person who belongs to 
God may be complete, thoroughly e“uipped for every good 
work.O Nere is a passage that establishes the truth that I believe 
and demonstrates what I have been saying about bias. )any, if 
not most, Lhristian commentators claim this verse applies to 
the so-called qew Testament P)atthew through AevelationF. 
It does apply to that also but several issues of bias need to be 
addressed here. The Cpostle ;aul PAav EhaulF is using the term 
zeveryO or zallO Ecripture. The Greek term zgrapheO refers to 
that which is written. This is important to distinguish this from 
the 3ral Torah. ;aul was not asserting that divine authority rests 
on any so-called 3ral Torah. )ore on this later.

!urthermore, ;aul was referring to the only existing written 
authority in his day, the Tanach, including the Torah. There 
simply was no other written authority. Ne was not referring to 
the gospels or the qew Testament? they had not been written 
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down yetJ )any modern commentators miss this important 
point. Ho you see how bias worksY

Eome of my other biases include6
I am a )essianic 8ewish believer in 0eshua as the promised 

)essiah of Israel. I am resolved and fearless in my faith in )es-
siah, the Nope of Israel.

I believe in the inerrancy of the Bible. This refers to the his-
torical and scientijc accuracy of the Ecriptures. Nebrews M67' 
and : ;eter 76:5-:7. This means to me there are no discrepancies 
between the facts of science and the Word of God. There are 
certainly discrepancies between man4s theories about those facts 
of science and man4s theories about the Word of God. 

I believe in the infallibility of the Bible. The word infallible 
simply means not breakable. There exists a divine character of 
Ecripture which necessitates its truthfulness. 7 Timothy 7679? 
167? V6K, : Timothy :677, 7 Lorinthians (6:9.

I believe that the Bible is our absolute standard for the content 
of our faith and for the practice of that faith. Isaiah 99675-77, 
Nebrews V67:.

)y zstatement of faithO is actually “uite extensive and can be 
found on my website www.torahforall.org. It is not necessary to 
reproduce it in its entirety here. The purpose here is to establish 
some of my bias points which will help the reader understand 
my approach in addressing and resolving issues and conIicts 
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between the traditions of men and the written Word of God. 
The actual approach will be addressed in Lhapter 3ne.

Cll Ecripture “uotations in this book are from The World 
)essianic Bible.  It has also been known as the Nebrew qames 
Jersion PNqJF and the World Rnglish Bible6 )essianic Rdition 
PWRB6)RF.

The acronym Tanach or Tanakh is from three Nebrew words6 
the T represents Torah or the jve books of )oses, the q rep-
resents qevi,im or the ;rophets and the LN or KN represents 
Ketuvim or the Writings. These represent the threefold division 
of what is called the 3ld Testament.

0eshua is the Nebrew name that is transliterated as 8esus. 
Eince there is no letter 8 in Nebrew or Greek and only recently 
in Rnglish for that matter, it is linguistically proper to use the 
correct name for the )essiah. qo one in the jrst century in the 
land of Israel heard the letter 8 pronounced, so names like 8esus, 
8ames, or 8ehovah are incorrect.





Chapter One

The Traditions of Men

It is important to recognize the value of traditions to our culture 
and to individuals within that culture. Perhaps I should say cul-
tures as we are a rather homogeneous collective of cultures that 
provide a variety of richness to our overall experience as people. 
I have been blessed to have been able to travel to and live in many 
countries. I have been exposed to a variety of cultures, languages, 
and people groups. The adventure of discovery has always been 
exciting and illuminating to me personally. That is not to say 
that all cultural expressions are in line with the Word of God, 
far from it, but interesting and illuminating, nonetheless.

It is also important to know that my views on traditions are 
not entirely negative. I have worked in the 3eld of clinical coun-
seling for 0“ years and over that time I have seen how long-held 
traditions can be a source of strength for people, especially in 
times of crisis. When in fear or pain or a host of challenges, 
people tend to retreat into their long-held traditions to give 
them a sense of familiarity and safety. The mere act of ”doingR 
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something familiar can bring a sense of normalcy, comfort, and 
belonging that is especially appreciated during personal chal-
lenges. 

We actually have some examples of how traditions are viewed 
positively in the Bpostolic Writings, the 2ew Testament. 

  In : Lorinthians ::(1, the Bpostle Paul )Aav Hhaul5 
says, ”2ow I praise you, brothers, that you remember 
me in all things, and hold 3rm the traditions, even as I 
delivered them to you.R 

  Ne also said in 1 Thessalonians 1(:q, ”Ho then, brothers, 
stand 3rm and hold the traditions which you were 
taught by us, whether by word or by letter.R

It is important to recognize, therefore, that the Cible is not 
hostile to traditions, per se, but as we will see, it does pose some 
9uali3cations for traditions to be accepted and practiced. 

Perhaps the most grievous error in the history of Israel is that 
of the incident of the golden calf. It is the recalling of that 
incident that gave birth to the title of this book, Hacred Lows. 

Eeuteronomy  6(::-  :M  relates  the  experience  of  Ooshe 
)Ooses5 as it states, ”It came to pass at the end of forty days 
and forty nights that the U;AE gave me the two stone tablets, 
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even the tablets of the covenant. The U;AE said to me, ”Brise, 
get down 9uickly from here! for your people whom you have 
brought out of Sgypt have corrupted themselves. They have 
9uickly turned away from the way which I commanded them. 
They have made a molten image for themselvesFR Yurthermore, 
the U;AE spoke to me, saying, ”I have seen these people, and 
behold, they are a stij-necked people. Ueave me alone, that I 
may destroy them, and blot out their name from under the 
sky! and I will make of you a nation mightier and greater than 
they.R Ho I turned and came down from the mountain, and 
the mountain was burning with 3re. The two tablets of the 
covenant were in my two hands. I looked, and behold, you had 
sinned against the U;AE your God. 4ou had made yourselves a 
molded calf. 4ou had 9uickly turned away from the way which 
the U;AE had commanded you.R

Oany rabbinical commentaries tend to the idea that, in the 
making of the sacred calf, the children of Israel did not think 
they were directly embracing paganism. Oany believed that they 
were using this image as a representative of the true God who 
did indeed deliver and lead them out of Sgypt. Bs we shall see, 
however, God does not accept syncretism in worship of Nim. 

The incident of the golden calf and the subse9uent Budgments 
from God should stand as an eternal warning to any who think 
their embracing of other ”sacred cowsR could be acceptable 
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to God. Uet us not become ”stij-neckedR and resistant to the 
counsel of God. Uet us humble ourselves to receive instruction 
from Nim through Nis Word, the Cible.

Uet us now look at some clear examples where the ”sacred 
cowR traditions of men stand opposed and condemned by the 
eternal, unchanging, and inspired Word of God.



Chapter Two

Mark Chapter 7

I have chosen this example regarding the Bible's instruction 
regarding traditions because it is the clearest example from the 
Messiah Himself and establishes the primary principle necessary 
for the accurate investigation of traditions. I have added some 
highlights to emphasize some important focus points. I have 
included Mark 7:1-13 in its entirety to facilitate careful exam-
ination.

Mark 7:1-13

“Then the Pharisees and some of the scribes gathered togeth-
er to him, having come from Jerusalem. Now when they saw 
some of his disciples eating bread with de(led, that is unwashed, 
hands, they found fault. F’or the Pharisees and all the Jews donRt 
eat unless they wash their hands and forearms, holding to the 
tradition of the elders. They donRt eat when they come from 
the marketplace unless they bathe themselves, and there are 
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many other things which they have received to hold to: washings 
of cups, pitchers, bronze vessels, and couches.W

The Pharisees and the scribes asked him, “?hy donRt your 
disciples walk according to the tradition of the elders, but eat 
their bread with unwashed hands”‘ He answered them,

“?ell did Isaiah prophesy of you hypocrites, as it is written,
GThis people honors me with their lips,
but their heart is far from me.
They worship me in vain,
teaching as doctrines the commandments of men.R
“’or you set aside the commandment of —od and hold tightly 

to the tradition of menjthe washing of pitchers and cups, 
and you do many other such things.‘ He said to them, “’ull 
well do you re;ect the commandment of —od, that you may keep 
your tradition. ’or Moses said, GHonor your father and your 
motherYR and, GHe who speaks evil of father or mother, let him be 
put to death.R But you say, GIf a man tells his father or his mother, 
“?hatever pro(t you might have received from me is Lorban,‘ 
R ‘ that is to say, given to —od, “then you no longer allow him to 
do anything for his father or his mother, making void the word 
of —od by your tradition which you have handed down. 
Oou do many things like this.‘

Now let's examine this carefully and see what we can learn.
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’irst of all, the context is clearly referring to a con!ict between 
Oeshua's disciples and some of the Pharisees. Cn important sec-
ond observation is to note that the issue is not about “what‘ 
the disciples were eating. This passage has nothing to do with 
the food laws of Ueviticus 11. Had the disciples been eating 
anything prohibited by the standard of Ueviticus 11, that would 
certainly have been the issue. It was not. 

The issue was the fact that the disciples were not adhering to 
the “Tradition of the Elders‘ regarding ritual hand washing. 
?hat was this tradition” There exists a tradition, still extant 
today, that prior to touching food, the hands must be washed 
in a speci(c, ordered way to ensure the foods they touch do not 
become ritually contaminated, thus rendering them un(t for 
consumption. The actual process is described in the Talmud, 
a compendium of the qral Torah, and is 8uite elaborate and 
extensive. The truth is, there is no such re8uirement in the 
written Torah1 addressing such a concern or positing a need 
for such a remedy. qtherwise clean food, meaning acceptable 
according to Ueviticus 11, does not become unclean merely by 
the absence of a man-made cleansing ritual. It is the ?ord of 
—od in Uev 11 that sancti(es and sets apart what may be eaten 
as food, not the traditions of men2
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Oeshua rightly takes them to task for their hypocrisy. He 
8uotes Isaiah V0:13 to illustrate that “their worship of me is 
useless because they teach man-made rules as if they were doc-
trines‘. Oeshua further states, “’or you set aside the command-
ment of —od, and hold tightly to the tradition of men.”

Oeshua goes on to share a parable to illustrate his point.

In Mark 7:17-V3 he states the following: “?hen he had en-
tered into a house away from the multitude, his disciples asked 
him about the parable. He said to them, “Cre you also without 
understanding” EonRt you perceive that whatever goes into the 
man from outside canRt de(le him, because it doesnRt go into 
his heart, but into his stomach, then into the latrine, making 
all foods clean”‘ He said, “That which proceeds out of the 
man, that de(les the man. ’or from within, out of the hearts 
of men, proceed evil thoughts, adulteries, sexual sins, murders, 
thefts, covetings, wickedness, deceit, lustful desires, an evil eye, 
blasphemy, pride, and foolishness. Cll these evil things come 
from within and de(le the man.‘

Oeshua is demonstrating the error of the Tradition of the 
Elders regarding ritual hand washing. Biblically approved food, 
such as outlined in Ueviticus 11, does not become un(t for 
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consumption by avoiding man-made ritual hand washing. It is 
eaten and purged into the latrine. 

Cn important observation is warranted here. "erse 10 in-
cludes the words “making all foods clean‘. ’irst, notice that 
most honest Bible translators will put that phrase in parenthesis 
marks or at least have a footnote admitting the truth that those 
words are not in the original —reek text. They were most likely 
a side comment added by a scribe that was later added to the 
text. Sven if it is possible that they were originally spoken by 
Oeshua, it would only further explain the idea that otherwise 
Biblical foods do not become “unclean‘ by avoiding the tradi-
tional hand-washing ritual. 

In Mark Lhapter 7, Oeshua contrasts two polar opposites, the 
authoritative ?ord of —od and the man-made rules of human 
tradition. ?hen there is a con!ict between these two spheres, we 
must always follow His example and re;ect any teaching or tradi-
tion which does not agree with the ?ord of —od. The principle 
is ;ust that simple and absolute. I have read several conservative 
Svangelical commentators who agree with that statement, in 
principle, but then go on to violate it in their teachings. Dnfor-
tunately, many resources are not consistent in their approach to 
an honest and careful exegesis of Biblical texts.

Oeshua said, “’ull well do you re;ect the commandment of 
—od, that you may keep your tradition.‘ He gives an example 
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of how they circumvent the plain meaning of 6cripture regard-
ing the re8uirement to provide for parents to allow a “legal loop-
hole‘ to avoid adherence to the command. He charges them as 
“making void the word of —od by your tradition which you have 
handed down‘.

Eo you see the eKect of such a harmful “tradition‘” Oeshua 
states that these traditions were “man-made‘ and “handed 
downL to them. These traditions were in con!ict with the writ-
ten ?ord of —od. He knew the danger of allowing people to 
be in bondage to man-made traditions that, in eKect, “nullify 
the ?ord of —od‘. The 8uestion is, do we know that danger” 
Cre we schooled and grounded enough in the written ?ord of 
—od to be able to discern the errors of man” qr do we have a 
theology that simply dismisses the authority of the ?ord, at least 
the so-called qld Testament, in favor of a “newer, more relaxed 
version‘ of truth” Eo we rede(ne —od's absolutes into diKerent 
times or epochs and diKerent people groups as the modern error 
of Eispensationalism seeks to do” More on that topic later.

The conse8uence of pastors and teachers not having exam-
ined and protected people from the errors of human traditions 
that are in con!ict with the Bible is the spawn of so many cultic 
groups, schools of legalism, and serious levels of rebellion and 
apostasy. Oeshua's words should ring through to today as a clar-
ion call to all believers and especially to all pastors and teachers 
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to ensure you are able to identify and separate out any teaching, 
opinion, theology, sub;ective morality, favorite book, favorite 
tradition, favorite practice or favorite holiday that (nds its roots 
in the false traditions of men, handed down to you that is in 
con!ict with the written ?ord of —od2

1.   The word Torah is a complex Hebrew word that usu-
ally refers to instruction or teaching. It is from the root 
yareh which is an archery term for “hitting the mark‘. It 
is fre8uently mistranslated as “law‘. Clthough the Torah 
contains “laws‘ it also contains history, teachings, instruc-
tions, poetry, prophecy, and songs.





Chapter Three

Judaisms

I have purposely titled this chapter “Judaisms”, in the plural, 
for a reason. Many people assume that there is and has been 
one, single, monolithic religion called Judaism that represents 
a single source of opinion regarding the faith of the Jewish 
people. A quick review of the Bible or even a trip to a few local 
synagogues will easily show this to be untrue. There is an old 
joke about asking a question to three rabbis and you'll get four 
opinions. Rabbinic commentary and opinions are all over the 
page. In the case of the Talmud that is literally true where a Bible 
verse is printed in the center with various and often conxicting 
opinions surrounding it from di-erent commentators. There 
is no attempt to resolve the tension. It merely eWists to stimuG
late thought. 1hen the page is turned, a new topic is o-ered. 
This method may be confusing and unsatisfying to the modern 
1estern mind and that is part of the point.

Most of us in the modern era look through the lens of a 
Creek mindsetL which seeks to reduce everything to a formulaic 
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approach that tries to resolve intellectual tension. In fact, we 
oftentimes hold so dearly to this approach that we withhold 
acceptance and obedience to written truth until we have satisG
2ed ourselves as to its meaning and purpose. This kind of bias 
is dangerous in that we are placing our personal intellectual 
abilities as the arbiter and judge of the written 1ord of Cod. 
The question becomes, is Cod and 4is 1ord authoritative, or 
have we become the judge of CodO 4as Cod given us the right 
to withhold adherence to 4is teachings contingent upon our 
intellectual understanding, acceptance, and approvalO 

Uonsider Abraham, who was raised in paganism and did not 
have the bene2t of a written Bible like we have. 4e encountered 
Cod who revealed 4imself to him and gave him great promises 
of blessing. Abraham was told to follow Cod and 4e would give 
him a land that 4e would show him. Abraham did not know the 
actual destination. 4e did not plug it into his C5N and reason 
out the waypoints and rest stops. 4e chose to follow Cod in 
faith trusting that his steps would be ordered by the Dord. 

The problem with the modern Creek mindset in approaching 
and understanding the truth of the Bible is that it acts as a barrier 
rather than an aid. The 4ebraic mindset, on the other hand, is 
not afraid of thinking about options and opinions but it does 
not use that as an eWcuse for withholding obedience. It embraces 
what Marvin 1ilsonz calls “block logic”. It does not have to 
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resolve all tensions, in fact, it recogni;es that it cannot. That is 
the essence of humility.

Seuteronomy zF>zF says, “The secret things belong to the 
D9RS our Cod? but the things that are revealed belong to 
us and to our children forever, that we may do all the words 
of this law.” In my own personal life, I have many unresolved 
questions on a number of topics. I have learned to accept the 
unresolved tension and “leave those on the shelf”, so to speak. 
I will not, however, let those questions and issues prevent me 
from wholeheartedly following what has been revealed to me.

No now let's take a look at some eWamples of how Jewish 
thought has shaped belief systems.

L.  Nee Tim 4egg's eWcellent article entitled “My Big, @at 
Creek Mindset” at www.torahresource.com.

z.  9ur @ather Abraham> Jewish Roots of the Uhristian @aith 
by Marvin R. 1ilson at Ama;on.





Chapter Four

The Oral Torah and 
“Fences around the Torah”

Judaism does have a highly developed code of law. It extends 
into so many volumes that it makes a fully stocked study look 
like a lawyer's library. I visited such a study at a synagogue once 
and it was quite imposing. Where did this come from? This 
is not the place for an in-depth history of the development of 
the Oral Torah. For that, I recommend another work1. The 
short version is that the rabbis and sages of Israel determined 
that the written Torah was not enough. There were too many 
unanswered questions of halacha2, the Jewish understanding of 
how to “walk out” their faith.

These leaders taught that Moses was given the written Torah 
but also was given an Oral Torah by God. This Oral Torah was 
allegedly given to include “laws, rules of inference and interpre-
tations”. This body of Oral instruction was also allegedly passed 
down by word of mouth. In the tractate called the “wisdom 
of the fathers” titled Pirke Avot 1:1 from the Mishnah3 it is 
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claimed that Moses “transmitted it to Joshua, Joshua to the 
Elders, the Elders to the Prophets and the Prophets transmitted 
it to the Men of the Great Assembly. They said three things: 
Be deliberate in judgment, raise up many disciples, and make 
a fence around the Torah.” 

In Yeshua's time, it was known as the Tradition of the El-
ders, as recorded in Matthew 15:1-6 and Mark chapter 7. The 
idea of having an authoritative resource to answer the many 
questions of how to walk out our faith is understandable. God, 
however, never endorsed such a concept. Could God have spo-
ken more to Moses than is recorded? Of course! That is probably 
likely, but it remains to be proven that this was intended to be a 
source of authority for others.

Consider Noah and his understanding of what God required 
of him. It is recorded in Genesis 7 that Noah knew the di/erence 
between clean and unclean animals which is why he brought a 
male9female pair of all unclean animals and seven pairs of clean 
animals into the ark. It is not recorded that God told him this, 
but it is inferred from his subsequent actions. More on this later.

It is likely that God spoke many things to Adam, Noah, 
Abraham, Isaac, Jacob, Joseph, Moses, and others that are not 
recorded in written form. But the Torah itself reveals that God 
never intended us to govern our lives and interpretations of His 
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Word by any supposed Oral Torah or to accept word-of-mouth 
teachings as authoritative. How do we know this? 

Deuteronomy 0:2 says: “You shall not add to the word which 
I command you, neither shall you take away from it, that you 
may keep the commandments of the LORD your God which 
I command you.” That seems pretty clear and unambiguous. 
The concept is repeated in Revelation 22:18,14. Both ends of 
the Bible are consistent in this. It raises the question of why so 
many modern theologians think it is their job to read the Word 
of God to you and then proceed to tell you that it does not mean 
what it plainly says. More on this later.

Deuteronomy 17:10-2; states the following: “When you have 
come to the land which the LORD your God gives you, and 
possess it and dwell in it, and say, “I will set a king over me, like all 
the nations that are around me,” you shall surely set him whom 
the LORD your God chooses as king over yourselves. You shall 
set as king over you one from among your brothers. You may not 
put a foreigner over you, who is not your brother. Only he shall 
not multiply horses to himself, nor cause the people to return 
to Egypt, to the end that he may multiply horsesK because the 
LORD has said to you, “You shall not go back that way again.” 
He shall not multiply wives to himself, that his heart not turn 
away. He shall not greatly multiply to himself silver and gold. 
It shall be, when he sits on the throne of his kingdom, that he 
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shall write himself a copy of this law in a book, out of that 
which is before the Levitical priests. It shall be with him, and 
he shall read from it all the days of his life, that he may 
learn to fear the LORD his God, to keep all the words of 
this law and these statutes, to do themK that his heart not be 
lifted up above his brothers, and that he not turn away from 
the commandment to the right hand, or to the left, to the 
end that he may prolong his days in his kingdom, he and his 
children, in the middle of Israel.”

It is critical to see that the ’ing of Israel was to write his own 
copy of the written Torah and govern his life and rule of Israel by 
it. It was the written Word that God intended to have this level 
of authority. God never mentioned any so-called Oral Torah as 
having this level of authority.

In 2 ’ings chapters 22 and 23, it was the written Torah, not 
the Oral Torah, that was the basis of the massive reform led by 
the godly ’ing Josiah.

In Joshua 8:31-35 we znd the following: “Then Joshua built 
an altar to the LORD, the God of Israel, on Mount Ebal, as 
Moses the servant of the LORD commanded the children of 
Israel, as it is written in the scroll of the Torah of Moses: 
an altar of uncut stones, on which no one had lifted up any iron. 
They o/ered burnt o/erings on it to the LORD and sacrizced 
peace o/erings. He wrote there on the stones a copy of 
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Moses’ law, which he wrote in the presence of the children of 
Israel. All Israel, with their elders, o"cers, and judges, stood on 
both sides of the ark before the Levitical priests, who carried 
the ark of the LORD(s covenant, the foreigner as well as the 
nativeK half of them in front of Mount Geri)im, and half of 
them in front of Mount Ebal, as Moses the servant of the LORD 
had commanded at the zrst, that they should bless the people 
of Israel. Afterward, he read all the words of the law, the 
blessing and the curse, according to all that is written in the 
scroll of the Torah. There was not a word of all that Moses 
commanded which Joshua didn(t read before all the assembly 
of Israel, with the women, the little ones, and the foreigners who 
were among them.K

We learn that in the covenant renewal ceremony performed 
by Joshua, his source of authority was “that which was writ-
ten” with no mention of a so-called Oral Torah. Furthermore, 
it clearly states that “there was not a word of all that Moses 
commanded which Joshua didn(t read before all the assembly of 
Israel. Not a word that Moses commanded was missing but the 
source of this was “that which was written”. The conclusion is 
that all that Moses commanded as authoritative was “that which 
was written”, not an Oral Torah.

Another concept that needs to be examined is the idea of cre-
ating “fences around the Torah”. What does this mean? In the 
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usual sense, a fence is seen as a protective measure or boundary 
marker. We know where our property line is by means of a fence. 
We have all heard the quote from the poet Robert Frost, “Good 
fences make good neighbors”. When we live within our bound-
aries, we are less likely to cause turmoil or harm to our neigh-
bors. The rabbinic understanding of “building fences around 
the Torah” is a bit di/erent. The sages reasoned that since viola-
tion of the Torah was such a signizcant issue that customs and 
traditions needed to be established that would protect people 
from even getting close to violating the actual commands of the 
Torah. On the surface, the concept appears to have a righteous 
intention.

The Torah itself addressed a practical side to building fences. 
Deuteronomy 22:8 states, “When you build a new house, then 
you shall make a railing around your roof so that you don(t 
bring blood on your house if anyone falls from there.” This is 
a rather practical, common-sense approach to safety. This was 
obviously to be done to prevent a serious accident from a person 
falling. The rabbis have extrapolated from this text to imply the 
need for a fence LtraditionM to protect from a “spiritual falling” 
referring to a violation of the Torah. So many traditions were 
developed that someone would have to break perhaps a number 
of traditions before they actually violated the Torah. On the 
surface, this may make sense and we can't fault the end result 
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ethic they were seeking. However, there are several problems 
with this approach. 

First, it is a direct violation of Deuteronomy 0:2 which pro-
hibits adding to the Word of God. The rabbis would insist 
that they are not technically “adding” to the Word but mere-
ly establishing protective measures to safeguard it. This bit of 
“wordsmithing” may satisfy some, but the overall e/ect was the 
same. The problem is they never stopped adding traditions and 
safeguards. Furthermore, their traditions were given almost the 
same authority as the Torah. This has only resulted in adding 
confusion and ambiguities to understanding the Torah. 

Moreover, the issue is compounded by the practice of ap-
proaching the Torah and the traditions with a legalistic mind-
set. This mindset, prevalent in Judaism and Christianity, seeks 
a “performance-based acceptance” before God. It reduces His 
Words of gracious instruction to a set of legal and moral codes 
by which a person seeks to attain and9or maintain their status 
before God. This is a signizcant distortion of His Word, and its 
ramizcations include many theological errors that are infecting 
the body of Messiah to this day. By creating such a treadmill of 
“works righteousness”, the seeker after God is destined to wear 
out trying to measure up. 

Consider two extremes: The person who is not particularly 
good at “rule keeping”, perhaps not out of outright dezance 



RABBI CLAUDE SCHEINER20

but a simple lack of natural ability. He or she falls by way of 
giving up and feels depressed, unworthy, and hopeless. Another 
person is especially meticulous and gifted at adhering to the 
most intricate minutiae and thereby falls from the sin of pride 
as he looks down with disdain on those “below him”. Neither 
can znd the acceptance they are seeking through such legalism. 
One falls from guilt, the other from pride.

The fact is, the Torah was never given as a “works righteous-
ness”, performance-based document. It was given as God's in-
structions on how a redeemed people are to live. By perverting 
the very nature and purposes of the Torah, the rabbis have 
circumvented God's Word and replaced it with the traditions of 
men.

1.  See Chapter Six of “Torah Rediscovered” Fifth Edition by 
Ariel and D'vorah Berkowit) at www.torahresourcesint
ernational.com or Ama)on. One of my absolute favorite 
books.

2.  Halacha is related to the Hebrew root for Halach which is 
the verb which refers “to walk”.

3.  The Mishnah means “study by repetition”. It is an edited 
record of a complex body of oral traditions.



Chapter Five

Reinterpreting Messianic 
Prophecies

One of the many challenges in dialoguing with Jewish people 
who do not believe in Yeshua is what they have been taught 
regarding what the Scriptures declare about the Messiah.1 The 
problem is that the rabbis have not been consistent or fair in 
their interpretations of many Messianic prophecies. Prior to the 
advent of Christianity, many rabbis correctly identiAed many 
Scriptural prophecies as pointing to Messiah. kfter leaders and 
apologists from within Christianity began to correctly assert 
these prophecies as pointing to and being fulAlled in Yeshua, the 
rabbis bac2pedaled and reversed course in many interpretations 
of Messianic prophecies. This was not done on the basis of solid 
scholarship but as a reactionary and defensive moveD. -uring 
the third and fourth centuries of the common era, much of the 
theology from both Christianity and Judaism can be characz
teri“ed as ”reactionaryI in opposition to the ”other sideI and 
not based on careful scholarship. Rt is much li2e what we see 
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in todayqs hyperzpartisan political diatribes from both sides of 
the spectrum. Truth is frexuently a casualty of the war between 
men, whether theologians or politicians.

Rt is true historically that during the time of Yeshua and the 
oppression by the Boman authorities, many Jewish e7pectaz
tions regarding the Messiah were colored by their immediate 
situation and need for deliverance. These e7pectations were foz
cused on the immediate return of the 2ingdom and deliverance 
from tyranny. Consexuently, their focus and e7pectations were 
on their need for the promised deliverer, Messiah ben -avid, the 
conxuering hero as described and prophesied in -aniel :314,1Z 
and Wechariah 1Z3Z and others. !e can empathi“e with su5ering 
people longing for relief in our day as well. !e too long for the 
return of Messiah and the establishment of righteous rule in our 
world. Come, Uord YeshuaF

The death of Yeshua on the cross seemed to contradict their 
e7pectations. They failed to understand the prophecies about 
Messiah that describe Nim as Messiah ben Yosef, the su5ering 
servant of Rsaiah "4 and Psalm DD.

This apparent problem was addressed by the rabbis in several 
ways. Kirst, some Messianic prophecies such as those in Rsaiah 
"4 were reinterpreted to apply to Rsrael. The conte7t argues 
strongly against such reasoning, but this interpretation is still 
prevalent today. knother theory posited that there are actually 
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two Messiahs, one as the su5ering servant and the other as the 
returning conxuerorF They could not or would not consider the 
concept of the same Messiah coming two di5erent times for two 
di5erent purposes as most of Christianity correctly asserts.

This longzstanding theological polari“ation has resulted in 
several  positions  on  issues,  especially  regarding  Messianic 
prophecies, which have become ”cementedI in peopleqs minds. 
Rt is a serious challenge to brea2 through this level of bias. R 
believe it can only be done through the power of the Noly Spirit 
!ho reveals truth.

1.  The word Messiah is from the Nebrew Mashiach and 
means Athe anointed oneA who was prophesied to redeem 
Rsrael.

D.  See the e7cellent boo2 titled !hat the Babbis Bnow 
kbout the Messiah by Bachmiel Krydland on kma“on. 





Chapter Six

Ritual Conversion of 
gentiles

The history of Jewish/gentile1 relations is not a pretty one, for 
either side. As is often the case, much of the tension is directly 
caused or inbuenced -y errant theologies and misunderstandB
ings of passages in the xi-le. This section will not -e evhaustike 
of the history and issues for that is -eyond the scope of this 
-ooI. Hnstead, the focus is on how a speciGc issue -ecame an 
issue and what the xi-le has to say a-out it.

?ow do gentiles -ecome attracted to the “od of A-raham, 
Hsaac, and Jaco-” Ht was always the mission of Hsrael to D-e a light 
to the nations4, referring to the gentiles. That light or witness 
is the Torah of “od. This methodology is clearly represented 
in the famous passage in :euteronomy 58LBO, Dxehold, H hake 
taught you statutes and ordinances, eken as the RK;: my “od 
commanded me, that you should do so in the middle of the 
land where you go in to possess it. Ceep therefore and do themU 
for this is your wisdom and your understanding in the sight of 
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the peoples who shall hear all these statutes and say, D3urely this 
great nation is a wise and understanding people.4 (or what great 
nation is there that has a god so near to them as the RK;: our 
“od is wheneker we call on him” )hat great nation is there that 
has statutes and ordinances so righteous as all this law which H 
set -efore you today”4

Kne of the purposes for Hsrael Ieeping the Torah was that 
“od gake it to them as the lifestyle of the redeemed. Ht was 'and 
is2 “odqs instructions for how to like and practice the faith. Ht 
is also “odqs ordained methodology for witnessing. )e see in 
this passage that o-edience leads to sanctiGcation which leads 
to -eing a witness. As gentiles passed through the land of Hsrael, 
they would o-serke Hsraelqs Torah practices and they would see 
them as haking wisdom and understanding. They would -e 
drawn to the worship of the one, true “od. “odqs purpose for 
Hsrael was always to -e that light to draw gentiles into a cokenant 
relationship with ?im7. 

3o, whatqs the pro-lem with gentiles ”F 3een from the JewB
ish perspectike, the issue was simple8 idolatry. The gentiles had 
-een steeped in pagan idolatry. They fre6uently fell -acI into 
it, taIing Jews with them. Ht was pagan idolatry that led to the 
0orthern Iingdom of Hsrael -eing taIen into captikity -y the 
Assyrians in zF7 xEN5. The same thing led to the destruction 
of Jerusalem and the 3outhern Iingdom of Judah -eing taIen 
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into captikity -y the xa-ylonians in LOP xEN. Hdolatry was a real 
threat. )hen the Jews returned to the land in the Gfth century 
xEN, the 3outhern tri-es followed the leadership of 0ehemiah 
and Njra and -egan a sincere return to the Torah, forsaIing any 
contact with idolatry including contact with gentiles. SnfortuB
nately, this had the eMect of marginalijing gentiles. They Inew 
gentiles had signiGcant inkolkement with paganism and idolatry, 
so the Jewish leadership Dclosed ranIs4 and Hsrael -ecame an 
insular community. Yre’udice and fear had won.

xut what a-out sincere gentiles who were drawn to the worB
ship of the “od of Hsrael” )as there no path forward for them” 
The ra--inic answer to the pro-lem of gentiles was to selectikely 
redeGne them Das a Jew4. Yro-lem solked, right”

The xi-lical command to circumcise had always -een done as 
a sign of the cokenantL. This was creatikely misconstrued into an 
Dentrance rite4 where a gentile seeIing to ’oin in the worship of 
the “od of Hsrael would undergo it to change his status to that 
of a Jew.  The ra--inic answer is a direct kiolation of many, many 
Torah commands regarding the acceptance of gentiles. There is 
simply no prokision or methodology giken in the Torah whereB
-y a gentileqs status is changed from -eing an ethnic gentile to 
-eing an ethnic Jew. This is an entirely manBmade tradition that 
stands in direct kiolation of the written )ord of “od. Kne clear 
evample is 0um-ers 1L81P DKne law and one ordinance shall -e 



;AxxH ERAS:N 3E?NH0N;F7

for you and for the stranger who likes as a foreigner with you.4 Hf 
the seeIing gentile 'foreigner2 D-ecame a Jew4 then there would 
-e no need to state that the one Torah would apply e6ually to 
the natikeB-orn Jew and the gentile 'foreigner with you2.

Hn later times, a-out 7W years or so -efore the adkent of the 
"essiah, the controkersy oker Dwhat to do with the gentiles4 
rose to a feker pitch within the Jewish leadership. There is 
recorded a famous de-ate and legal -attle -etween two promiB
nent factions within the leadership of the nation, the ?ouse 
of 3hammai and the ?ouse of ?illel. The end result was the 
creation of the DNighteen "easures4 which are a complicated list 
of rulings regarding Jewish/gentile relations and interactions. 
Ht placed many restrictions on Jews interacting with gentiles in 
direct opposition to the Torah. This new theology -ecame a 
strong religious and cultural pre’udice that everted signiGcant 
pressure on the Jewish people during the time of the "essiah 
and the early -eliekers. 

)e see ekidence of this with Yeter in Acts 1W87O where we 
read of Yeterqs reluctance to eken enter the home of a gentile8 
D?e said to them, DIou yourselkes Inow how it is an unlawful 
thing for a man who is a Jew to ’oin himself or come to one 
of another nation, -ut “od has shown me that H shouldnJt call 
any man unholy or unclean.4 There is nothing in the Torah 
a-out restricting a Jew from haking fellowship with or entering 
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the home of a gentile. Yeter was struggling with the common 
pre’udice of the day that arose from the Nighteen "easures 
against contact with gentiles. xy the way, Acts 1W has nothing 
to do with food, it is a-out pre’udice against gentiles. "ore on 
this later.

The issue of ritual conkersion of gentiles -ecame cemented 
in peopleqs minds. Ht -ecame accepted theology. The manBmade 
Dfence around the Torah4 had the force of law. This is the pro-B
lem with the traditions of men that are in conbict with the )ord 
of “od. Ht has the net eMect of nullifying the )ord.

1.  The word KgentileK is a term that merely refers to a 
nonBJewish person. Ht is not meant in any derogatory sense.

7.  Kne of my fakorite -ooIs on this topic is DTaIe ?old8 NmB
-racing Kur :ikine Hnheritance with Hsrael4 Third Ndition  
-y Ariel and :qkorah xerIowitj. at  Amajon.

F.  (or an evceptional history of Jewish/gentile relations see 
the study on “alatians -y ;icI 3purlocI at  www.-erean
sonline.org.

5.  The nomenclature xEN stands for xefore the Eommon 
Nra in place of xE and EN stands for the Eommon Nra in 
place of A:.
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L.  Another evcellent resource is titled DThe Retter )riter4 -y 
Tim ?egg at www.torahresource.com and Amajon.



Chapter Seven

Jewish Genealogy

If the issue of Jewish/gentile identicabtion meab,e aonfusingr 
then the histoy“ of the ahbnging decnitions of whbt aonstitutes 
meing ”Jewish. bdds ,oye aonfusion to ouy undeystbndingT

pheye is bn inaonsistena“ in the histoyiabl decnitions of whbt 
decnes b Aeyson bs ”Jewish.T phis ,b“ suyAyise so,e AeoAleT 
qftey bllr theye does not bAAeby to me bn“ -uestion oy aontyov
keys“ okey the ethniait“ of so,eone with kbyious othey mbaGv
gyounds in theiy Aedigyee suah bs Rey,bnr Cussibnr Fhineser 
Wyenahr etaT ze yeaognixe AeoAle with ,iOed Abyentbge to hbke 
bn ethnia aonneation to moth sides of theiy geneblogiabl heyitbgeT 
In fbatr ,ost of us hbke geneblogiabl aonneations to ,bn“ ethnia 
gyouAsT Woy eOb,Aler I b, Rey,bnvJewish bnd IyishT 

phe ybmmis hbke dekeloAed b sAeaica decnition of meing ”Jewv
ish. thbt hbs ahbnged okey ti,eT phe auyyent tybditionbl kiew 
fyo, the BythodoO ao,,unit“ kiews the tey, ”Jewish. bs bAv
Al“ing onl“ to b Aeyson moyn of b Jewish ,otheyr decned bs 
”,btyilinebl desaent.T phis decnitionr it should me Aointed outr 
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is b ?iAv?oA fyo, theiy decnition duying the seaond te,Ale 
ti,e whiah wbs ”Abtyilinebl desaent.r ,ebning the fbthey(s ethv
niait“ wbs detey,inbtikeT phe BythodoO ybmmis todb“ ye-uiye 
,btyilinebl desaentr aiyau,aised if ,bler bnd not b aonkeyt to 
bnothey yeligionT phe“ blso bAAl“ the tey, ”Jewish. to the genv
tile who undeygoes the Ayoaess of yitubl aonkeysion Ayekiousl“ 
,entionedT qnd so go the tybditions of ,enT

zhbt does the zoyd of Rod sb“ bmout this issue)

qaaoyding to the eOb,Ales in the Limler Jewish desaent is mbsed 
on Abtyilinebl desaent 1thyough the fbthey2T phe aokenbnt wbs 
oyiginbll“ ,bde with qmybhb, bnd Ayo,ised to eOtend thyough 
Isbba bnd JbaomT Hee Renesis :;5;7 :65:'7 :4547 :85:v;r87 ;'5M7 
;K5:MT It wbs the fbthey who detey,ined the yeligious identit“ of 
his fb,il“T qftey bllr aiyau,aision wbs Aeyfoy,ed on the ,blesr 
indiabting thbt the aokenbnt identit“ bAAlied to the Ah“siabl 
desaendbnts of the fbtheyT

Ho,e othey Limliabl eOb,Ales of Abtyilinebl desaent5

  Yoses tooG b wife who wbs b Fushite bnd his sons weye 
aonsideyed Jewish baaoyding to : Fhyoniales ;65:Mr:4r 
”Lut bs foy Yoses the ,bn of Rodr his sons weye nb,ed 
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b,ong the tyime of UekiT phe sons of Yoses5 Reysho, 
bnd SliexeyT.

  JoseAh hbd bn Sg“Atibn wife bnd “et his sons SAhybi, 
bnd Ybnbsseh meab,e two tyimes in IsybelT

  9ing Ebkid wbs Jewish bnd “et his gyebtvgybnd,othv
ey Cuthr b Yobmitessr bnd his gyebtvgyebtvgybnd,othey 
Cbhbm weye moth gentilesT

It see,s aleby fyo, the Limliabl witness thbt the ybmminia tybv
dition yegbyding detey,ining Jewishness is bnothey tybdition of 
,en thbt is dekoid of suAAoyt bndr in fbatr aontybdiated m“ the 
HayiAtuyesT

In the cnbl bnbl“sisr I suggest the following:5 Dsing the fyb,ev
woyG of the qmybhb,ia aokenbntr it is essentibl to identif“ moth 
Jews 1bs Jews2 bnd gentiles 1bs gentiles2 bs meing togethey in the 
aokenbnt of the Ayo,iseT phe enlbyge,ent of Isybel to baao,v
,odbte the in?uO of gentiles wbs blwb“s the Albn of RodT Isybel 
wbs to me b light to the nbtionsT pheiy tent wbs to me oAen to 
seeGing gentilesT It is ayitiabl to see gentiles meing gybfted in bs 
b fulcll,ent of the Ayo,iseT phese seeGing gentiles do not ”mev
ao,e Jews. thyough b ,bnv,bde yitublT phe“ ye,bin bs gentiles 
bs ekidenae of the Ayo,ise of RodT SAhesibns 65' stbtes. thbt the 
Rentiles bye fellow heiys bnd fellow ,e,meys of the mod“r bnd 
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fellow AbytbGeys of his Ayo,ise in Yessibh 0eshub thyough the 
Rood 3ews.T

I Foyinthibns 85:’r ;P stbtes5 ”Fiyau,aision is nothingr bnd 
unaiyau,aision is nothingr mut whbt ,btteys is GeeAing Rodjs 
ao,,bnd,entsT Uet ebah ,bn stb“ in thbt ablling in whiah he 
wbs ablledT. Hinae ”aiyau,aision. wbs b wb“ of sb“ing ”Jewish.r 
Ibul is sb“ing it does not ,bttey if “ou bye b Jew oy b gentileT 
zhbt ,btteys is fbith in the YessibhT

Rblbtibns 65;K stbtes5 ”pheye is neithey Jew noy RyeeGr theye 
is neithey slbke noy fyee ,bnr theye is neithey ,ble noy fe,ble7 
foy “ou bye bll one in Yessibh 0eshubT. phis Abssbge does not 
negbte the fbats of batubl desaendbna“ of meing Jewish oy meing 
gentileT pheye ye,bin distinations metween meing Jewish bnd 
meing gentile Just bs theye ye,bin distinations of meing ,ble oy 
fe,bler desAite auyyent soaietbl btte,Ats to mluy oy ye,oke those 
distinationsT It e,Ahbsixes the sAiyitubl e-ublit“ metween Jewish 
meliekeys bnd gentile meliekeysT Buy identicabtion is ”in Yessibh. 
whiah ,bGes us Abyt of the ”one new ,bn.T 

:T  Hee the eOaellent mooG titledr ”Wellow Neiys v Jews bnd 
Rentiles pogethey in the Wb,il“ of Rod. m“ pi, Negg bt 
wwwTtoybhyesouyaeTao, bnd q,bxonT



Chapter Eight

The Rabbinic food laws

One recognizable tradition of Jewish culture is their adherence 
to certain food restrictions commonly referred to as “kosher” 
or also “kashrut”. In fact, the word “kosher” has entered our 
common vocabulary to refer to anything that is considered legit-
imate, legal, or appropriate, such as, “This guy's business deal-
ings aren't exactly kosher.” Through common current usage 
we have come to realize that the status of “kosher” refers to 
something approved by a recognized authority.

Regarding food, this authority can be two sources, the Word 
of God or the traditions of men. They do not always agree. 
The basic Bible deLnitions of what God has decreed are food 
are given in 1eviticus DD and 4euteronomy Dq. The lists are 
Puite speciLc and are inclusionary and exclusionary, meaning 
they list items that are food and those that are not food. ?retty 
simple and unambiguous, rightE Anter the rabbinical opinions 
and overlays and we end up with a confusing set of rigid rules 
and deLnitions.
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Cs an example, let us look at the rabbinic concept of sepa-
rating meat and dairy. Axodus 3:9DY states “’ou shall not boil 
a young goat in its mother6s milk.” This is repeated in Axodus 
:q93" and 4euteronomy Dq93D. That's all the Word of God 
says about the matter. The rabbis, however, have extended the 
meaning to say we are not to eat any meat with any dairy togeth-
er, so no cheeseburgers or a glass of milk with pot roast. If that 
were not enough, they say that separate cooking and handling 
utensils are needed to ensure there is no contact or cross-conta-
mination between any meat and dairy products. Heparate dishes 
and plates are also necessary. Home say that separate refrigerators 
are necessary to maintain a safe distance. Where does it stopE 
That is the problem with the traditions of men adding to the 
Word of God. It never does stop.

Going back to what the text actually says for a moment, there 
is a speciLc issue being dealt with and a speciLc remedy. 1et me 
repeat the text of Axodus 3:9DY which states “’ou shall not boil 
a young goat in its mother6s milk.”

In the excellent book titled !Noly UowM 4oes God Uare 
Cbout What We AatE”D by Nope Agan, she wisely observes the 
following regarding the above verse9 “That’s it. That’s all the 
Torah says. Nothing else. This command appears in the Torah 
three times, signaling that God takes it seriously. Thankfully, 
most of us can easily say that we regularly obey it. Very few of us 
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boil young goats, let alone boil them in milk, let alone boil them 
in their mother’s milk.”

C few comments may shed some light. This command comes 
within sections of the Torah that deal with the avoidance of 
pagan practices in the surrounding areas. That may be a clue. 
There is a theory that the surrounding Uanaanite culture, which 
was thoroughly pagan, used to actually boil a young goat in its 
mother's milk and use this to bless the Lelds invoking the name 
of a pagan god of fertility. /ilk as a source of life was perverted 
into a source of death by this practice. God did not want the 
Israelites to imitate the pagan practices of the surrounding na-
tions or serve their gods. This is a plausible explanation and Lts 
the context.

Cnother way to examine if these three texts really teach a 
complete meat8dairy separation is to see if that interpretation 
is in harmony with the rest of the Bible. 1et us look at Genesis 
D79j,7, “Cbraham ran to the herd, and fetched a tender and good 
calf, and gave it to the servant. Ne hurried to dress it. Ne took 
butter, milk, and the calf which he had dressed, and set it before 
them. Ne stood by them under the tree, and they ate.” Nere 
we see faithful Cbraham adhering to the custom of providing 
hospitality to the three angelic visitors by serving meat and dairy 
at the same serving. The text says, “They ate”. ?erhaps Cbraham 
didn't read the rabbinic commentary about separating meat and 
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dairy or perhaps he got it right all along and the traditions of 
the rabbis are in conEict. I will let the reader Fudge between the 
Word of God and the traditions of men.

D.  The book Noly UowM 4oes God Uare Cbout What We 
AatE  By Nope Agan is  a  fantastic  and thoroughly re-
searched work. It is a Llling meal that truly satisLes, is 
seasoned with grace and served “well done”M



Chapter Nine

The Rabbinic standards 
regarding Shabbat

Besides the Biblical food laws, the Sabbath1 is frequently seen 
as another identiJer of the pewish .eo.leA glthouxh not e-cluv
simely for the pews, as we will see in a later cha.ter, it is alzost 
unimersally recoxniTed as a .ractice that does set pews a.artA

ko se.arate out the traditions of zen surroundinx the Sabv
bath, it is necessary to Jrst looW at the actual Biblical teachinxsA 
khe reader is inmited to looW u. the followinx cozzands and 
soze related conce.ts about the Sabbath that are contained in 
the BibleA Erite the ideas in your own wordsA

  6-odus 1:239v30 AAA 

  6-odus 3827v11 AAA 

  6-odus 91219v15 AAA 

  6-odus 9R23v9 AAA 
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  Uemiticus 3929 G 

  Uemiticus 3…21v0 G 

  4uzbers 372…v18 G 

  Heuteronozy R213v1R G 

  4uzbers 1R293 G 

  4eheziah 18237v91 G 

  4eheziah 1921Rv33 G 

  Csaiah R:23v5 G 

  Csaiah R7219,1… G 

  Csaiah ::239 G 

  pereziah 15231v35 G 

  gzos 72R G 

Ehy zixht it be sixniJcant that the Sabbath is zentioned at 
the mery bexinninx of the Bible in “enesis 323,9 before there 
were any .eo.le that could be called ”pewishO and before there 
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was a korah froz ?osesj Lan it be truly said that the Sabbath 
is 'ust a ”pewishO thinxj ?ore on this in a later cha.terA

khe te-t in “enesis 323,9 states, ”Mn the sementh day “od 
Jnished his worW which he had done, and he rested on the 
sementh day froz all his worW which he had doneA “od blessed 
the sementh day and zade it holy because he rested in it froz all 
his worW of creation which he had doneAO

Ehen it says that “od rested after Jnishinx all Nis worW, does 
that iz.ly that Ne was tiredj khat sounds silly, doesnPt itj Ehat 
does ”restO zean herej Ct says that “od ceased froz Nis worWA 
khe Nebrew word for ceased is ”yishbotO and is related to the 
word ”shamatOA khis is where the terz Shabbat cozes frozA khe 
te-t tells us that “od ”ceasedO froz Nis worW because it was 
done and coz.leteA Ne s.ent the tize of Shabbat en'oyinx Nis 
creationA khat is the Wey to understandinx how we are to relate 
to the ShabbatA

“od has .laced within us the need to hame a weeWly cessation 
of our emeryday worW to siz.ly en'oy the fruit of our labor 
and to en'oy Niz and Nis .romisions for usA “od Wnows that 
zanWind has a stronx tendency to Wee. worWinx, sozetizes 
nemer sto..inx to restA Ee are desixned by “od to taWe a serious 
breaW each weeWA Feo.le who miolate this .rinci.le run the risW 
of attaininx burnout, .hysically, ezotionally, and s.irituallyA
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“od also sanctiJed or set a.art the sementh day as that day 
of restA khis is froz sundown Yriday to sundown Saturday 
accordinx to our recWoninx of the weeWly calendarA Ehy this 
tize frazej khe pewish calendar has always recWoned the ne-t 
day startinx at sundown based on “odPs own desixn shown in 
the “enesis te-ts as ”there was emeninx and zorninx, one dayOA

So, how hame the traditions of zan a!ected our understandv
inx and .ractices rexardinx the Shabbatj khe rabbis hame creatv
ed a seezinxly nemervendinx list of deJnitions and .rohibitions 
that zaWe the day anythinx but a day of rest and xraceA 

gs an e-az.le, the korah does state in 6-odus 9R29, ”Kou 
shall Windle no Jre throuxhout your habitations on the Sabbath 
dayAO Cs that because Windlinx a Jre inmolmes so zuch worWj C do 
not thinW soA C thinW it reFects the idea of not ”creatinxO since 
Shabbat is reFectime of restinx froz the .rior si- days of creatinxA 
Ct is .erzissible to utiliTe an e-istinx Jre on Shabbat, 'ust not 
start a new oneA MW, C can acce.t the siz.licity behind thisA g.v
.arently, the rabbis cannotA khey hame deterzined that startinx 
a car enxine on Shabbat is a miolation since there is the creation of 
a tiny s.arW of electricity that is tantazount to ”Windlinx a JreOA 
Cn Csrael, the elemators hame a ”Shabbat ?odeO that has thez 
sto. at each Foor xoinx u. and xoinx down on Shabbat but 
not the other daysA Ehyj Because the rabbis hame deterzined 
that .ushinx the elemator button zaWes an electrical connection 
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that is, axain, Windlinx a JreA khe saze is true for lixht switches 
in the hoze, etcA gs an aside, if your electrical switches are 
.rone to ”Windlinx a JreO, you zixht want to consider hirinx 
an electricianA Kou zixht hame a bixxer .roblez than miolatinx a 
rabbinic rule rexardinx ShabbatG 

Ehen does it sto.j Ct doesnPtA Iules for Shabbat obsermance 
e-ist .rohibitinx o.eninx an uzbrella, runninx, cli..inx Jnv
xernails, squeeTinx oranxe 'uice, brushinx teeth, and braidinx 
hairA Soze in the Mrthodo- cozzunity .revtear toilet .a.er for 
use on Shabbat because ”tearinxO inmolmes ”worWOA Soze Haraite 
pews emen xo so far as to amoid xoinx to the bathrooz at all on 
Shabbat because that act itself is considered ”worWOA ?y o.inion 
is if you hame to do a natural bodily function liWe xoinx to the 
bathrooz and ”tryO not to until Shabbat is omer, kNgk is a 
hecW of a lot of ”worWO that destroys the .eace of ShabbatG

Cn hixhlixhtinx the abome rabbinic conce.ts, C do not intend 
to dezean the sincerity of relixious pewish .eo.le who are atv
tez.tinx to follow a .ath of .iety and obedience to what they 
belieme are requirezents that ezanate froz “odA Ct is siz.ly 
to show how far the traditions of zen hame taWen their underv
standinx and deJnitions and how that has created a lexalistic 
treadzill of ”worWs rixhteousnessO that is so o..osed to “odPs 
xraceA Ct is hard for .eo.le who are thus deceimed to accurately 
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.erceime the xrace and zercy of “od and Nis xracious .romiv
sions that Ne created for us to en'oyA

khere are zany zore thouxhts about the Shabbat we could 
delme into and will in a later cha.terA khe .ur.ose here, howemer, 
is to see the siz.licity of the Shabbat and xet a xliz.se of its 
.ur.ose and xracious .romision froz our Neamenly Yather ximen 
to us all for our beneJtA Keshua said in ?arW 3235, ”khe Sabbath 
was zade for zan, not zan for the SabbathAO Ct is a .romision 
of “odPs xrace for our en'oyzent and .rotection, not a demice 
to iz.ose harsh, strinxent lexaliszA

1A  Shabbat is the Nebrew word for Sabbath



Chapter Ten

The Roman Catholic 
church

Any attempt to do a full and thorough examination of Roman 
Catholic doctrine and faith traditions would be a daunting task 
for the most diligent researcher. The sheer volume of material 
would humble anyone. That does not, however, deter this au-
thor from doing a fair examination and comparison of a few of 
the most common and recognizable doctrines with the Word of 
God. After all, we are commanded in 1 Thessalonians 5:21 to 
“test all things and hold ”rmly that which is good.O

Mf the many errors in the teachings of the Roman Catholic 
church, perhaps the most egregious is the denial of the su'-
ciency of the sacri”ce of the Eessiah. They have salvation to sell 
but itBs not free. A heavy dose of human works-righteousness 
and performance-based acceptance is introduced. The overlay 
of their teachings ensures that the sinner is always behind in his 
or her payments. Iven after death, a great debt is still owed that 
must be paid by relatives in the form of payments for masses and 
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prayers for the dead. U will address the heresies of Yurgatory and 
the sacri”ce of the Eass a little later. 

Yerhaps, to the surprise of my readers, there are some points of 
agreement U ”nd with the Roman Catholic church, such as the 
doctrine of the triune nature of God and the deity of Eessiah. 
There are, however, many more points of disagreement. As we 
examine this system of man-made traditions of “pay, pray, and 
obeyO, we will focus on the corrective to error found in the 
eternal Word of God.

As a point of full disclosure, U should also note my personal 
background with respect to the Roman Catholic church. Al-
though U have a 9ewish heritage in my family genealogy, U was 
baptized, raised and mostly educated as a Roman Catholic. U left 
the Catholic faith in my early 2Js and began a search for absolute 
truth. After a winding and circuitous route, U became a believer 
in 7eshua in 16q3. This began another Fuest to pursue truth 
throughout the many ?avors of Yrotestantism. U ”nally landed 
in the Eessianic movement in 1666 where U found the ”rm 
foundation U was seeking. U was fully ordained as a Eessianic 
9ewish Rabbi in 2J1@ by Eessianic 9ewish Rabbi Amnon Nhor 
at Let Nhalom vBImet1 in Aresno, California.

1.  Let Nhalom vBImet is 0ebrew for The 0ouse of Yeace and 
Truth.



Chapter Eleven

The Church Dedne�

What constitutes a “church”? What constitutes “The church”? 
What does the word “church” mean and where did it come 
from? These are good questions. They deserve answers.

People are usually surprised when I tell them that “church” is 
not a Bible word. It is not taken from the pages of Holy Scrip-
ture. A rapid-Nre response to this statement usually involves 
getting peppered with many ,ew Testament passages where 
the word church appears. I am immediately toldK “The Jing 
1ames version uses the word “church” 22! timesz” What people 
do not realiGe is that the word “church” is a word borrowed 
and used by Bible translators. It is not in the Hebrew or the 
Oreek manuscripts. In the TanachK erroneously titled the “5ld 
Testament”K the Hebrew word that describes the people of Israel 
is “kehillah”. The word means “assembly” or “congregation”. In 
the SeptuagintK the Oreek translation of the TanachK circa !0C 
BERK the translators used the Oreek word “ekklesia”K which also 
means “assembly” or “congregation”K to translate the Hebrew 
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word “kehillah”. The Oreek term “ecc” means “out” and “kaleo” 
means “call”. SoK it refers to a group of people who are “called 
out”. So farK so good. The translators show consistency and 
accuracy. 

(ast forward to the translations of the Apostolic Writings 
),ew Testament' and see what happens. When the translators 
come across the Oreek word “ekklesia”K instead of being con-
sistent and using the words “assembly” or “congregation”K they 
insert a new wordK “church”. Why? I believe it is due to a deeply 
held bias based on the errors of Leplacement Theology that 
demand they make a distinction between Israel and what they 
believe is a new body of the people of Ood. They simply cannot 
bear the concept of continuity andK thereforeK fully embrace the 
concept of contrast. 

So where does the word “church” come from? There is some 
debate about the originsK but many scholars suggest that its 
meaning is something that “pertains toK or belongs to the Uord.” 
Rven this deNnition has some bias as it technically can be deNned 
as “pertains to or belongs to a lord”K not necessarily The Uord. 
Fo you see how bias works?

SoK setting aside the confusion and bias involved in translatingK 
let3s see how the Loman Eatholic church deNnes this concept 
further. What does the word “Eatholic” mean and where does 
that come from? The etymology of the wordK according to 
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;erriam-WebsterK spans ;iddle Rnglish as “catholik”4 ;iddle 
(rench as “catholique”4 Uate Uatin as “catholicus”4 and to Oreek 
as “katholikos”. Its Nrst known use was not until the 2jth cen-
tury as an ad:ective meaning “universal” or “general”.

SoK the Loman Eatholic hierarchy assumed the title of “uni-
versal” claiming supreme authority on all things.

The actual reality that made the early believers “universal” was 
their work in sharing the message of the gospel to the whole 
world. That message was designed for the redemption of the 
world. What makes any congregation or assembly of believers 
today truly universal is their faithful adherence to the beliefs 
and practices of the earliest believers. As will be shownK the 
beliefs and practices of the Loman Eatholic church have de-
viated signiNcantly from those standards. The later creation of 
its hierarchyK complete with a sacriNcing priesthoodK did not 
fully develop until about Nve centuries later. In factK much of 
what is recogniGable today as the practices and traditions of the 
Loman Eatholic churchK were developed and added over a span 
of hundreds of years. This begs the question regarding not only 
“adding to the Word of Ood” but also whatever happened to 
“the faith once for all delivered unto the saints”? There are so 
many traditions added by the Loman Eatholic church that are 
in direct conYict with the BibleK that more questions arise than 
can be addressed in this work alone.
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When we consider what the foundation of this “assembly” 
or “congregation” of believers should beK let us consider the 
followingC

  2 Eorinthians MC22K “(or no one can lay any other foun-
dation than that which has been laidK which is Deshua 
the ;essiah.”

  Rphesians !C!CK “being built on the foundation of the 
emissaries and prophetsK ;essiah Deshua himself being 
the chief cornerstone.”

  Rphesians 2C!!K!MK “He put all things in sub:ection un-
der his feetK and gave him to be head over all things for 
the assemblyK which is his bodyK the fullness of him who 
Nlls all in all.”

5ur sure foundation is built on DeshuaK the ;essiahK as the 
Head and built on the Apostles and Prophets. As believersK we 
are His body. All other later traditions that have been added 
that are in conYict with this authority have no place in the life 
of any believer. When we see all the pagan practices introduced 
during the reign of EonstantineK M!0 ERK we recogniGe the level 
of corruption and error.



Chapter Twelve

The Priesthood and the 
Mass

Another issue that is central to Roman Catholicism, is the es-
tablishment of the priesthood and the Mass.

What is a priest? The Roman Catholic church claims the 
authority to establish a sacrigcinv, mediatorial priesthood that 
assumes the authority to forviGe sins avainst Nod.

What is the Mass? Accordinv to the weY kor“ Catechism, 
”The Mass is the same sacrigce as the sacrigce of the cross.L The 
church teaches that the Mass represents and repeats the sacrigce 
of the Messiah as ”an unbloody sacrigceL.

xet us loo“ to the Word of Nod to e1amine these issues as it 
relates to belieGers in keshua.

  2 Timothy :5F states, ”Bor there is one Nod and one 
mediator between God and men, the man Messiah 
keshua.L
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  6ebreYs q52q, Puotinv 0salm 2245z, states, referrinv to 
keshua, ”kou are a priest forever, accordinv to the order 
of Melchi8ede“.L

  6ebreYs q5:z states, ”Iut he, because he liGes foreG-
er, has his priesthood unchangeable.L The Yord un-
chanveable means inGiolate and not transmissible to 
others.

  6ebreYs q5:F states, ”Therefore he is also able to saGe 
to the uttermost those Yho draY near to Nod through 
him, seeinv that he lives forever to ma“e intercession 
for them.L

  6ebreYs q5:7-:; states, ”Bor such a hivh priest Yas 
gttinv for us5 holy, vuiltless, undegled, separated from 
sinners, and made hivher than the heaGens’ Yho doesn9t 
need, li“e those hivh priests, to oOer up sacrigces daily, 
grst for his oYn sins, and then for the sins of the people. 
Bor he did this once for all, Yhen he oOered up himself. 
Bor the Torah appoints men as hivh priests Yho haGe 
Yea“ness, but the Yord of the oath, Yhich came after 
the laY, appoints a Son forever Yho has been perfect-
ed.L

  6ebreYs '52: states, ”nor yet throuvh the blood of 



HACRSE C!WH Fq

voats and calGes, but throuvh his oYn blood, entered 
in once for all into the 6oly 0lace, having obtained 
eternal redemption.L

  6ebreYs '5:7 states, ”Iut noY once at the end of the 
aves, he has been reGealed to put aYay sin by the sacrigce 
of himself.L

  6ebreYs '5:; states, ”Ho Messiah also, haGinv been of-
fered once to bear the sins of many, Yill appear a second 
time, not to deal Yith sin, but to saGe those Yho are 
eaverly Yaitinv for him.L

  6ebreYs 24524-2: states, ”by Yhich Yill Ye haGe been 
sanctiged throuvh the oOerinv of the body of keshua 
the Messiah once for all. SGery priest indeed stands day 
by day serGinv and oOerinv often the same sacrigces, 
Yhich can neGer ta“e aYay sins, but he, Yhen he had 
oOered one sacri-ce for sins forever, sat doYn on the 
rivht hand of Nod.L

  6ebreYs 2452z states, ”Bor by one o“ering he has perI
fected forever those Yho are beinv sanctiged.L 

  6ebreYs 2452q,2; states, ”U Yill remember their sins 
and their iniPuities no more. woY Yhere remission of 
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these is, there is no more o“ering for sin.L MessiahCs 
act on CalGary is unrepeatableD

  xeGiticus 2q522 states, ”Bor the life of the Eesh is in 
the blood. U haGe viGen it to you on the altar to ma“e 
atonement for your souls’ for it is the blood that ma“es 
atonement by reason of the life.L

  6ebreYs '5:: states, ”Apart from sheddinv of blood 
there is no remission.L There is, therefore, no such thinv 
as an ”unbloody sacrigce.L

The 6ebreY Yord for priest is ”“ohenL. Un the Heptuavint, 
the Nree“ translation of the Tanach, this Yord is translated 
usinv the Nree“ Yord ”hierusL. The Yord ”hierusL is entirely 
absent from the Apostolic Yritinvs. There is no such thinv as 
a sacrigcinv, mediatorial ”weY Testament 0riestL other than 
keshua and as outlined in the Hcriptures aboGe, nor is there any 
need. keshua is our 6ivh 0riest. 6is sacrigce Yas once for all 
and is not to be repeated. There is no more o“ering for sin. 
As keshua said from the cross, !”t is -nished��



Chapter Thirteen

Peter and the Papacy

The Roman Catholic teaching regarding the Apostle Peter is 
foundational to the authority structure of the Roman church. 
It is taught, in no uncertain terms, that Peter was the vrst Pope, 
that he was gi“en the k”eys to the ”ingdomb representing a-Y
solute authority gi“en -y Heshua Limself, and that Peter was the 
kRoc”b, meaning the origin of authority and the khead of the 
churchb. In the modern sym-ol for the Pope, one can see the 
image of the ”eys clearly represented.

xet us eWamine the written Gord of Mod to learn the truth. In 
1atthew 6:569Y6B it says, kLe said to them, k?ut who do you 
say that I amSb Jimon Peter answered, kHou are the 1essiah, the 
Jon of the li“ing Mod. Heshua answered him, k?lessed are you, 
Jimon ?arYFonah, for Kesh and -lood, has not re“ealed this to 
you, -ut my Uather who is in hea“en. I also tell you that you are 
Peter, and on this rock, I will -uild my assem-ly, and the gates 
of Jheol will not pre“ail against it. I will gi“e to you the keys of 
the Dingdom of Lea“en, and whate“er you -ind on earth will 
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ha“e -een -ound in hea“en, and whate“er you release on earth 
will ha“e -een released in hea“en.b

In Mree”, Peter2s name, kPetrosb, refers to a single roc”. The 
neWt word for roc” in the teWt is kPetrab, which refers to a roc” 
mass or -edroc”. The play on words here refers to Peter2s conY
fession of Heshua as 1essiah -eing the -edroc” of faith. 

In 1atthew 64564Y38 the same power is gi“en to the other 
disciples as well, k1ost certainly I tell you, whate“er things you 
-ind on earth will ha“e -een -ound in hea“en, and whate“er 
things you release on earth will ha“e -een released in hea“en. 
Again, assuredly I tell you, that if two of you will agree on 
earth concerning anything that they will as”, it will -e done for 
them -y my Uather who is in hea“en. Uor where two or three 
are gathered together in my name, there I am in the middle of 
them.b

The k”eysb represent the gospel message all the disciples were 
to proclaim. Peter did proclaim this in Acts 3536 kIt will -e 
that whoe“er will call on the name of the xord will -e sa“ed.b 
Peter also proclaimed in Acts 685O3, Oj, kLe commanded us 
to proclaim to the people and to testify that this is he who is 
appointed -y Mod as the Fudge of the li“ing and the dead. All 
the prophets testify a-out him, that through his name e“eryone 
who -elie“es in him will recei“e remission of sins.b
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Nid Heshua appoint a falli-le man li”e Peter as the head of 
Lis congregationS Peter himself disclaimed such a position as 
he wrote in 6 Peter 35OY4 ,kCome to him, a li“ing stone, re!ected 
indeed -y men, -ut chosen -y Mod, precious. Hou also as li“ing 
stones are -uilt up as a spiritual house, to -e a holy priesthood, 
to o7er up spiritual sacrivces, accepta-le to Mod through Heshua 
the 1essiah. ?ecause it is contained in Jcripture, k?ehold, I lay 
in Dion a chief cornerstone, chosen and precious. Le who 
-elie“es in him will not -e disappointed.b Uor you who -elie“e 
therefore is the honor, -ut for those who are diso-edient, kThe 
stone which the -uilders re!ected has -ecome the chief corner-
stone.b

Paul says in 6 Corinthians j568,66, kAccording to the grace 
of Mod which was gi“en to me, as a wise master -uilder I laid 
a foundation, and another -uilds on it. ?ut let each man -e 
careful how he -uilds on it. Uor no one can lay any other 
foundation than that which has -een laid, which is Yeshua the 
Messiah.b 

The foundation is Heshua the 1essiah, not a falli-le man li”e 
Peter. Ge see Peter2s frailty in faith when he denied that 1essiah 
should -e crucived and he recei“ed the stinging re-u”e from 
Heshua in 1atthew 6:53j, k?ut he turned and said to Peter, 
kMet -ehind me, JatanE Hou are a stum-ling -loc” to me, for 
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you are not setting your mind on the things of Mod, -ut on the 
things of men.b

Ge see the falli-ility of Peter again when he denied 1essiah in 
1atthew 3:5F9, kPeter remem-ered the word which Heshua had 
said to him, k?efore the rooster crows, you will deny me three 
times.b Then he went out and wept -itterly.b

Znce again, after the resurrection, we see Peter struggling with 
serious error and hypocrisy and was re-u”ed -y Paul in Mal 3566 
k?ut when Peter came to Antioch, I resisted him to his face, 
-ecause he stood condemned.b

Peter himself, in 6 Peter 656 only applies the title Apostle to 
himself, not Pope5 kPeter, an emissary of Heshua the 1essiahb.

Heshua is the foundation and cornerstone and the head of Lis 
congregation, not a falli-le, mortal man li”e Peter. Colossians 
6564 says kLe is the head of the -ody, the assem-ly, who is the 
-eginning, the vrst-orn from the dead, that in all things he 
might ha“e the preeminence.



Chapter Fourteen

Fail Mary

The Roman Catholic church elevates Mary1, the mother of 
Yeshua, to impossible positions of authority. One such title is 
“Mother of God”. God is eternal and can have no mother. He is 
the creator of the universe and without beginning. Mary was the 
mother of Yeshua's humanity, not His divinity. Yeshua, as the 
second person of the triune God, was, in fact, Mary's creator.

The Roman Catholic church also teaches that Mary is some 
kind of co-mediator along with her Son. However, 1 Timothy 
2:5 says, “For there is one God and one mediator between God 
and men, the man Messiah Yeshua”. In John 14:6 Yeshua says, 
“I am the way, the truth, and the life. No one comes to the 
Father, except through me.” Hebrews 9:15, referring to Yeshua, 
says, “For this reason he is the mediator of a new covenant”. No 
mention of Mary in any of these verses.

The Roman Catholic church also teaches the Immaculate 
Conception of Mary. Many Protestants incorrectly think this 
refers to the virgin birth of Messiah, to which we do agree. The 
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Immaculate Conception of Mary is actually referring to the 
Catholic claim that when Mary was born, she was free from any 
taint of original sin. This is a serious error from a Biblical point 
of view. 

  Romans 3:10 says, “As it is written, “There is no one 
righteous; no, not one.”

  Romans 3:23 says, “For all have sinned, and fall short 
of the glory of God.” No mention of an exception for 
Mary. 

  Romans 5:12 says, “Therefore, as sin entered into the 
world through one man, and death through sin, so 
death passed to all men because all sinned.” No excep-
tion for Mary.

  1 Corinthians 15:22 says, “For as in Adam all die, so 
also in Messiah all will be made alive.” We all share in 
the sin of Adam, including Mary.

  1 John 1:8-10 says, “If we say that we have no sin, we 
deceive ourselves, and the truth is not in us. If we con-
fess our sins, he is faithful and righteous to forgive us 
our sins and to cleanse us from all unrighteousness. If 
we say that we haven’t sinned, we make him a liar, and 
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his word is not in us.” 

To be fair, Mary, herself, never claimed to be without sin. 
She acknowledged her need for a savior. In Luke 1:46,47 Mary 
herself says, “My soul magnijes the Lord. My spirit has reQoiced 
in God my Savior”. The truth is that only a sinner needs a 
savior. Mary had a correct understanding of her status as a sinner 
before God and in need of a savior. 

The Roman Catholic church elevates Mary to other impossi-
ble places of authority as well. I possess a copy of a book titled 
“The Glories of Mary” translated from the Italian of Cardinal 
St. Alphonsus Liguori, founder of the congregation of the Holy 
Redeemer. It bears the o"cial Imprimatur seal of Archbishop 
John of New York dated Jan 21, 1852. It is, therefore, o"cially 
accepted as Roman Catholic doctrine on the subQect of Mary. It 
lists the following “O"ces of Mary.”

  Mother of sinners

  Finder of grace

  Securer of pardon

  Giver of perseverance
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  Giver of strength

  Protector in temptations

  Helper of dying Christians

  Receiver of her servants at death

  Consoler of the penitent at death

  The destroyer of the serpent

  Mediatrix of salvation

  A loving advocate

  An earnest advocate

  A wise and prudent advocate

  Our peace-maker

  The arbitress

  Saves those for whom she prays

  Helper of souls in purgatory

  Deliverer of souls in purgatory
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  Deliverer of those who wear the scapular

  Guide of souls to paradise

  ?ueen of hell

  Sovereign mistress of the devils

The Glories of Mary also states the following 
heretical statements referring to Mary:

  qSt. Augustine rightly calls her the only hope of us 
sinners, since by her means alone we hope for the 
remission of sins.q2

  qSt. John Chrysostom repeats the same thing, namely, 
that sinners receive pardon only through the inter-
cession of Mary.q3

  qHe who does not implore the aid of Mary, is lost; but 
who has ever been lost that had recourse to her!q4

  qOh Mary, we poor sinners know no refuge but thee. 
Thou art our only hope; to thee we intrust our salva-
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tion. Thou are the only advocate with Jesus Christ; to 
thee only we all have recourse.q5

  qBut now, if God is oGended with any sinner, and Mary 
undertakes to protect him, she restrains the Son from 
punishing him, and saves him.6

  qWherefore, St. Bernadine of Sienna says that when 
Mary,  the ark of the New Covenant,  was crowned 
Hueen of heaven, the power of hell over men was weak-
ened and overthrown.q qOh, how the devils in hell,q 
says St. Bonaventure, qtremble at Mary and her great 
name.q7

  qBut the point that we here propose to prove is, that 
the intercession of Mary is even necessary for our 
salvation.q8

  qAnd to increase our conjdence, St. Anselm adds, that 
when we have recourse to this divine mother, we may 
not only be sure of her protection, but that sometimes 
we shall be sooner heard and saved by invoking her 
holy name than that of Jesus our Saviour.q9
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What does the Bible say about all these claims! Is Mary truly 
the source of grace, the mediatrix of salvation, the source of 
power from Heaven, the ?ueen of Heaven and hell, and the 
valid recipient of worship! Does her exalted position not usurp 
that of the Messiah Himself!

  1 Timothy 2:5 says, “For there is one God and one 
mediator between God and men, the man Messiah 
Yeshua.”

  John 14:6 says, “I am the way, the truth, and the life. No 
one comes to the Father, except through me.”

  Acts 4:12 says, “There is salvation in no one else, for 
there is no other name  under heaven that is given 
among men, by which we must be savedI”

  Ephesians 1:21 says, referring to Yeshua, “far above all 
rule, authority, power, dominion, and every name that 
is named, not only in this age but also in that which is 
to come.”

  John 10:9 says, “I am the door. If anyone enters in by 
me, he will be saved, and will go in and go out and will 
jnd pasture.”
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  Isaiah 43:11 says, “I myself am the LORD. Besides me, 
there is no savior.”

  Matthew 28:18 says, “Yeshua came to them and spoke 
to them, saying, “All authority has been given to me in 
heaven and on earth.”

  Philippians 2:10 says, “that at the name of Yeshua every 
knee should bow, of those in heaven, those on earth, 
and those under the earth, and that every tongue should 
confess that Yeshua the Messiah is Lord, to the glory of 
God the Father.”

  Colossians 1:18 says, “He is the head of the body, the 
assembly, who is the beginning, the jrstborn from the 
dead, that in all things he might have the preeminence.”

The clear and unmistakable record of the Word of God ele-
vates Yeshua, the Messiah, as the only Savior, the only Deliverer, 
the only Redeemer Who is our only recourse to give us peace 
with God and the forgiveness of sins.

1.  The name Mary is problematic. It is not a Hebrew name. 
The most likely name for the mother of Yeshua is Miriam.
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2.  The Glories of Mary, page 83.

3.  The Glories of Mary, pages 83,84.

4.  The Glories of Mary, page 136.

5.  The Glories of Mary, page 130.

6.  The Glories of Mary, page 133.

7.  The Glories of Mary, page 159.

8.  The Glories of Mary, page 170.

9.  The Glories of Mary, page 149.





Chapter Fifteen

The Confessional

One of the practices of the Roman Catholic church that de-
serves attention is that of the confessional. What is the teaching 
behind it and how does it square with the Word of God? Let's 
view some primary source teachings to compare with.

The Baltimore Catechism1

408. What is confession? Confession is the telling of our sins 
to an authorized priest for the purpose of obtaining forgive-
ness.

The Catholic Catechism
1456. Confession to a priest is an essential part of the sacra-

ment of Penance.
In the Roman church, it is taught that the priest has the power 

to forgive all sins committed after baptism. This forgiveness 
takes the form of absolution by the priest after the penitent 
privately confesses his or her sins before the priest. 
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When did such a practice begin? It was not until the year 1215 
CE, under Pope Innocent III, that such private confessions were 
required.

A Biblical response to this practice:

  Mark 2:7 says, “Who can forgive sins but God alone?”

  Acts 8:22 says, “Repent therefore of this, your wicked-
ness, and ask God if perhaps the thought of your heart 
may be forgiven you.” Peter did not hear the man's 
confession and forgive him.

  1 John 1:7-9 states, "But if we walk in the light as he is 
in the light, we have fellowship with one another, and 
the blood of Yeshua the Messiah his Son, cleanses us 
from all sin. If we say that we have no sin, we deceive 
ourselves, and the truth is not in us. If we confess our 
sins, he is faithful and righteous to forgive us the sins 
and to cleanse us from all unrighteousness." We confess 
our sins to God, not to a priest.

  1 John 2:1,2 says, “My little children, I write these 
things to you so that you may not sin. If anyone sins, 
we have a Counselor with the Father, Yeshua the Mes-
siah, the righteous. And he is the atoning sacriAce for 
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our sins, and not for ours only, but also for the whole 
world.” 

Our Counselor, our Advocate is the Messiah Himself, not a 
mere sinful, mortal man like ourselves.

1.  A Catechism is a religious teaching system using questions 
and answers.





Chapter Sixteen

Purgatory

The word “purgatory” refers to a place and a status. It is be-
lieved to be a place of a temporary nature where the soul of the 
believer is further “cleansed” or “purged” after death before it 
can proceed to Heaven. Its derivation is from the Latin word 
“purgatorium”, a place of cleansing, from the verb “purgo”, 
meaning to clean or cleanse. This deBnition and usage implies 
that the soul of a believer is in need of such cleansing and that 
individual suJering will accomplish the goal. 5oth of these ideas 
are patently false.

  :ohn 24M’ says, “jost certainly I tell you, he who hears 
my word and believes him who sent me has eternal life, 
and doesnAt come into Nudgment, but has passed out 
of death into life.” G believer simply has eternal life. 
kow. Eod only gives one 'ind of life. Pternal life. He 
doesnRt plan for you to pay for your future sins through 
your own suJering in a mythical location called Curga-
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tory. 

  Y :ohn Y41-W says, “5ut if we wal' in the light as he is 
in the light, we have fellowship with one another, and 
the blood of (eshua the jessiah his 8on, cleanses us 
from all sin. If we say that we have no sin, we deceive 
ourselves, and the truth is not in us. If we confess our 
sins, he is faithful and righteous to forgive us the sins 
and to cleanse us from all unrighteousness.” It is the 
blood of (eshua that cleanses us from all sin, not our 
suJering. 

  M Dorinthians 249 says, “)e are courageous, I say, and 
are willing rather to be absent from the body and to 
be at home with the Lord.” This is a binary declaration 
of our status. )e are either in the body 3and aliveO or 
absent from the body 3at deathO and at home with the 
Lord. There is no room for a third option of Curgatory.

  Uom 94Y says, “There is therefore now no condemna-
tion to those who are in jessiah (eshua, who donAt 
wal' according to the 0esh, but according to the 8pirit.”

  Y Ceter q4Y9 says, “5ecause jessiah also suJered for sins 
once, the righteous for the unrighteous, that he might 
bring you to Eod.”
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  Heb Y‘4Y1 says, “I will remember their sins and their 
inixuities no more.”

  :ohn q4qD says, “6ne who believes in the 8on has eter-
nal life.”

  Y :ohn q4Y’ says, “)e know that we have passed out of 
death into life, because we love the brothers.”

  Y :ohn 24YY-Yq says, “The testimony is this4 that Eod 
gave to us eternal life, and this life is in his 8on. He who 
has the 8on has the life. He who doesnAt have EodAs 
8on doesnAt have the life. These things I have written to 
you who believe in the name of the 8on of Eod, that 
you may know that you have eternal life, and that 
you may continue to believe in the name of the 8on of 
Eod.” 

  Uevelation Y’4Yq says, “I heard a voice from heaven 
saying, “)rite, E5lessed are the dead who die in the 
Lord from now on.A” “(es,” says the 8pirit, “that they 
may rest from their labors, for their wor's follow with 
them.”
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The teaching of the Uoman Datholic church regarding the 
place of Curgatory as a place where the righteous are “further 
purged and cleansed” is a complete hoaF and fraud. It is perpe-
trated by the Uoman Datholic church to play on fear and guilt 
and to 0eece the 0oc' into paying for masses for departed loved 
ones to release them from a place that does not eFist. 



Chapter Seventeen

The Infallibility of the Pope

Infallibility1

NOUN
the quality of being infallible; the inability to be wrong:
"his judgment became impaired by faith in his own infallibili-

ty."
(in the Roman Catholic church) the doctrine that in speciPed 

circumstances the .ope is incapable of error in pronouncing 
dogmaT

Vhe 8atican Council of 170“ met in Rome and dePned the 
doctrine of the infallibility of the .ope as follows:

WTTTve teach and dePne that it is a dogma dikinely rekealed that 
the Roman .ontiE when he speaxs ,A CathedraB that isB when in 
discharge of the oLce of pastor and doctor of all ChristiansB by 
kirtue of his Upostolic authorityB he dePnes a doctrine regarding 
faith and morals to be held by the unikersal ChurchB by the 
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dikine assistance promised him in blessed .eterB is possessed of 
that infallibility with which the dikine Redeemer willed that 
-is Church should be endowed for dePning doctrines regard!
ing faith and morals and that therefore such dePnitions of the 
Roman .ontiE of themselkes ” are not by kirtue of the consent 
of the Church ” are irreformableT Dut if anyone ” which may 
'od forbidF ! presume to contradict this our dePnition; let him 
be anathemaT9

2o there we hake the oLcial dePnitionT vhateker the .ope de!
termines regarding anything pertaining to faith or morals is ab!
soluteB guaranteed trueB not open to discussion or debateB forced 
upon the Church with or without their consentB andB most 
importantlyB irreformableT vith this last word Wirreformable9 
the Roman church has literally painted itself into a cornerT If the 
.ope speaxs for the churchB can6t be wrongB and can6t change his 
mindB thenB by dePnitionB the Church can neker repentB eken if 
shown errorT

I remember as a young man that the Roman Catholic church 
taught that eating meat on ?riday was a mortal sinT It was a 
serious restriction that our family followed scrupulouslyT Vhen 
in 1O33B that changed; 8atican II changed the rulesT Vhis was 
troubling to me and othersT -ow can the church Wchange9M 
vhat did this mean for other teachings that were supposed 
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to be absolute and unchangeableM vhat happened to all those 
poor departed souls who went to hell on a meat rapM vere they 
retroactikely pardonedM Vhe whole authority structure began 
to appear rather shaxyT I would later learn that I was not alone 
in my uncertainty about the Wsure foundation9 of the Catholic 
faithT U few small pebbles of Wchange9 started a landslide in the 
minds of manyT

I left the Catholic church in the early 0“sB not because of any 
single issueB but due to a growing awareness and understand!
ing of the Catholic church6s arroganceB domineering attitude 
towards dissentB abusike control of its membersB questionable 
theological assumptions and conclusionsB linxs to pagan prac!
tices and outright dishonest and deceptike claimsT Ey reFectionB 
at this pointB was not based on any solid 2criptural bacxgroundT 
Us a typical CatholicB I was Diblically ignorantT Ey grounding 
in Diblical understanding came laterT I simply held up the claims 
of the Roman Catholic church in the light of logicB fairnessB 
and the eAamination of the fruit of their teachingsT Vhey clearly 
failed the testT Ey quest for truth continued in my pursuit of 
learning through the karious schools of .rotestantism which is 
the topic of later chaptersT

1T  Us dePned in  wwwTdictionaryTcom





Chapter Eighteen

Concluding Thoughts on 
Catholicism

As I previously stated, I recognize and appreciate any truth 
that the Roman Catholic church teaches that accords with the 
written Word of God such as the inspiration of the Bible, the 
triune nature of God, the virgin birth, deity, and the bodily 
resurrection of Messiah, etc.

The Roman Catholic church may, indeed, teach the inspi-
ration of Scripture but, much like the Pharisees we previously 
read about in Mark 7, they nullify the written Word by their 
traditions. Their added body of human traditions of men has 
much the same authority as the written Word and is frequently 
at odds with it. 

The Roman Catholic church may, indeed, teach the deity of 
Messiah and His accomplishments on the cross that resulted 
in the forgiveness of sins, however, they put Mary, saints, and 
priests as intercessors and mediators between God and man. 
It interposes a complex system of works-righteousness and a 
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sacriYcing priesthood thus nullifying the once for all sacriYce of 
“eshua. It supplants the authority of Messiah as ”Head of the 
Church1 with a man as an infallible pope with absolute power 
to whom obedience is mandated on pain of excommunication 
and loss of the hope of eternal life.

Cardinal Newman, in his book, ”The Development of the 
Christian Religion,1(  admits that ... ”Temples, incense, oil 
lamps, votive o)erings, holy water, holidays and season of de-
votions, processions, blessing of Yelds, sacerdotal vestments, the 
tonsure  of priests and monks and nuns2, images ... are all of 
pagan origin...1?

When one studies the history of the Catholic church and 
especially the lives and conduct of the popes, it becomes appar-
ent that we are certainly dealing with fallible men who made 
mistakes, changed their positions, were on either side of many 
issues, including scientiYcJ ones, and often led lives that do not 
re4ect any recognizable level of humility, piety or sanctiYcation.

Is it any wonder that when the Catholic church ruled the 
world, it was called the ”Dark Ages15

(.  ?An Essay on the Development of Christian Doctrine by 

Cardinal Oohn Henry Newman, (8V0.
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J.  Galileo was condemned for heresy by both Pope Paul ! 
 (6C0-(6J(2 and Pope Urban !III  (6JD-(6VV2 for hold-
ing a true scientiYc theory supporting Copernican helio-
centrism, the idea that the earth revolves the sun. This 
teaching was in contrast to oEcial church teachingF





Chapter Nineteen

Protestantism

In the 1970s, as a former Roman Catholic seeking truth, I was 
certainly handicapped by my ignorance of the Word of God. 
I had no objective standard of truth to help me navigate the 
dizzying array of “spiritual” options available to me. To make 
matters worse, I was not yet a “believer” in Bible terms. As a 
Catholic, I had been “religious” but never had a “relationship” 
with God. There is a profound diSerence.

I have never been an “atheist”. 'imply from a philosophical 
perspective, I have always rejected this position. Atheism takes as 
its premise the absolute xat statement, “There is no god.” Aside 
from being arrogant and somewhat prideful, it-s oLymoronic in 
“proving a negative”.

'omeone once said that an atheist is “a person with no invisiU
ble means of support.” 

I have always believed in a Creator Who sustains and cares for 
this world and its inhabitants, although my Catholic upbringU
ing distorted my understanding and added much in the way of 
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fear and guilt. It was then, in 197J, that I read a book that I conU
sider “an avalanche of Truth”. The book was Nvidence That HeU
mands a Merdict by Yosh PcHowell. I was genuinely impressed 
at the sheer volume and scholarly depth of the material as it led 
me to a deeper understanding of the authority and reliability 
of the Bible, eLplained what constitutes real faith, and showed 
what a true relationship with God through 6is 'on, qeshua, 
looks like. I accepted qeshua as my Dord and 'avior and thus 
began my spiritual journey through the land of 3rotestantism. 

Hue in large part to my ignorance of what diSerent 3rotestant 
churches taught, I was understandably confused for a while. It 
seemed that each diSerent church had 2uite a diSerent spin on 
various 'criptures and practices. It reminded me of going to an 
ice cream shop that oSered :7 5avors, although, in this case, 
there were hundreds. I wasn-t trying to be legalistic or prideful, 
I just wanted to understand the Bible as a whole unit and a 
continuous revelation, which is what I perceived it to be. 

The Apostle 3eter gives us an important piece of wisdom 
regarding understanding the writings of the Apostle 3aul in ; 
3eter :O1(U1J, “Regard the patience of our Dord as salvation) 
even as our beloved brother 3aul also, according to the wisdom 
given to him, wrote to you, as also in all of his letters, speaking 
in them of these things. In those, there are some things that 
are hard to understand, which the ignorant and unsettled 
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twist, as they also do to the other 'criptures, to their own 
destruction.” 3eter is giving us a word of caution regarding how 
challenging it can be to always understand the writings of 3aul 
correctly. This makes sense when you understand 3aul-s eLtraU
ordinary scholastic background. 6e was 2uite learned in not 
only the Torah but also the Fral Torah and in the Pidrashim 
?interpretations! and skilled at debating. 6e was 5uent not only 
in his native language of 6ebrew but also in Greek. 6e was 
trained at the feet of Gamli-el at his yeshiva ?house of study!. 
Gamli-el was the grandson of the famous 6illel, a 3harisee and 
one of the leaders of the 'anhedrin. For 3aul, studying under 
him was the e2uivalent of clerking for one of the justices of the 
E.'. 'upreme Court.

There is an old joke about 3aul . . .
“6ow will we recognize the Apostle 3aul when we get to 

6eavenG” The answer is, “6e-s the one wearing the TUshirt that 
says, -But, I never said thatH-”

Two of the most common errors prevalent today, based on 
misunderstanding 3aul, are the teachings known as ReplaceU
ment Theology and Hispensationalism. I will address them sepU
arately.





Chapter Twenty

Replacement Theology

The theology called Replacement Theology, also often called 
Supersessionism, teaches that the nation of Israel, as God's 
covenant people, has been replaced or superseded by the entity 
called “the church”. This teaching also claims that much of the 
Old Testament has been done away with, including the promis-
es of the Millennial Kingdom of Messiah ruling in Jerusalem 
and the restoration of Israel. In order to make the words of 
the Bible qt this preconceived outcome, the approach to inter-
preting the Bible involves the frejuent application of allegory 
where the literal meaning of the words on the page gives way to 
a “deeper” or “spiritual” meaning. The problem with this bias 
in interpreting the Scriptures is that there are literally no limits 
on where this apriori assumption can take you. There remains 
no obxective word that can stop the runaway train from inxect-
ing any meaning into a teLt under scrutiny. In a theologically 
borderless world, anything goes. So, the seventh day of Shabbat 
is redeqned as Sunday. The festivals of 2eviticus 3A are ignored, 



RCBBI U2CDEH SUNHI9HR4W

and new festivals are added. Baptism is misapplied as an entrance 
rite for infants. Cny blessings from God found in the pages of 
the Old Testament are claimed for the church. Cny curses left 
therein belong to the Jews.

This approach frejuently uses the phrase “9ew Uovenant” in 
its defense. It is a useful catch-all phrase that is meant to de1ect 
any and all criticism of the theology by asserting that since God 
has replaced Israel with the church under a 9ew Uovenant, the 
Old Uovenant with Israel has been done away with. There are a 
lot of problems with this approach.

What is the New Covenant?

:hen we eLamine what the teLt actually says, instead of what 
the theologians tell us what the teLt means, we qnd some inter-
esting things. The 9ew Uovenant, as it is called, is revealed in 
Jeremiah A75A7-A‘, “Behold, the days come,” says the 2ORE, 
“that I will make a new covenant with the house of Israel, and 
with the house of Judah, not according to the covenant that I 
made with their fathers in the day that I took them by the hand 
to bring them out of the land of Hgypt, which covenant of mine 
they broke, although I was a husband to them,” says the 2ORE. 
“But this is the covenant that I will make with the house of 
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Israel after those days,” says the 2ORE5 “I will put my law 
in their inward parts, and I will write it in their heart. I will be 
their God, and they shall be my people. They will no longer 
each teach his neighbor, and every man teach his brother, saying, 
’Know the 2ORE—F for they will all know me, from their least to 
their greatest,” says the 2ORE, “for I will forgive their inijuity, 
and I will remember their sin no more.” The 2ORE, who gives 
the sun for a light by day, and the ordinances of the moon and 
of the stars for a light by night, who stirs up the sea, so that its 
waves roar6 the 2ORE of Nosts is his name, says5 “If these 
ordinances depart from before me,” says the 2ORE, “then the 
o?spring of Israel also will cease from being a nation before me 
forever.” The 2ORE says5 “If heaven above can be measured, 
and the foundations of the earth searched out beneath, then I 
will also cast o? all the o?spring of Israel for all that they have 
done,” says the 2ORE.”

This passage teaches many fundamental truths about the 
9ew Uovenant. zirst, it should be pointed out that the Nebrew 
word for new is “chadash” which can also mean renewed. It is 
used this way referring to the “new” or “renewed” moon each 
month. In fact, the word for month, in Nebrew, is “chodesh”, 
from the same root. So, the covenant Jeremiah is referring to can 
be referred to as a covenant renewal. This is important when 
we consider the recipients of this renewal. The teLt clearly states 
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this covenant is to be with the house of Israel and the house 
of Judah. This prophecy was written during a time when the 
northern kingdom of Israel had been dispersed in xudgment 
with only the kingdom of Judah left in the land. This prophecy 
of a future restoration demonstrates God's gracious intent to 
have both kingdoms present as recipients. 

Second, there is no mention of a “replacement” group of 
people called “the church”. :hat is di?erent is not the people 
group but the many provisions of this renewed covenant.  The 
teLt informs us that this covenant will be di?erent from the 
previous covenant. :hat is this di?erenceP 

God says that Ne will write Nis Torah on their hearts. zar 
from a “new” Torah, it is Nis Torah, the one and only Torah, 
that Ne will internali!e in people's hearts. Ne will provide a 
divine enablement to walk in Nis ways, as outlined here in Jere-
miah A7 and H!ekiel A0. This provision of writing the Torah on 
the hearts of the people is not a new promise. It was promised 
in Eeuteronomy A857W and referred to in 7 Uorinthians 3570.

  The 2ord will be their God in fulqllment of HLodus 05‘ 
and H!ekiel A‘53‘.

  Israel and Judah shall be God's people.

  They shall all know the 2ord.
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  God will forgive their sin.

  God will regather the people of Israel to their land.

  God will spiritually cleanse Israel.

  God will give the nation a new heart.

  God will put Nis Spirit within them.

  They will be faithful to the covenant of the Torah.

Cccording to Jeremiah A75A;-A‘, since the sun, moon, and 
stars are still in eListence and since the heavens can't be measured 
and the foundations of the earth have not been searched out, we 
can conclude that God has 9OT done away with or replaced 
Israel. 

  The Cpostle Haul concurs as he writes in Romans 7757, 
“I ask then, did God rexect his peopleP May it never beI” 

  In Romans 77530 he states, “Cnd so all Israel will be 
saved.”

  In Romans 7753J, 34 he further states. “Uoncerning 
the Good 9ews, they are enemies for your sake. But 



RCBBI U2CDEH SUNHI9HR4J

concerning the election, they are beloved for the fathersF 
sake. zor the gifts and the calling of God are irrevoca-
ble.” 

The Cpostle Haul did not believe in so-called Replacement 
Theology, and neither should we.



Chapter Twenty-One

Dispensationalism

Wrongly Dividing the Word of 
Truth

The other creation of the theologians is a relatively new one. 
Many Protestants I talk to who belong to this camp are surpris-
ingly uninformed about it. It is not uncommon to hear Bible 
teachers describe di“erent ”dispensationsG or ”time periodsG of 
how Eod deals with people here on planet Warth. This scheme 
of dividing the ’ord of Eod according to epochs of di“ering 
approaches by Eod to solving the problem of man!s sin and 
redemption is actually a young one in the history of theological 
”traditions of menG. It is only a few hundred years oldC ?on-
sider the ramiJcations of anything ”newG in terms of ”the faith 
once delivered unto the saintsG. ?an anything ”newG actually be 
”trueGq (ust a Huestion to ponder. 

If we accept the premise that Eod does not change ,i.e. that 
)e is the same yesterdayR todayR and foreverA and also that ”The 
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:aithG was ”once for all deliveredG then there can be no ”new 
gospelG. 

Ull EodOs truth is ancient.

?.). 1purgeon saidx

"There shall be no new God, nor new devil, nor shall we ever 
have a new Saviour, nor a new atonement. Why then should we 
be attracted by the error and nonsense which everywhere pleads 
for a hearing because they are new? To suppose the Theology can be 
new is to imagine that the Lord himself is of yesterday. A doctrine 
lately true must of necessity be false. Falsehood has no beard, but 
truth is hoary with age immeasurable. The old Gospel is the only 
Gospel. Pity is our only feeling toward those young preachers who 
cry: `See my new Theology!' in just the same spirit as little Mary 
says: `See my pretty new frock!'"

Nispensationalism was created as a reaction to what was per-
ceived as error with the Jrst approachR that of Leplacement 
Theology. Instead of having Israel totally replaced by the entity 
called the churchR this new view sought to return to a more 
authentic grammaticalR historical interpretation of the Bible. 
Ut leastR that was the theory. This approach to understanding 
1criptureR howeverR is predicated on the rigid assumption that 
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all interpretations must adhere to the reHuirement to complete-
ly separate any and all references between Israel and the church. 
The approach begins with this un8inching bias and thereby dis-
torts the understanding of many 1criptures. This system divides 
the ’ord of Eod into di“erent time periods whereR essentiallyR 
the rules are di“erent. It is taught that there was a linear period 
of time they call Daw that was suspended to allow for the ne6t 
time period called Erace. UccordinglyR we areR thereforeR now in 
the age of grace or the church age. Uccording to this ”tradition 
of menGR after the supposed rapture of the churchR Eod will 
again resume the age of Daw with Israel. 

Many problems are spawned by this error in thinking. It as-
sumes that Eod changes )is mind. No we not understand that 
)e ”changes notG and that ”)e is the sameR yesterdayR today and 
foreverGq 1ee )ebrews F7x2R Malachi 7x9R (ames FxF4R 0umbers 
57xF;R Isaiah j'x2R Psalm F'5x5K-54R 5 Tim 5xF7R Isaiah j'x52R 
Psalm FF;x2;R Psalm 77xFFR Psalm ;'x5R Psalm FF;x;'R F Tim 
F"F4R to name a few.

3ne Huestion to ponder is ifR despite all the references zust 
mentionedR you still believe that Eod does changeR consider 
the ramiJcations to your current pet theology. :or the sake 
of argumentR letOs say Eod had Plan UR called Daw. 1ince that 
didnOt work outR )e created Plan BR called Erace. ’hat would 
prevent Eod from reaching a point where )e decides thatR in 
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)is opinionR Plan BR called EraceR wasnOt working out to meet 
)is e6pectations so )e decides to change again and come up 
with Plan ?R something totally di“erent yetq I know this line of 
reasoning sounds silly and it is but that is the pointR is it notq 
Eod does not change. Period.

The other problem with this false bifurcation of the ’ord 
of Eod is that it completely separates Daw ,meaning Torah or 
instructionA from Erace as if )is teaching could be against )is 
grace or the other way around. It forces the conclusion that 
there ”was no Erace in the 3ld TestamentG a preposterous ar-
gument. It also eHually asserts there is no Daw ,teachingA in the 
0ew Testament.

?onsider a very partial list of the 1criptures that speak of 
EodOs grace in the Tanach ”3ld TestamentGx

  Eenesis 9x2

  Eenesis F5x7

  Eenesis K'x5'

  W6odus jxF5

  (udges F'xF9

  (oshua 5xFF
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  Psalm KFxF

This false assumption regarding law and grace Jnds its way 
into Bible translations as well. ?onsider (ohn FxF4. The Ying 
(ames translation has itR ”:or the law was given by Moses but 
grace and truth came by (esus ?hrist.G The translators have 
inserted the word but in the te6t. The fact is it is not in the Ereek 
te6t and most modern translators have corrected this error. By 
adding the simple word Jbut" within the sentenceR the entire 
sense is changed from one of continuity where the promise 
of grace and truth by Moshe is realiKed in LeshuaR to that of 
contrast which separates law from grace. This is only one e6-
ample of how bias in translation can have profound e“ects on 
our understanding of the ’ord of Eod. 

Det us e6amine what the 1criptures themselves clearly teach 
and submit our theology to that as the Jnal and absolute deter-
miner of truth.

?onsider the commentary provided by the Messiah )imself. 
In (ohn F'xF9 )e statesR ”I have other sheep which are not 
of this fold. I must bring them alsoR and they will hear my 
voice. They will become one kocp with one shebherd.G )e is 
speaking with )is (ewish disciplesR those who are of ”this foldG. 
)e is telling them that there are other sheep not from ”this foldGR 
meaning gentiles. These believing gentiles are to be groumht 
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in with the goal of having one kocp with one shebherd. No 
you see the unity pictured hereq 0ot one 8ock replacing the 
other 8ock as in Leplacement Theology. 0ot two 8ocks as in 
Nispensationalism. 3ne 8ock with one shepherd.

?onsider the Upostle Paul and his teaching in Lomans FF. 
)e uses the olive tree as his teaching e6ample of how this re-
lationship between Israel and the gentiles works. Lather than 
replacing Israel or setting it asideR he sees a single tree into which 
gentiles are grafted in.

Leplacement theology would picture it di“erently. It would 
cut down the olive tree ,IsraelA and plant a new tree ,the churchR 
the 0ew IsraelA in its place.

Nispensationalism would picture it di“erently. It would leave 
the olive tree standing where it isR ignore itR and plant a new tree 
,the churchA ne6t to it.

Nispensationalism is the modernR errant theological invention 
based entirely upon the traditions of men that spawned the 
relatively recent errant teaching of the Jpre-tribulation rapture 
of the churchJ. The pre-tribulation rapture theory is the fruit of 
the poisonous tree of Nispensationalism and should be rezected 
in total. It is teaching not supported by the 1criptures but by 
a twisted hermeneutic that ignores conte6t and represents a 
signiJcant distortion of the teaching of the ’ord of Eod.
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The Upostle Paul would cringe at these misrepresentations of 
his otherwise clear teaching picture. )e described these believ-
ing gentiles not in terms of replacement or something new and 
separate but actually ”grafted inG to the save oli�e tree and 
sharing in the same richness. It is the perfect illustration of (ews 
and gentiles together as a foreshadowing of the Jnal salvation 
when Paul says ”Ull Israel will be saved.G





Chapter Twenty-Two

The Status of Gentiles

The entire book of Ephesians is all about the believer's identity 
in the Messiah. In counseling sessions with people struggling 
with identity issues or depression, I often “prescribe” a regular 
and frequent “dose” of the entire book of Ephesians. Herein we 
learn we are chosen, adopted, forgiven, redeemed, sealed, and 
have assurance. For those who respond well to “daily a-rmaL
tions”, it is a rewarding place to invest some time and rexections.

2et's look at the teYt in Ephesians chapter W and see what is 
revealed regarding believing gentiles. I have included the chapter 
in full with some highlights as focus points prior to the comL
ments. 

“Rou were made alive when you were dead in transgressions 
and sins, in which you once walked according to the course 
of this world, according to the prince of the power of the air, 
the spirit who now works in the children of disobedience. Ae 
also all once lived among them in the lusts of our xesh, doing 
the desires of the xesh and of the mind, and were by nature 
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children of wrath, even as the rest. Uut ;od, being rich in mercy, 
for his great love with which he loved us, even when we were 
dead through our trespasses, made us alive together with MessiL
ah(by grace you have been saved( and raised us up with him, 
and made us to sit with him in the heavenly places in Messiah 
Reshua, that in the ages to come he might show the eYceeding 
riches of his grace in kindness toward us in Messiah Reshua) 
for by grace you have been saved through faith, and that not 
of yourselves) it is the gift of ;od, not of works, that no one 
would boast. For we are his workmanship, created in Messiah 
Reshua for good works, which ;od prepared before that we 
would walk in them. Therefore remember that once you, the 
Gentiles in the xesh, who are called “uncircumcision” by that 
which is called “circumcision” Oin the xesh, made by hands9, 
that you were at that time separate from Messiah, alienated 
from the commonwealth of Israel, and strangers from the 
covenants of the promise, having no hope and without God 
in the world. But now in Messiah Reshua you who once were 
far oz are made near in the blood of Messiah. For he is our 
peace, who made both one, and broke down the middle wall of 
separation, having abolished in his xesh the hostility, the law of 
commandments contained in ordinances8, that he might create 
in himself one new man of the two, making peace, and might 
reconcile them both in one body to ;od through the cross, 
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having killed the hostility through it. He came and preached 
peace to you who were far oz and to those who were near. For 
through him, we both have our access in one 1pirit to the Father. 
1o then you are no longer strangers and foreigners, but you 
are fellow citiyens with the hol- ones and of the household 
of God, being built on the foundation of the emissaries and 
prophets, Messiah Reshua himself being the chief cornerstone) 
in whom the whole building, 7tted together, grows into a holy 
temple in the 2ord) in whom you also are built together for a 
habitation of ;od in the 1pirit.”

Ephesians Pz8LJ continues the thought, “For this cause I, ?aul, 
am the prisoner of Messiah Reshua on behalf of you ;entiles, if 
it is so that you have heard of the administration of that grace of 
;od which was given me toward you, how that by revelation the 
mystery was made known to me, as I wrote before in few words, 
by which, when you read, you can perceive my understanding 
in the mystery of Messiah, which in other generations was not 
made known to the children of men, as it has now been revealed 
to his holy emissaries and prophets in the 1pirit, that the Genk
tiles are fellow heirs and fellow members of the bod-, and 
fellow partaAers of his promise in Messiah Reshua through 
the ;ood 0ews, of which I was made a servant according to the 
gift of that grace of ;od which was given me according to the 
working of his power.”
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This is a powerful teYt that speaks speci7cally to gentile beL
lievers and to their place in the kingdom of ;od. I highlighted 
certain words to emphasiCe the past tense nature and the prek
sent tense after coming to faith.

Before

  Aere dead in transgressions and sins.

  3nce walked according to the course of this world.

  3nce lived in the lusts of your xesh.

  Aere by nature children of wrath.

  Aere dead through your trespasses.

  1eparate from Messiah.

  Clienated from the commonwealth of Israel.

  1trangers from the covenants of ;od's promise.

  In this world without hope.

  Aithout ;od.

  3nce “far oD”.
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�fter

  Aere made alive.

  Uy grace, you have been saved.

  Baised up with Him.

  Made to sit with Him in the heavenly places.

  His workmanship.

  Have Messiah.

  Made us both one.

  Fellow heirs.

  Fellow members of the body,

  Fellow partakers of His promise in Messiah.

  Fellow citiCens of the holy ones and of the household of 
;od.

  0o longer foreigners and strangers.
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  Have hope.

  Members of ;od's family.

  0ow “brought near”.

In establishing the truth of how believing gentiles are grafted 
into the xock of believing Eews, it is important to understand 
this in terms of what is called progressive revelation. These stateL
ments by ?aul to the Ephesians are not to be understood as a 
change in ;od's overall plan, as previously refuted, but quite the 
opposite. There is continuit- represented here as opposed to 
contrast. ;od's plan for the redemption of mankind has always 
envisioned a place for gentiles alongside Eews. It goes all the way 
back to the Cbrahamic covenant and even before.

In Ephesians PzW ?aul refers to “the administration of that 
grace of ;od which was given me toward you” and “how that 
by revelation the m-ster- was made known to me”. Ahat is this 
mystery ?aul was talking aboutF The key to understanding is 
found in his neYt statement “The m-ster- of Messiah, which 
in other generations was not made Anown to the children 
of men, as it has now been revealed to his holy emissaries 
and prophets in the 1pirit”. This mystery is not the creation 
of something new or a change in ;od's preordained plan. The 
word mystery refers to something not previously revealed to 
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those generations but now is revealed to this generation. The 
death, burial, and resurrection of the Messiah were preordained 
by ;od before the creation of the world. His desire and plan to 
redeem mankind had already been established in ;od's mind. 
Ahat ?aul says is now revealed is “that the ;entiles are fellow 
heirs and fellow members of the body, and fellow partakers 
of his promise in Messiah Reshua through the ;ood 0ews”. 
?aul further describes this as “the mystery which for ages has 
been hidden in ;od”. Moreover, ?aul further states “that now 
through the assembly the manifold wisdom of ;od might be 
made known to the principalities and the powers in the heavenly 
places”. 

?aul is giving an eYample of progressive revelation of a preL
viously established fact, namely, ;od's overall plan of salvation 
which always envisioned the inclusion of gentiles alongside Eews 
through faith in the atoning sacri7ce of the Messiah.

8.  The ;reek word for “dogma” always refers to manLmade 
traditions, likely the traditions of men, the 3ral Torah, not 
the Aritten Torah.





Chapter Twenty-Three

Anti-Nomianism

Well, there's a fancy word. It's a useful word to whip out to 
impress people at your next Bible study. Actually, it emanates 
from the Greek “anti” meaning “against” and “nomos” mean-
ing “law”. In the general sense it can mean “against law” or 
“lawlessness”. This usage, unfortunately, has quite a broad ap-
plication in our current society. 

Our focus is on the religious understanding of the term. The 
word “nomos”, is the Greek word used to translate the Hebrew 
word “torah” in the Tanach, called the Old Testament. The 
word “torah” is a complex word that has various deEnitions, all 
context-dependent. In most cases, the Torah refers to the Erst 
Eve books of the Bible, Genesis, Lxodus, Neviticus, Dumbers, 
and Meuteronomy. These are also referred to as the “books of 
Coshe or Coses” since he wrote them. Another title is the word 
“1humashR” for the Erst Eve books of the Hebrew Bible. In 
a broader sense, the word “torah” simply means “teaching” or 
“instruction”. 
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The translators who gave us the 6eptuagintj, which is the 
Greek translation of the Hebrew 6criptures, used the word 
“nomos” to translate the Hebrew word “torah” since that word 
was unique to Hebrew. It was an attempt to provide an equiv-
alency in the minds of the readers to facilitate understanding. 
By use of this word, however, it inadvertently introduced the 
word “law” in their minds since that is the usual meaning of the 
Greek word “nomos”. They would have been better served to 
simply transliterate the word “torah” into Greek to maintain the 
unique distinction in the minds of the readers.

Words can be powerful things. When we hear the phrase “the 
Old Testament” the word “old” ?umps o7 the page at us. We 
think through our current Elters and immediately connect “old” 
with an antique, perhaps something worthy of sitting on the 
shelf but not to actually use. It is an artifact from the past from 
a bygone era, a part of history that belongs in a museum.

When we hear the phrase “the Dew Testament” the word 
“new” also telegraphs meaning and deEnition to us. “Dew” 
must mean something current, up-to-date, applicable now, the 
latest and greatest, and the attainment or pinnacle of accom-
plishment. This would certainly supersede the “old”, rightP 
Wrong.

These are unfortunate word choices to describe the eternal 
Word of God. Dowhere do the 6criptures bifurcate themselves 
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with these labels and place an artiEcial separation page within. 
The theologians and the Bible publishers are to blame for that. 
The Word of God is one continuous revelation of His will and 
teaching for us. There is perfect continuity, not false contrast, 
within the stream of progressive revelation from the beginning 
of Genesis to the end of Uevelation. 

The unfortunate word choice misrepresenting the Torah is 
the word “law”. 1ertainly, the Torah does contain some laws, 
known as statutes or ordinances. God never envisioned a lawless 
society for mankind, despite mankind's ever-increasing move-
ment in that direction. The Torah also includes history, teach-
ing, poetry, guidance, instruction, correction, important ge-
nealogical tables, promises from God, and much more. To de-
Ene this broad category by the limiting word “law” creates a false 
impression and leads to false conclusions regarding its many 
purposes.

6o why do so many 1hristians have a problem with “the law”P 
There is a widely held tradition that says that since we are “saved 
by grace and not by works” and that we are “not under the law” 
we have no relation to that law. This traditional interpretation is 
so common that in discussing the issue, it is an automatic re8ex-
ive, knee-?erk response from most 1hristians including pastors 
and teachers. It is as automatic and predictable as zavlov's dog 
salivating when he rang the bell9. The problem is exacerbated 
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by the fact that the pastors and teachers who teach this are 
usually godly and righteous people whose teaching is otherwise 
correct and solid. Their disciples tend to “swallow whole” their 
teachings in total, thus making them unaware of subtle but 
signiEcant errors within their teachings. It is much like the Esh 
swallowing the “good worm” not reali(ing the unseen hook 
buried within. This phenomenon is alive and persistent within 
congregations, Bible schools, and 6eminaries to this day.

This problem of swallowing error while feeding on otherwise 
“good food” works retroactively to the pastors and teachers 
themselves. They frequently spent many years studying from 
godly teachers to prepare for their ministries. Their teachers also 
were products of whole departments of “systematic theology” 
and the traditions of men. Thus, errors have a tendency to be-
come “accepted theology” and fossili(ed in the minds of men. 
It was no di7erent for the zharisees in Cark 3. It is no di7erent 
for theologians and Bible teachers today.

To seek a resolution to the questions regarding Torah ob-
servance for believers in Cessiah, I have decided to bypass the 
usual ivory towers of academia with their theologians who are 
so skilled at weaving elaborate and lofty, erudite syllogisms, the 
many axioms of philosophical speculation and the varied postu-
lations that emanate from the advanced mind of man. Instead, 
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I have decided to go to the ultimate source, the Author and 
5inisher of our faith, the Cessiah, Himself.

What does the Cessiah have to say about the place of the 
Torah :lawY in the life of the believerP That would be a good 
place to start. In Catthew ’KR3-R) ;eshua says, “Mon0t think 
that I came to destroy the Torah or the zrophets. I didn0t come 
to destroy but to fulEll. 5or most certainly, I tell you, until 
heaven and earth pass away, not even one smallest letter or one 
tiny pen stroke shall in any way pass away from the Torah until 
all things are accomplished. Therefore, whoever shall break one 
of these least commandments and teach others to do so, shall 
be called least in the !ingdom of Heaven4 but whoever shall do 
and teach them shall be called great in the !ingdom of Heaven.” 
This important and enlightening passage of 6cripture provides 
many answers to the questions regarding the continuing validity 
and place of the Torah in the lives of believers.

5irstly, ;eshua boldly and emphatically declares His position 
on the Torah. He states that He did DOT come “to destroy the 
Torah or the zrophets”. The word “destroy” means ?ust that, to 
“abolish, overthrow or render inoperative”.

He further states that He came to “fulEll”. However you at-
tempt to interpret the word “fulEll”, ;eshua said it does DOT 
mean to “abolish, overthrow or render inoperative”. 
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The words “abolish” and “fulEll” are common rabbinic terms 
historically used to describe interpretations of the Torah given 
during argumentation over the meaning of a passage. If a rab-
bi gave an incorrect interpretation, it was said that he “abol-
ished the Torah”. If he gave the correct interpretation, the rabbi 
would be said to have “fulElled” the Torah, meaning he gave the 
Torah its proper, intended meaning. 

;eshua was saying that His intent with the Torah was DOT to 
give the wrong interpretation but to give the correct one. In no 
way should His words be misconstrued into saying He intended 
to “do away with” the Torah or make it inoperable. That, by the 
way, would disqualify Him from being the CessiahX

6econdly, ;eshua's positive view regarding the continuing au-
thority and relevance of the Torah is further clariEed in His 
saying “Sntil heaven and earth pass away, not even one smallest 
letter or one tiny pen stroke shall in any way pass away from 
the Torah until all things are accomplished.” That sounds like 
a pretty permanent position on the sub?ect. 6ince heaven and 
earth are still here and “all things” have yet to be fully accom-
plished, we can accept the rest of His statement regarding that 
even the smallest letter or tiny pen stroke in the Torah still has 
force and relevance.

Thirdly, His next statement adds more clarity. He states, 
“Therefore, whoever shall break one of these least command-



6A1ULM 1OW6 RjR

ments and teach others to do so, shall be called least in the !ing-
dom of Heaven4 but whoever shall do and teach them shall be 
called great in the !ingdom of Heaven.” The Erst observation 
to be made is that ;eshua is describing two di7erent types of 
disciples, both of whom are “in the !ingdom of Heaven”. One 
disciple not only breaks the commandments but also teaches 
others to do so as well. This may be likened to the current 
believer, pastor, or teacher who disregards the commandments 
and teaches others to also disregard them, thus “destroying” the 
Torah. This disciple's position in the kingdom is called “least”. 
The other disciple ;eshua describes is one who not only does 
the commandments but also teaches others to do them as well. 
This may be likened to a current believer, pastor, or teacher who 
correctly does the commandments and teaches others to also do 
them, thus “fulElling” the Torah. This disciple's position in the 
kingdom is called “great”. 

Of particular importance to note is that both disciples are “in” 
the kingdom. Torah observance is never about gaining a right 
standing with God or getting “in” to the !ingdom. Torah ob-
servance is never about earning or meriting salvation. It is never 
about legalism. That is the treadmill of works-righteousness that 
zaul wrote so strongly against. Instead, what this passage teaches 
is that Torah observance is the way of life for the believer and the 
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fruit of that life will be manifested in those he or she teaches as 
they also embrace the Torah as the lifestyle of the redeemed.

6o what about those passages by the Apostle zaulJ that seem 
to contradict the above conclusions by the CessiahP The Erst 
response to this question is to assure the reader that there is no 
disagreement between ;eshua and zaul. zeriod. The harmony 
of the 6criptures is intact. zaul, himself, said in R 1orinthians 
RRKR “Be imitators of me, even as I also am of Cessiah.” If we 
ever think zaul is teaching something that is di7erent from or 
in opposition to what Cessiah taught, we need to go back to 
school and rethink how we have misinterpreted the writings of 
zaul. 

Snfortunately for some, the pride of man has prevented some 
pastors, teachers, and theologians from doing ?ust that. They 
have forged ahead with their errant teachings, ignored the har-
mony of the 6criptures, and developed a host of fanciful theories 
to ?ustify their heresy. Net us not follow their example, but rather 
be faithful students of the Word of God. 

Net us follow the example of the faithful Bereans in Acts 
R3KRR, “Dow these were more noble than those in Thessalonica, 
in that they received the word with all readiness of mind, ex-
amining the 6criptures daily to see whether these things were 
so.” The Bereans were commended for receiving the word from 
zaul “with all readiness of mind” meaning they were teachable 
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but also that they were committed to “examining the 6criptures 
daily to see whether these things were so.” 

What were the 6criptures they used as their authority to ex-
amine the teachings of zaul but the Tanach, referred to as the 
Old Testament, including the TorahP If zaul had deviated from 
the authority of the Torah, his teachings would have been and 
should have been re?ected. It's the same today. That leaves no 
room for “the Dew zaul”, “zaul seen in the Dew Night”, “zaul as 
the Inventor of 1hristianity” or the zaul that taught “Bondage 
to the Naw ended when 1hrist made all men free”.

Net's examine a few zauline 6criptures “with all readiness of 
mind” and “examine the 6criptures” like the Bereans. zaul's own 
example of Torah observance is instructive to use. 

Acts RFKRF states, “zaul, having stayed after this many more 
days, took his leave of the brothers, and sailed from there for 
6yria, together with zriscilla and Aquila. He shaved his head 
in 1enchreae, for he had a vow.” This no doubt refers to the 
Da(arite vow described in Dumbers 2K’ “All the days of his vow 
of separation no ra(or shall come on his head, until the days are 
fulElled in which he separates himself to the NOUM. He shall 
be holy. He shall let the locks of the hair of his head grow long.” 
This was the vow that zaul intended to fulEll as described in 
Acts jR.
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In Lphesians 2Kj,9 we see zaul aKrming the Efth command-
ment, “Honor your father and mother,” which is the Erst com-
mandment with a promiseK “that it may be well with you, and 
you may live long on the earth.” 

In R 1orinthians )KF-RJ zaul bases his argument regarding 
support for ministers on the very Torah of Coshe, “Mo I speak 
these things according to the ways of menP Or doesn0t the Torah 
also say the same thingP 5or it is written in the Torah of Coses, 
“;ou shall not mu((le an ox while it treads out the grain.” Is it for 
the oxen that God cares, or does he say it assuredly for our sakeP 
;es, it was written for our sake, because he who plows ought to 
plow in hope, and he who threshes in hope should partake of his 
hope.” zaul claims the authority and applicability of the Torah 
of Coshe to the people and issues of his day. We would do well 
to follow suit.

In Acts jR, we see the Apostle zaul giving a ministry report 
to the Lerusalem Assembly with ;a'akov’ and all the elders pre-
sent. The brothers praised God for the wonderful report zaul 
had given recounting all the fruit of his ministry among the 
gentiles. The leadership then informed zaul about the believing 
Lews there in Ludea. In Acts jRKRJ “They said to him, “;ou see, 
brother, how many thousands there are among the Ludeans 
of those who have believed, and they are all zealous for the 
Torah.” The actual Greek word translated as thousands is the 
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word “myriad”. A single myriad is ten thousand. Two myriads 
would be twenty thousand. Cany myriads, as the text states, 
would be at least three or more which would calculate to a 
minimum of thirty thousand, possibly more as the phrase “how 
many myriads” doesn't have an upper limitX These large num-
bers of Lews in Ludea are further described as those “who have 
believed” in the Cessiah. 5urthermore, it describes this large 
number of Cessianic Lews as “all (ealous for the Torah”. There 
is no indication in the text that ;a'akov and the other elders or 
zaul had any issue with these large numbers of Cessianic Lews 
being Torah-observant. Had they held the anti-Torah theology 
so common today, then their actions would have been quite 
di7erent. Instead, we see them aKrming their faithfulness to the 
Torah.

The Lerusalem leaders went on to say that these believers had 
been told that zaul had been teaching all the Lews to apostati(e 
from Coshe, not to circumcise their sons, and not to follow 
the traditions. If zaul had been such an anti-Torah (ealot, as is 
claimed today, he would have agreed with what was said about 
him and would have said, “At least they got that rightX” Spon 
hearing the news of these tens of thousands of Lewish believers 
in ;eshua being “all (ealous for the Torah” he would have set his 
hair on Ere and screamed that they needed to be stopped, that 
they were all wrong and needed correction. 
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Instead, what did zaul doP His subsequent action of what 
he actually did destroys the popular argument of zaul being 
anti-Torah. He knew, as did the Lerusalem leaders, that these 
charges against him were false. They were false charges. Net that 
sink in. He proved his faithfulness to the Torah by agreeing to 
the wisdom of the Lerusalem leaders by agreeing to go to the 
temple to o7er the appropriate Torah-prescribed sacriEces to 
complete his Da(arite vow and to also pay for the expenses for 
four others under the same vow. 

The point of doing this was to demonstrate his Torah faith-
fulness in a very public way so that, according to Acts jRKjJ, 
“Then all will know that there is no truth in the things that 
they have been informed about you, but that you yourself 
also walk keeping the Torah.” This action by zaul, as creat-
ed by and approved by the Lerusalem leaders, should resonate 
throughout the ages as a deEnitive statement demonstrating 
zaul's position regarding Torah observance in the life of the 
believer. 

There remains, however, an issue with zaul with respect to 
Torah observance. There are a host of 6criptures that, on the 
surface, appear to either downplay or even negate Torah obser-
vance. 

  Uomans 9KjF states, “We maintain therefore that a man 
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is ?ustiEed by faith apart from the works of the law.”

  Uomans 2KRJ states, “5or sin will not have dominion 
over you, for you are not under law, but under grace.”

  Uomans 3KJ states, “Therefore, my brothers, you also 
were made dead to the law through the body of Cessi-
ah.”

  Uomans 3K2 states, “But now we have been discharged 
from the law.”

  Galatians jKR2 states, “knowing that a man is not ?usti-
Eed by the works of the law.”

  Lphesians jKR’ states, “having abolished in his 8esh the 
hostility, the law of commandments contained in ordi-
nances.”

Wow, that's only a partial list of the many 6criptures where 
zaul is viewed as being anti-Torah.

Dow the waters get real muddy . . .

On the other hand, there are many Dew 1ovenant 6criptures 
that o7er a very Torah-positive view.
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  Lohn RJKR’ states, “If you love me, keep my command-
ments.”

  Lohn R’KRJ states, “If you keep my commandments, 
you will remain in my love.”

  Uomans  9K9R  states,  “Mo  we  then  nullify  the  law 
through faithP Cay it never beX Do, we establish the 
law.”

  Uomans 3KRj states, “Therefore the law indeed is holy, 
and the commandment holy, righteous, and good.”

  Uomans 3KRJ states, “5or we know that the law is spir-
itual”

  Uomans 3KR2 states, “I consent to the law that it is 
good.”

  Uomans 3Kjj states, “5or I delight in God0s Torah after 
the inward person.”

  I 1orinthians 3KR) states, “1ircumcision2 is nothing, 
and uncircumcision3 is nothing, but what matters is 
keeping God0s commandments.”
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Wow, that is also quite a list of 6criptures. What are we to 
make of this apparent con8ict within the Word of GodP Is the 
Bible unreliableP Moes it contain errorsP Is it a broken compass 
incapable of showing us the true DorthP Was the Apostle zaul 
confused or was he ?ust pandering to the crowdP The answer, as 
always, is found in one word . . . context.

Those verses that, on the surface, appear to be anti-Torah are 
not so at all when properly examined in context. 

Uomans 9KjF and Galatians jKR2 correctly aKrm that ?ustiE-
cation, that is, right standing before God, is by grace and not 
by works of law. This stands as a rebuke to a legalistic treadmill 
of works-righteousness to attain and keep one's standing before 
God.

Uomans 2KRJ can be best understood by looking at the word 
“under”. It is true that we, as believers, are no longer “under” the 
condemnation of the Torah. Cessianic author Mavid 6tern sees 
this verse as referring to “legalism” and I believe he is correct. If 
we are in the grace of God we are no longer “under” the bondage 
to legalism that characteri(ed our previous relationship to God's 
Torah.

Uomans 2KRJ, 3KJ, 3K2, and Lphesians jKR’ all echo zaul's 
solid teaching against misuse of the Torah by perverting it into 
a legalistic, works-righteousness document. 
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Another important point to remember when attempting to 
understand zaul's writings is that his epistles or letters were 
written as responses to issues brought to his attention to ad-
dress. Snfortunately, we do not have the questions, only zaul's 
responsive answers, which sometimes do inform as to the issue, 
but not always.

If we miss the issue, we will probably go down a false path in 
interpreting the writings of zaul. 

When I studied law, I learned the standard formula used when 
brieEng legal cases. It is called I.U.A.1. which stands for Issue, 
Uule, Application, and 1onclusion. The Issue is of prime im-
portance. If you get the issue wrong, then, even if you cite all 
manners of rules and End all manners of relevant applications, 
your conclusion may sound thoroughly logical and internally 
consistent but will be completely wrong. 

I share this to remind us of the need to seek understanding re-
garding the various issues zaul was addressing in his writings. It 
is critical to reali(e that when zaul is speaking about the misuse 
of the Torah as a legalistic document as a means of obtaining 
salvation, it is understandable that he would present a rather 
harsh rebuke of such error. When he is speaking of the Torah 
as the God-inspired teaching for the lifestyle of the redeemed, 
which it is, zaul's words come across as very Torah-positive. It 
all depends on the context, doesn't itP



6A1ULM 1OW6 R9R

R.  1humash is related to the word “chamesh” which is He-
brew for the number Eve

j.  5rom the Greek for “seventy” referring to the seventy He-
brew scholars who did the translation of the Torah into 
Greek around j’J B1L. It is sometimes written as NMM.

9.  This was a famous experiment known as “1lassical 1on-
ditioning” where Ivan zavlov demonstrated that if you 
expose a dog to a bell tone every time he was fed, eventually 
he would involuntarily salivate in anticipation of eating 
even when the bell was sounded without providing food.

J.  5or a thorough and in-depth scholarly work on the Apos-
tle zaul I highly recommend the book titled “The Netter 
Writer” by Tim Hegg available at www.torahresource.com 
and Ama(on.

’.  The name of the leader of the Lerusalem assembly and the 
brother of ;eshua should be rendered ;a'akov, certainly 
not Lames as is commonly done. 

2.  6aying circumcision was shorthand for saying “being Lew-
ish”.
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3.  6aying uncircumcision was shorthand for saying “being 
gentile”.



Chapter Twenty-Four

God's Appointed Festivals

Who doesn't like a holiday? Time of rwom !owkA g ramily 
peta!ayA g woad twiG to Cwandma's and CwandGa'sA belePwations 
!ith rwiendsA uwesentsA 

gll or ojw ma1ow holidaysc awe so imGowtant to js that they awe 
Gwinted on ojw .alendaws and wemindews GoG jG on ojw GhonesI 
vt is pood to ha,e time set aside to Gajse and weUe.t and to 
Pe thankrjl row ,awiojs GeoGle and e,ents in ojw li,esI We take 
time to .elePwate ojw GawentsS ojw ,etewansS the rojndinp or ojw 
nationS Gast NIYI uwesidentsS and the Pepinninp or the Le! 2eawS 
at least a..owdinp to the Cwepowian .alendawI

gmonp all the ,awiojs holidays !e .elePwateS ho!e,ewS some 
ha,e Peen rowpottenI What aPojt Cod's aGGointed times? vn 
3e,iti.js :“OcS: !e leawn aPojt Cod's gGGointment balendawO 
RThe 3DM‘ sGoke to ”osesS sayinpS RYGeak to the .hildwen or 
vswaelS and tell themS BThe set feasts: of the LORDS !hi.h yoj 
shall Gwo.laim to Pe holy .on,o.ationsS e,en these awe my set 
feastsIE vmapine that? Cod has a .alendaw tooA 
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Yome GeoGle see this .haGtew in 3e,iti.js and theiw wea.tion is 
immediateI They sayS RThat !as thenE and Rthis is no!EI They 
sayS RThose awe row the 0e!sS not the bhwistiansIE

3et's take anothew look at the a.tjal te;tI Cod JimselrS says 
that these aGGointed timesS these reasts awe Rthe set reasts or the 
3owdE and R”y set reastsEI They awe Cod's holidaysI Je meant 
them to Pe wepjlaw aGGointments !hewe Je !ojld meet !ith 
Jis GeoGle in a sGe.ial !ayI vt is a Gwomise Je ne,ew wes.indedI 

Shabbat

The list or reasts in 3e,iti.js :“ Pepins !ith the !eekly YhaPPatI 
uewhaGs its Gla.ement at the Pepinninp or the list and the ra.t 
that it is .elePwated e,ewy !eek awpjes row its hiph imGowtan.e 
to CodI This day or west and westowation is to Pe .elePwated on 
the se,enth day Gew Cod's D!n desipn and GjwGoseI Je tells 
js that this sGe.ial day is a memorial of creation in 4;odjs 
:5OccS Rrow in si; days the 3DM‘ made hea,en and eawthS the 
seaS and all that is in themS and wested the se,enth dayz thewerowe 
the 3DM‘ Plessed the YaPPath dayS and made it holyIE Je also 
inrowms js in ‘ejtewonomy -Oc- that YhaPPat is a memorial 
of redemption, R2oj shall wememPew that yoj !ewe a sew,ant 
in the land or 4pyGtS and the 3DM‘ yojw Cod Pwojpht yoj 
ojt or thewe Py a miphty hand and Py an ojtstwet.hed awmI 
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Thewerowe the 3DM‘ yojw Cod .ommanded yoj to keeG the 
YaPPath dayIE

gs Pelie,ews in ”essiah !ho ha,e Peen pwanted RwestE in JimS 
.an !e not also emPwa.e the !eekly day that Cod set aGawt as 
holyS to we.opni6e that RwestE that !e ha,e in Jim and to .ele8
Pwate the pweat deli,ewan.e Je did in ojw li,es? vs thewe a mowe 
aGGwoGwiate day on !hi.h to do this than the day Cod set aGawt 
row this ,ewy GjwGose !ay Pa.k in Cenesis :? This is the sGe.ial 
day in.ljded in the Ten bommandmentsI This day Pe.omes es8
Ge.ially imGowtant as !e look to the rjtjwe or Jis wetjwn and the 
estaPlishment or Jis wjle and weipn on eawthS !hi.h in.ljdes the 
!eekly .elePwation or YhaPPat as roweseen in vsaiah -’I Meason 
!ojld awpje that ir !e .elePwated YhaPPat RthenE and !e !ill 
.elePwate YhaPPat RlatewE as ojtlined in GwoGhe.yS then Py !hat 
wationale do !e sjsGend ojw .elePwation or YhaPPat Rno!E? 

Passover

uesa.h ow uasso,ew is the ne;t .elePwation on the listI vt is a 
one8day resti,al that many GeoGle awe ramiliaw !ithI vt is tied 
into the ne;t resti,al .alled bhap Ja”at6ah ow the reast or 
jnlea,ened PweadS !hi.h Pepins on the day or uasso,ew and lasts 
a rjll !eekI This is !hewe the tewm uasso,ew !eek .omes rwomI 
uasso,ew is an annjal resti,al in the sGwinp or the yeawI“
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vt we.ojnts Cod's pwa.iojs a.ts or mew.y and stwenpth in we8
deeminp and wes.jinp the .hildwen or vswael rwom theiw Pondape 
to uhawoah in 4pyGtI Who said thewe is no Rpwa.eE in the Dld 
Testament? 4,ewythinp aPojt Cod's a.tions on Pehalr or Jis 
GeoGle is Gwedi.ated on Jis pwa.eA Jo! .ojld an oGGwessed Geo8
GleS litewally Rstj.k in the mjdES wise jG apainst the all8Go!ewrjl 
awmy or uhawoah and deli,ew themsel,es? LoS it !as Cod !ho 
de.lawed in 4;odjs ’O’87S RThewerowe tell the .hildwen or vswaelS Bv 
am the 3DM‘S and v !ill Pwinp yoj ojt rwom jndew the Pjwdens 
or the 4pyGtiansS and v !ill wid yoj ojt or theiw PondapeS and 
v !ill wedeem yoj !ith an ojtstwet.hed awmS and !ith pweat 
1jdpmentsI v !ill take yoj to myselr row a GeoGleI v !ill Pe yojw 
Codz and yoj shall kno! that v am the 3DM‘ yojw CodS !ho 
Pwinps yoj ojt rwom jndew the Pjwdens or the 4pyGtiansI v !ill 
Pwinp yoj into the land !hi.h v s!owe to pi,e to gPwahamS to 
vsaa.S and to 0a.oPz and v !ill pi,e it to yoj row a hewitapeO v am 
the 3DM‘IK E

4,ewy yeaw at the uasso,ew sedewx !e .elePwate the histowi.al a.ts 
or ojw pwa.iojs Medeemew and ‘eli,ewewI vt is a !ondewrjl time 
to en1oy !ith ojw ramily and rwiendsI This .elePwationS ho!e,ewS 
is not westwi.ted to the wememPwan.e or the histowi.al e;odjs 
rwom 4pyGtI 

  vn the eatinp or the Pittew hewPsS !e awe weminded or the 
Pittewness or ojw o!n Gast Pondape to RuhawoahEI 
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  vn the tyGes and shado!sS !e also see the Gi.tjwe or 
”essiah's pweat a.ts on ojw PehalrI 

  vn the Plood or the uasso,ew lamP that !as jsed to mawk 
the homes or the vswaelites thjs sa,inp them rwom death 
!e see the Plood or ”essiah sa,inp js rwom the death 
Genalty Gwes.wiPed row sinI 

  vn the R3ast YjGGewSE !e see the elements in theiw rjllest 
”essiani. meaninpI

  gs vswael e;Gewien.ed wedemGtion and deli,ewan.e rwom 
ensla,ement to theiw hawsh taskmastewsS so ha,e !e as 
Pelie,ews in ”essiahS thwojph Jis PloodI 

  gs vswael !as .hallenped in 4;odjs qOc’S R3et my Geo8
Gle poS that they may serve meE !e leawn that Cod's 
GjwGose in the wedemGtion and deli,ewan.e or vswael !as 
that or Peinp set aGawt ow san.tiFedI Cod did not wedeem 
and deli,ew them to then set them rwee to do R!hate,ewE 
in tewms or theiw rjtjweI

  Theiw .allinp Rojt orE dawkness !as RintoE the lipht or 
Jis 9inpdom and Jis GjwGoses row themI 

gwe  !e  any  difewent?  The  !ay  some  4,anpeli.als  dis8
towt  the  posGel  messape  into  a  Hji.k  F;S  Fwe  insjwan.eS 
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pet8ojt8or81ail8rwee GwoGosal ipnowes the GjwGose row !hi.h Je 
sa,es jsI The rweedom row !hi.h !e awe sa,ed e;ists only !ithin 
the Gawametews Cod has desipned row js to li,e !ithinI

First Fruits

The ne;t resti,al in 3e,iti.js :“ is .alled RIiwst IwjitsEI vt is the 
annjal .elePwation or the Pepinninp or the Pawley haw,estI The 
idea is to ofew to Cod the RFwstE or ojw haw,est to we.opni6e Jis 
hand in the Plessinp or the FeldsI vn so doinpS !e awe thankinp 
Cod row Jis Gwo,isions row jsI What is mowe imGowtant to sjs8
taininp lire than rood? 

Yin.e most or js awe not rawmews and e,en those !ho awe do not 
pwo! a lot or PawleyS does this resti,al ha,e any meaninp row js 
today? ‘oes this ha,e anythinp to do !ith ”essiah? gPsoljtelyA

vn c bowinthians c-O:58::S it statesS RHjt no! ”essiah has 
Peen waised rwom the deadI Je Pe.ame the Trst fruit or those 
!ho awe asleeGI Iow sin.e death .ame Py manS the wesjwwe.tion 
or the dead also .ame Py manI Iow as in gdam all dieS so also 
in ”essiah all !ill Pe made ali,eIE ”essiah wose rwom the dead 
on the day or the .elePwation or RIiwst IwjitsE Gi.tjwinp this 
meaninpS that Je !ojld Pe the Fwst or a mj.h pweatew .woGI 
What a weason to .elePwate the reast or Iiwst Iwjits as !e see the 
intended Gi.tjwe or ”essiah and the rjtjwe inpathewinp or Jis 
GeoGleI
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Che gountin5 of the OmerB

grtew the resti,al or Iiwst IwjitsS the vswaelites awe told to do a 
.jwiojs thinp in 3e,iti.js :“Oc-Sc’S R2oj shall .ojnt rwom the 
ne;t day artew the YaPPathS rwom the day that yoj Pwojpht the 
shear or the !a,e ofewinpO seven Sabbaths shall Pe .omGletedI 
The ne;t day artew the se,enth YaPPath yoj shall .ojnt Tfty 
daysz and yoj shall ofew a ne! meal ofewinp to the 3DM‘IE 
Ye,en YaPPaths werews to se,en !eeks so se,en times se,en is rowty 
nine !ith the ne;t day Peinp the FrtiethI This !as the annjal 
.elePwation or the haw,est or !heat !hi.h is al!ays a latew .woG 
than the PawleyI Dn.e apainS the idea is to Gwesent an ofewinp 
rwom this .woG to thank Cod row Jis Gwo,isionsI 

This resti,al is kno!n as Yha,jotS !hi.h is a JePwe! !owd 
meaninp R!eeksE and is Pased on the .ojntinp or the se,en 
!eeksI vn bhwistian .iw.lesS it is mowe .ommonly kno!n as uen8
te.ost rwom the Cweek row FrtyS RGentekostosEI The intewestinp 
Hjestion v orten ask Pelie,ews is thisS Rvr uente.ost werews to Frty 
and the .ojntinp or Frty daysS then !hat is the stawt date or the 
.ojntinp?E The ans!ew v most orten heawS othew than Rv don't 
kno!ES isS RWe .ojnt Frty days rwom 4astewAE That ans!ew .ojld 
not Pe mowe in.owwe.tI 

v !ill addwess the owipins or the !owd 4astew and its .ele8
Pwations in the ne;t .haGtewI The main Goint wipht no! is to 
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we.opni6e ho! this Rtwadition or menE wepawdinp .ojntinp has 
de,iated rwom !hat the te;t in 3e,iti.js :“ a.tjally statesI The 
te;t is .leaw that the .ojntinp is to Pepin artew the resti,al YhaP8
Pat on the reast or the Iiwst Iwjits or the Pawley haw,estI Hy 
.hanpinp the .ojntinp date to the idea or 4astewS theolopians 
ha,e apain we,ealed theiw PiasI bhjw.h leadews did not !ant to 
estaPlish a link Pet!een Gast resti,als asso.iated !ith vswaelS so 
they wenamed and wedeFned themI  vndeedS the 9inp 0ames ,ew8
sion or the HiPle kno!inply and intentionally insewts the !owd 
4astew in the te;t or g.ts c:Ox in GjwGoserjl diswepawd or the 
Cweek !owd RGas.halE !hi.h shojld Pe twanslated as uasso,ewI 
”odewn twanslations ha,e we,ewsed this ewwowI vnstead or jsinp 
the tewm Ieast or WeeksS werewwinp to this .ojntinp Gewiod rwom 
Iiwst IwjitsS they jse the tewm uente.ostI vnstead or .ojntinp 
rwom the YhaPPat or Iiwst IwjitsS they de.ided to .ojnt rwom 
4astewI vn doinp all thisS the imGwession is pi,en that this uente8
.ostS as it is .alledS is somethinp ne! and deta.hed rwom vswaelI 
This is twje to sj.h an e;tent that uente.ost is rweHjently and 
ewwoneojsly werewwed to as Rthe Piwthday or the bhjw.hE as a 
ne! entityI This .on.eGt is Piwthed diwe.tly rwom the Gwe,iojsly 
addwessed MeGla.ement Theolopy and ‘isGensational models 
and weGwesents t!o ma1ow ewwows inre.tinp the Pody or ”essiah 
todayI



YgbM4‘ bDWY cxc

gs Cod Gojws ojt Jis YGiwit on the 0e!ish Pelie,ews in g.ts 
:S they awe di,inely emGo!ewed to rjlFll the missionawy a.ti,ity 
2eshja had Gwe,iojsly told them aPojt in 3jke :xOxx8xJS RJe 
said to themS RThis is !hat v told yoj !hile v !as still !ith 
yojS that all thinps !hi.h awe !witten in the Towah or ”osesS 
the uwoGhetsS and the usalms .on.ewninp me mjst Pe rjlFlledIE 
Then he oGened theiw mindsS that they mipht jndewstand the 
Y.wiGtjwesI Je said to themS RThjs it is !wittenS and thjs it 
!as ne.essawy row the ”essiah to sjfew and to wise rwom the 
dead the thiwd dayS and that weGentan.e and wemission or sins 
shojld Pe Gwea.hed in his name to all the nationsS Pepinninp at 
0ewjsalemI 2oj awe !itnesses or these thinpsI HeholdS v send ojt 
the promise of my Father on yojI wut Jait in the city of 
.erusalem until you are clothed Jith poJer from on hi5hYE

–om Ceruah K the Feast of Crumpets

The ne;t resti,al on the list or 3e,iti.js :“ is the Ieast or Twjm8
GetsI vt is des.wiPed as Ra memowial or Plo!inp or shoraws’EI 
vt is also .alled 2om TewjahS the day or the Plo!inpI vr yoj 
ha,e e,ew heawd a shoraw Plo!nS yoj !ill ne,ew rowpet itI vt is 
,ewy lojd and distin.tI vn most twaditional 0e!ish and ”essiani. 
.onpwepationsS the day is mawked Py heawinp the shoraw Plo!n 
o,ew c55 timesI Thewe awe ,awiojs sojnds that awe madeS done in 
a sGe.iF. seHjen.eS that add to the jniHjeness or the dayI YoS 
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!hat is all this Plo!inp or the shoraws sjGGosed to a..omGlish? 
Jistowi.allyS the shoraw !as heawd at the pi,inp or the Towah to 
”osheI Yin.e the sojnds awe lojd and .awwied a lonp distan.e it 
is also easy to see ho! it !as jsed to .ommjni.ate djwinp times 
or !awS thjs the difewent tyGes or sojnds jsed sj.h as showtS 
lonpS showt then lonpS et.IS had difewent meaninps to Pettew 
.ommjni.ate ta.ti.al .ommands on a noisy PattleFeldI 

usalm xqO- tells js or the 1oy or Peinp in the Gwesen.e or the 
9inp as it statesS RCod has pone jG !ith a shojtS the 3DM‘ 
!ith the sojnd or a shofarIE 

vn ”atthe! :xO“5S“c !e see the shoraw annojn.inp the wetjwn 
or ”essiahS Rgnd then the sipn or the Yon or ”an !ill aGGeaw in 
the skyI Then all the twiPes or the eawth !ill mojwnS and they !ill 
see the Yon or ”an .ominp on the .lojds or the sky !ith Go!ew 
and pweat plowyI Je !ill send ojt his anpels !ith a 5reat sound 
of a shofarS and they !ill pathew topethew his .hosen ones rwom 
the rojw !indsS rwom one end or the sky to the othewIE 

glsoS c Thessalonians xOc’ statesS RIow the 3owd himselr 
!ill des.end rwom hea,en !ith a shojtS !ith the ,oi.e or the 
aw.hanpel and !ith CodKs shofarIE v lonp to heaw TJgT shorawA

vt is stated in the te;t or 3e,iti.js :“ that the ne;t resti,al 
2om 9iGGjw is ten days artew the Plo!inp or the shorawI These 
intew,eninp days Pet!een the t!o resti,als awe kno!n in 0jdaism 
as the Rdays or a!eEI vt is djwinp this time that oPsew,ant 0e!s 
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awe .alled to weGentan.eS to tjwn to ow wetjwn to gdonai and Jis 
TowahI 

vt is as ir Plo!inp the shoraw is Cod's R!ake8jG .allE to weGen8
tan.eI ‘oes this ha,e any wele,an.e to GeoGle today? vn a penewal 
senseS do yoj think GeoGle ha,e pone of .ojwse and a!ay rwom 
Cod and Jis Wowd? ‘o yoj think GeoGle RneedE some kind or 
R!ake8jG .allE to pet theiw attention? 2oj Pe the 1jdpeI

–om kippur

The ne;t resti,al is 2om 9iGGjwS !hi.h twanslates as the day or 
atonementI vt is the annjal day or weGentan.e and wene!al row 
all vswaelI uwayewS rastinpS and intew.ession Glay a lawpe wole !ith 
the most sipniF.ant wole Glayed Py the Jiph uwiest !ho ofews 
Gwayews and sa.wiF.es and entews the a.tjal Joly or Jolies only 
on.e a yeawI vt is imGossiPle to we,ie! all the tea.hinps or 2om 
9iGGjw in this Pook Pjt it is imGowtant to see ho! it is welated 
to Pelie,ews in 2eshjaI gll or the details or 2om 9iGGjw Goint to 
”essiah's on.e8row8all sa.wiF.e and Jis Plood Peinp the atone8
ment row ojw sojlsI The .wj.iFed ”essiah rjlFlls the Gi.tjwe or 
the mew.y seatI vt !as Jis Plood that Je Pwojpht to the altaw 
in Jea,enI 4a.h yeaw !e .elePwate this resti,alS !e .an ro.js on 
2eshja Peinp Cod's only atonement and the pweat .ost in,ol,ed 
in se.jwinp ojw wedemGtionI We leawn that rweedom is not rweeS it 
.ost 2eshja Jis lireI vt .ost the Iathew the Gain or seeinp Jis Yon 
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Gay that Gwi.eI We .an also we1oi.e in the a..omGlished Fnished 
!owk or ”essiah on ojw PehalrI We .an kno! !ith .ewtainty that 
ojw names awe !witten in the 3amP's Hook or 3ireI What Pettew 
!ay to ro.js on the Gwima.y and .entwality or 2eshja?

Su))ot or the Feast of Cabernacles

The last resti,al listed in 3e,iti.js :“ is YjkkotS rwom the Je8
Pwe! meaninp RPoothsE ow RsheltewsEI The vswaelites !ewe to 
.onstwj.t these temGowawy stwj.tjwes and a.tjally li,e in them 
row a !eek as a time or we1oi.inpI vn ”essiani. .onpwepations v 
ha,e attended and Peen a Gawt or it is indeed a time or we1oi.inpA vt 
is desipned Py Cod to .ajse GeoGle to weUe.t and wememPew Cod 
as theiw Gwo,idew djwinp tojph timesI When vswael !as in the 
desewtS all they had !as CodI They had to deGend on JimI ‘o 
!e need a sGe.iF. time to weUe.t on ojw o!n !ildewness histowy 
and to wememPew Cod's .o,enant raithrjlness to js as !ell? v 
Pelie,e !e doI vr !e .an we.all Jis times or Gwo,ision djwinp 
the lean timesS ir !e .an we.all Jis many Plessinps and pjidan.e 
pi,enS e,en !hen !e !ewe disoPedientS ho! mj.h mowe .an !e 
!alk row!awd in raith Pelie,inp !hat 2eshja said in JePwe!s 
c“O-S’S Rv !ill in no !ay lea,e yojS neithew !ill v in any !ay 
rowsake yojIE Yo that !ith pood .ojwape !e sayS RThe 3owd is 
my helGewI v !ill not reawI What .an man do to me?E 2eshja also 
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said in ”atthe! :7O:5S RHeholdS v am !ith yoj al!aysS e,en to 
the end or the apeIE

cI  The GoGjlaw holidays kno!n as bhwistmas and 4astew !ill 
Pe .ommented on in the ne;t .haGtew or the PookI

:I  The JePwe! !owd Pehind the twanslation or the !owd 
reasts is RmoedimEI vn the sinpjlaw rowm it is RmoedEI

“I  Nndewstandinp and we.on.ilinp the JePwe! .alendaw sys8
tem !ith ojw modewn Cwepowian system is no easy taskI vt is 
a .omGli.ated stjdyI v we.ommend a Pook titled 0jdaism in 
a LjtshellO The 0e!ish balendaw Py Yee84l Ilowes a,ailaPle 
at gma6onI

xI  The JePwe! !owd RsedewE means RowdewEI Thewe is a set 
owdew to the .elePwation !hi.h in,ol,es sGe.iF. tea.hinps 
and .ewemoniesI 

-I  The JePwe! !owd RomewE is a jnit or measjwe or dwy 
.aGa.ity jsed row .ojntinpI

’I  g shoraw is not te.hni.ally a twjmGet Pjt a wam's hownI





Chapter Twenty-Five

Man's Festivals linked to 
paganism

So far in our survey of the “traditions of men”, we have observed 
the repeated pattern of man, in his state of rebellion, rejecting 
the authority and wisdom of the Word of God in favor of his 
own theories and inventions. It is foolish enough to seek ulti-
mate truth from one's own mind, a questionable source of truth 
to begin with, but many of the “traditions of men” so common-
place in today's world also have their origin in “spiritually dark 
places”. I am referring to the various manifestations of paganism 
that all have their ultimate origin in the demonic realm. They 
smell like smoke.

The problem of paganism is not new, although the term, 
itself, is thought to have originated during the Christian era and 
was used in a pejorative fashion. Originally, people associated 
with pagan beliefs did not normally call themselves “Pagans”. 
Some groups today, however, proudly attach the name to them-
selves as Pagans or Neo-Pagans.
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Names or titles aside, the issue of false religions that stand 
opposed to truth from God through His Word, has existed 
for a very long time. When we consider the very beginnings of 
rebellion with Adam and Eve, we see the picture of the serpent 
and his deceptions. He questioned the authority of the Word of 
God by asking in Genesis 3:1, “Has God really said?” Eve com-
pounded the error by adding to the Word of God in Genesis 3:3, 
“You shall not touch it”. The serpent then de’ed the written 
Word in Genesis 3:4, “You won(t really die”.

The lesson is clearly established that questioning, adding to, 
and defying the written Word of God introduces error. In the 
unfolding drama recorded for us in Genesis, the infection of 
rebellion did not take long to spread. By the time of Noach 
)Noah6, it rose to such a level that God said the following in 
Genesis 5:F,5, “The LORD saw that the wickedness of man was 
great in the earth, and that every imagination of the thoughts 
of man(s heart was continually only evil. The LORD was sorry 
that he had made man on the earth, and it grieved him in his 
heart.”

Mast forward to the time of Genesis 11 which records the re-
bellious construction of the tower of Babel, which many schol-
ars believe to have been an astrological tower devoted to the 
“gods of the heavens”. 9any of the perverse pagan ideas and 
practices that have spread throughout the world and have even 
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infected current beliefs and practices within Christianity have 
their origin in Nimrod and Babylon1. 

By the time of Abraham, the concept of syncretism was ’rmly 
established. Syncretism is the combining of the holy and the 
profane, truth, and error, the embracing of false teachings and 
mixing it with the true. 2oshua commented in 2oshua ‘4:‘, 
“2oshua said to all the people, “The LORD, the God of Israel, 
says, 0Your fathers lived of old time beyond the River, even 
Terah, the father of Abraham, and the father of Nahor. They 
served other gods.” This was the world in which Abraham 
grew up. This was the world that God called him out of. God 
physically separated Abraham and his family from the corrupt-
ing in7uences of all the other people surrounding him. Through 
Isaac and 2acob, God continued His protective shepherding care 
of His people by guarding them from the surrounding in7u-
ences of false religions.

In giving the Torah to His covenant people through the hand 
of 9oshe, God was establishing His teachings as the standard 
and norm. Within the Torah itself are contained several teach-
ings that are curious to the modern observer. The Israelites were 
not to mix things that were essentially dizerent, such as crops, 
wool, linen, etc. 9odern man looks at these and sees them as 
ridiculous, so he ignores them. What if God was using these 
commandments to teach the Israelites an important principle? 
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Every time they obeyed this and saw others obeying it, they were 
reminded of the prohibitions regarding mixing things that don't 
belong together. Do you see the idea here? God is protecting His 
people from the idea of syncretism. The fact is, He hates it. 

Deuteronomy 5:4,F states, “Hear, Israel: the LORD is our 
God. The LORD is one. You shall love the LORD your God 
with all your heart, with all your soul, and with all your might.” 
No room here for  divided loyalties.  Yeshua a!rms this  in 
9atthew ‘‘:3V,38, “Yeshua said to him, “ 0You shall love the 
Lord your God with all your heart, with all your soul, and 
with all your mind.( This is the ’rst and great commandment.” 
Perfect continuity of thought here, as we would expect.

During the checkered history of Israel, we see the familiar pat-
tern of man's rebellious nature and his propensity to willingly 
embrace traditions and practices that clearly come from pagan 
sources. We see the constant references to the “high places” 
that were rarely taken down, even during the reign of other-
wise godly kings. These high places were shrines of worship 
to a pantheon of false gods. The surrounding 9oabites and 
Canaanites had indeed become a source of spiritual degradation 
to the people of Israel.

The problem was made worse by the failure of the priesthood 
who had become corrupt and not faithful to their calling as 
described in EKekiel 44:‘3, “They shall teach my people the 
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dizerence between the holy and the common, and cause them 
to discern between the unclean and the clean.” This construct of 
identi’cation and separation is a clear reference to the avoidance 
of syncretism, which is its polar opposite. The priests clearly 
failed in their duties here.

It is the same with us. 9any of us “grew up” in a religious 
world that has embraced much error. Our “traditions of men” 
frequently include practices that have their origin in paganism. 
Like the corrupted priests in ancient Israel, our spiritual leaders 
have also failed –to teach my people the dizerence between the 
holy and the common and cause them to discern between the 
unclean and the clean.” This is partly due to the theological bias 
that reduces or eliminates the authority of the Torah in the life 
of today's believers. It also stems from a dizerent issue, that of 
the “social gospel” that has its basis in being “seeker-friendly” 
and only “positive”, which gets rede’ned to mean “don't say 
anything that might ozend someone.” 

One time, after a sermon I gave that was pretty hard-hitting, a 
person asked me, “Don't you think that might have hurt some-
one's pride?” 9y response was, “Hurt it? I was trying to kill it 
outright;”

The problem of syncretism is that it seeks to be friends with 
the world at the expense of God's truth. It panders to the 7eshly 
nature with its promises of worldly success and riches. Remem-



RABBI CLAUDE SCHEINER1F‘

ber the devil tempting 9essiah in 9atthew 4:8-1", “Again, the 
devil took him to an exceedingly high mountain and showed 
him all the kingdoms of the world and their glory. He said to 
him, “I will give you all of these things if you will fall down and 
worship me.” Then Yeshua said to him, “Get behind me, Satan; 
Mor it is written, 0You shall worship the Lord your God, and you 
shall serve him only.(”

Do we see the pull of the world today in the vain philoso-
phies that seek to separate thought and practices from the Word 
of God?  Like Abraham of old, God is also calling us out. ‘ 
Corinthians 5:1V says, 0Come out from among them, and be 
separate,( says the Lord. 

Christmas 

9any scholarly works‘ have been written on the pagan sources 
of the practices surrounding the modern celebration of Christ-
mas. I do not wish to reproduce all those arguments here. I do, 
however, want to challenge the reader a little by asking a few 
questions. These are provided for the reader to do their own 
research to establish the certainty of the origin of each practice 
and to further research what the Bible has to say about the 
subject.

  What is the winter solstice and how does that relate to 
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the date assigned to Christmas?

  Do you know the origin of the Yule log?

  What was the Saturnalia?

  Was the celebration of Christmas ever outlawed by the 
church?

  Who was “Saint Nicholas”?

  Where did the gift-giving come from?

  Where did the tradition of the evergreen tree come 
from?

  Does 2eremiah 1" speak of Christmas trees?

  What about reindeer, holly, and mistletoe?

  Have you ever wondered why the date of the birth of 
Yeshua is not recorded in Scripture?

  How is it that there is no historical record of believers 
celebrating the birth of the 9essiah for several hundred 
years after the fact?

  Who was Constantine and what did he assert regarding 
the practices of the church?
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I will leave the reader to the task of researching and dizerenti-
ating between the holy and the common, between the unclean 
and the clean. 9ay God guide you and reveal His truth to you. 
9ay you be blessed with the courage to follow His Word over 
the precepts of man.

Easter

Another holiday that needs to be addressed is that of Easter. 
It is important to note that the word “Easter”, like the word 
“Christmas” and the word “church”, is not a Bible word. None 
of these words are to be found within the pages of Scripture 
in Hebrew or Greek. /arious translators like to ’ddle with the 
text to insert them as the Ning 2ames version does in Acts 1‘:4. 
Shame on them.

As previously mentioned, Yeshua was resurrected on the feast 
of Mirst Mruits, which ’ts the prophetic signi’cance of that 
particular feast. As already discussed, 1 Corinthians 1F:‘"-‘‘ 
demonstrates this interpretation.

In understanding the derivation of the name Easter, a little 
history is in order. There was a Babylonian goddess named 
Ishtar. In the land of Canaan, she was referred to as Astarte. 
Originally, she was celebrated as the goddess of Spring and was 
called Eostre, also known as Ostara, Austra, and Eastre. There 
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are four cardinal points on the pagan calendar, the Solstices 
and the Equinoxes. The celebration of Ishtar was tied to the 
always-changing date of the Spring Equinox. Why? This was the 
day when the sun began shining longer making the day longer. 
It was seen as the light conquering over the darkness, the start of 
Spring. Is it not interesting that even today, per Church councils 
that began under Constantine in 3‘F CE, the annual date for 
Easter is still determined to be the ’rst Sunday following the full 
moon after the vernal equinox, according to the Pagan calendar?

The emperor Constantine made many changes to the prac-
tices of the church. In his desire to make an easy pathway for 
the pagans, a “seeker-friendly” approach, he took existing pa-
gan holidays and “baptiKed” them into the church. Thus, the 
pre-existing pagan celebration of the Saturnalia on or about 
December ‘Fth became the chosen date to celebrate Christmas. 
The preexisting pagan holiday of the worship of the sun made 
Christian observance of Sunday o!cial. The pre-existing pagan 
celebration tied to the celebration of the goddess of the Spring, 
Eastre or Ishtar, became tied by the pagan calendar to the date 
that became known as Easter.

Since the resurrection of 9essiah happened on the feast of 
Mirst Mruits and that was tied by the Biblical calendar to Passover 
which happens on the 14th of the month Nisan, according to 
the 2ewish calendar, then why is Easter, allegedly a holiday to 
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celebrate His resurrection, tied to a pagan holiday? This is be-
cause Easter is linked to the pagan concept of the birth of Spring 
and not the resurrection of the 9essiah. Why else do we see the 
prevalence of pagan fertility symbols such as bunny rabbits and 
eggs, commonly associated with the celebration of Easter?

I can hear the objection already. “So, knowing the origin of the 
name “Easter” and its association with the pagan fertility god-
dess of the spring, what's the big deal? After all, we're only really 
celebrating the resurrection of the 9essiah, right?” I do not say 
that Christians are knowingly celebrating a pagan goddess. I do 
question if they're celebrating the resurrection of the 9essiah 
“under the name of another god”. It may be done in ignorance, 
and I believe that to be mostly true, but now that you do know, 
what will you do about it?

Ephesians F:1",11 states, “proving what is well pleasing to the 
Lord. Have no fellowship with the unfruitful deeds of darkness, 
but rather even reprove them.”

Halloween

As I write these words, we are beginning the month of October 
which culminates in the well-known holiday of Halloween, also 
referred to as “All Hallow's Eve”. The stores have already begun 
their marketing campaigns spanning several aisles. Everything 
from candy and costumes to party decorations and outside dis-



SACRED COWS 1FV

plays to transform your home into spooky images designed to 
frighten and entertain. It's the time of year to dress up our 
children, and even a few adults, in various costumes, usually 
depicting the horror, macabre spectres of the deniKens of the 
deep, dark world of the scary afterlife. We see them looking 
like witches, demons, ghosts, vampires, Kombies, mummies and 
various grotesque creatures. It is likened to “hell on earth”. It is 
the time when we place the carved-out pumpkin3, known as the 
jack-o-lantern, on the porch with its candle projecting various 
evil faces. It is the time when we send out our children to go 
door-to-door to engage in trick-or-treating, as it is called today.  

Why has this weird holiday become so popular in our culture? 
What do we know of its history and meaning? 9ost impor-
tantly, what does the Bible say to us about engaging in these 
practices?

Mirst, let's review a little history of the four cardinal points on 
the pagan calendar. The pagans divided their worship system 
into a highly organiKed, sequential division of time governed by 
the movement of the sun, moon, and stars. /arious meanings 
were then assigned to these observations.  

It is important to realiKe that while we know true science 
accords with the heliocentric fact that the Earth actually revolves 
around the sun, the historical descriptions given from the per-
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spective of the observer on Earth make it appear that the sun is 
moving.

In the fall, the Autumnal Equinox was the celebration timed 
to coincide with when the Sun is exactly above the Equator 
causing the day and night to be of equal length. The days imme-
diately begin to get shorter and the nights longer. This marks the 
beginning of the season known as fall which continues until the 
Winter Solstice. During this time, in the Northern Hemisphere, 
where we reside in the United States, the sun has the shortest 
path in the sky, making the shortest amount of daylight and 
making the night the longest of the year. The /ernal Equinox 
in the spring is when, once again, the sun is exactly above the 
Equator causing the day and night to be of equal length. The 
days immediately begin to be longer until the Summer Solstice, 
when the sun has the longest path in the sky of the Northern 
Hemisphere making the daylight the longest of the year.  

Having described the actual processes and how they create 
the seasonal changes that we observe here on planet Earth, the 
pagans took these points on the calendar and assigned all man-
ner of occultic meanings and associated practices to them. In 
fact, the origins of pagan practices go all the way back to ancient 
Babylon, the source of many modern pagan practices embraced 
by Christianity. Thus, the Romans embraced the feast of Satur-
nalia, from December 1V O ‘4, with much-associated drunken-



SACRED COWS 1FJ

ness and orgies, etc. The ‘Fth was seen as the “rebirth” of the sun 
so it was a cause to celebrate. It was later chosen by the emperor 
Constantine as a day to commemorate the birth of the 9essiah. 
This was useful in that the pagans were already observing the 
day and no pressure was needed to establish a dizerent day on 
their calendar. Talk about creating a –seeker-friendly– congrega-
tion;

The /ernal Equinox in the spring was seen as the rebirth of 
life itself and even of the gods that were worshipped, such as 
TammuK and DamuKi. Thus, we have 9aypoles, bunnies, and 
eggs, all symbols of fertility.  

The Summer Solstice is known for celebrations of drunken-
ness and excess, known in Britain as 9idsummer Night.

The Autumnal Equinox became associated with the dying 
and decaying of nature and with death itself. The ancient Celts 
revered this day as the start of the New Year, known by the 
name Samhain, pronounced: “sow-in”. It predates Christianity 
by thousands of years. Of interest to our study, is that this 
particular point on the calendar coincides with the modern cele-
bration of Halloween. It was taught that the separation between 
the worlds of the living and the dead was at its thinnest point 
during this time. It was at midnight that human sacri’ces were 
ozered to appease the spirit world.  
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The original colonists in America were rigidly opposed to 
anything connected to paganism and the celebrations were un-
known until later. A surge in witchcraft and satanism spread in 
this country stemming from folk customs and pagan supersti-
tions from immigrant Celtic and Druidic sources.

The pagan festival of Samhain has traditional colors of black 
and orange and utiliKes ’re as a frequent symbol. In fact, “bone 
’res” or “bon’res”, known as “Samghnagans”, were associated 
with protection from fairies and witches and were also used 
for cleansing rituals. The people would dress up in various 
costumes to trick evil spirits into not recogniKing them. They 
would frequently go door-to-door requesting food and drink. 
They were given “soul cakes” as a reward for singing to the dead. 
The idea of trick-or-treating in costume was born from this 
practice.

So, what do we make of the current, popular practice within 
so much of Christianity that wants to embrace this holiday? 
How do we rationaliKe such blatantly pagan and occultic cele-
brations and meanings? Do we follow the error of the Roman 
Catholic church that sought to “baptiKe” paganism into the 
church by adopting and attempting to rede’ne the practices? 
We already have God's appointed festivals, which include several 
harvest festivals to rejoice for His provisions. An excellent exam-
ple is the festival of Sukkot or the Meast of Tabernacles where we 
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remember and rejoice in God's provisions for us. What do we 
say to the current trend of creating new “Harvest Festivals” 
for our children, complete with costumes and trick-or-treating, 
all of which, of course, is claimed to be done in “the Name 
of the Lord”? Is the modern church so bereft of meaningful 
celebrations that they need to borrow from the pagans? How 
far from the Bible have church leaders gone? In large measure, 
Christianity has lost its Scriptural compass;

There are several responses to all these practices from the 
Bible.

  Deuteronomy 18:J-14 states, “When you have come 
into the land which the LORD your God gives you, 
you shall not learn to imitate the abominations 
of those nations. There shall not be found with you 
anyone who makes his son or his daughter pass through 
the ’re, one who uses divination, one who tells for-
tunes, or an enchanter, or a sorcerer, or a charmer, or 
someone who consults with a familiar spirit, or a wiK-
ard, or a necromancer. Mor whoever does these things is 
an abomination to the LORD. Because of these abom-
inations, the LORD your God drives them out from 
before you. You shall be blameless with the LORD your 
God. Mor these nations that you shall dispossess listen 
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to those who practice sorcery and to divinersP but as for 
you, the LORD your God has not allowed you so to 
do.”

1. Pass through ’re refers to child sacri’ce to the pagan 
god 9oloch.

‘. Divination refers to foretelling the future through oc-
cult means.

3. Consulting with a familiar spirit was an element of 
witchcraft.

4. WiKardry refers to magical powers.

F. Mortune telling is connected to occultic sources.

5. An Enchanter or Charmer is one who in7uences others 
by magical charms and incantations.

V. Sorcery refers to power from evil spirits andQor drugs.

8. A Necromancer is one who conjures up the spirits of 
the dead for power.

  Deuteronomy ‘":1V,18 states, –But you shall utterly 
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destroy them: the Hittite, the Amorite, the Canaanite, 
the PeriKKite, the Hivite, and the 2ebusite, as the LORD 
your God has commanded youP that they not teach 
you to follow all their abominations, which they 
have done for their godsP so would you sin against the 
LORD your God.–

  Leviticus 1J:31 states, “Don(t turn to those who are 
mediums, nor to the wiKards. Don(t seek them out, to 
be de’led by them. I am the LORD your God.”

  Ephesians 4:‘V states, “And don(t give place to the dev-
il.”

  Ephesians F:11 states,” Have no fellowship with the 
unfruitful deeds of darkness, but rather even reprove 
them.”

  1 Corinthians 1":‘1 states, “You can(t both drink the 
cup of the Lord and the cup of demons. You can(t both 
partake of the table of the Lord and of the table of 
demons.”

  1 Peter F:8 states, “Be sober and self-controlled. Be 
watchful. Your adversary, the devil, walks around like a 
roaring lion, seeking whom he may devour.”
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  1 Thessalonians F:‘‘ states, “Abstain from every form 
of evil.”

  Isaiah F:‘" states, “Woe to those who call evil good, 
and good evilP who put darkness for light, and light for 
darkness.”

  Romans 13:1‘ states, “The night is far gone, and the 
day is near. Let(s therefore throw oz the deeds of dark-
ness, and let(s put on the armor of light.”

  2ames 4:V states, “Be subject therefore to God. Resist 
the devil, and he will 7ee from you.”

  Ephesians F:1F,15 states, “Therefore watch carefully 
how you walk, not as unwise, but as wise, redeeming the 
time, because the days are evil.”

  2ohn 3:1J,‘" states, “This is the judgment, that the 
light has come into the world, and men loved the dark-
ness rather than the light, for their works were evil. Mor 
everyone who does evil hates the light and doesn(t come 
to the light, lest his works would be exposed.”

  Galatians 4:8-1" states, “However at that time, not 
knowing God, you were in bondage to those who by 
nature are not gods. But now that you have come to 



SACRED COWS 15F

know God, or rather to be known by God, why do you 
turn back again to the weak and miserable elemental 
principles, to which you desire to be in bondage all over 
again? You observe days, months, seasons, and years.”

Given the pagan and occultic sources of the practices of Hal-
loween, given their emphasis on the powers of darkness, given 
their connections to the spirit world, and given their witness of 
and attraction to these powers, I do not see any redeeming value 
or justi’cation to ignore the clear teachings from the Word of 
God in embracing such obvious errors of satanic origin. They 
are from the pit of hell and they smell like smoke; I will follow 
the wise counsel of 2oshua in 2oshua ‘4:1F which states, “. . . 
but as for me and my house, we will serve the LORD.”

1.  See a book titled The Two Babylons by Alexander Hislop.

‘.  An excellent work is “Why I Don't Celebrate Christmas” 
by Tim Hegg available at www.torahresource.com. Also 
do a web search for The History Channel on The History 
of Christmas.

3.  The original pagans in Britain used a carved turnip. In 
America, the tradition evolved into carving a pumpkin.





Chapter Twenty-Six

Holy Cow! What's on the 
Menu ?

There is a need to address the various “traditions” associated 
with what the Bible, speciycallA the Wpostolic gritinNs or the 
mew Testafent, teaches about .oodq This section applies e-ualR
lA to Cofan Patholic as well as jrotestant traditions on the 
subIectq xt represents one o. the traditions each cafp basicallA 
has in coffonq

Be.ore eSafininN the various kcriptures that deal with the 
subIect, x .eel it necessarA to restate a disclaiferq The decisions 
people faGe reNardinN what theA believe the Bible saAs about 
.ood are not in anA waA linGed to their individual status o. 
salvation be.ore Modq x af not assertinN anA .orf o. leNalisf 
hereq x. people read these coffents and conclude diLerentlA 
and No ahead with their practice o. eatinN porG and shellysh, 
their salvation status be.ore Mod refains unchanNedq TheA are 
not fore or less “saved” than anA other true believer in the 
Uessiahq WlthouNh, .rof a purelA health standpoint, x fiNht 
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suNNest that eatinN porG and shellysh faA not Geep Aou .rof 
6eaven but it Iust fiNht send Aou there soonerq

Ws previouslA defonstrated, the Bible has a baseline list in 
Deviticus 88 about what constitutes .ood and what does notq xt 
is help.ul to refefber that when xsrael received the Torah and 
aNreed to the covenant, theA were cofposed o. nativeRborn :ews 
as well as the “fiSed fultitude” o. Nentiles who le.t 1NApt and 
were part o. that safe coffunitAq TheA all declared in 1Sodus 
8O29, as one, “Wll the people answered toNether, and said, “Wll 
that the D4CH has spoGen we will doq” There was one Torah .or 
the nativeRborn and the .oreiNners with thefq Deviticus Y;2YY 
states, “5ou shall have one Gind o. law .or the .oreiNner as well 
as the nativeRbornF .or x af the D4CH Aour Modq” mufbers 
8’28’,8J states, “3or the assefblA, there shall be one statute .or 
Aou and .or the stranNer who lives as a .oreiNner, a statute .orever 
throuNhout Aour Nenerationsq Ws Aou are, so the .oreiNner shall 
be be.ore the D4CHq 4ne law and one ordinance shall be .or 
Aou and .or the stranNer who lives as a .oreiNner with Aouqz ”

There was never anA roof .or two separate standards o. teachR
inN based on whether one was :ewish or Nentileq There was, and 
refains, 4ne Torah .or allq

Ws we saw in previous chapters, Nentiles have been “Nra.ted in” 
to the refnant o. believinN :ewsq WccordinN to 1phesians Y and 
', theA are now .ellow citi7ens, .ellow heirs, .ellow fefbers, and 
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.ellow partaGersq TheA are no lonNer .oreiNners and stranNers 
but fefbers o. the covenants efbodAinN Mod0s profiseq The 
Torah, Mod0s Nracious instructions .or the redeefed coffuniR
tA, is .or thef as wellq

ge have alreadA addressed sofe coffon traditions o. fen, 
such as Ceplacefent TheoloNA and Hispensationalisf, that 
would attefpt to separate believers .rof a siNniycant portion 
o. the gord o. Modq Det us looG at sofe other traditions o. 
interpretation that essentiallA attefpt to do the safeq 

There are a nufber o. “traditional” interpretations o. select 
mew Testafent passaNes that seeG to create a “new teachinN” at 
variance with what the Bible eSplicitlA establishes about .ood in 
Deviticus 88q That, in itsel., should be a clue about anA interR
pretive schefa that chanNes the gord o. Mod or faGes it “?eSR
ible to the whifs o. fan”q xt is either the absolute, unerrinN, 
inspired, and authoritative gord .rof Mod 6ifsel. that 6e 
claifs is unchanNinN and eternal or it is ferelA the creation o. 
the finds o. fen and, there.ore, Iust one opinion afonN fanA 
on anA fatterq Det0s eSafine these kcriptures one bA one and see 
what theA actuallA tell usq 

Mark 7

ge beNan this booG with a care.ul and thorouNh eSafination 
o. UarG Q and learned that 5eshua was teachinN that clean, 
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Biblical .oods do not becofe unclean ferelA bA the avoidance 
o. the fanRfade cerefonial ritual handRwashinN tradition o. 
the jhariseesq That is the conteSt o. 6is declarinN “all .oods 
clean”, althouNh, as we saw, the insertion o. that phrase into the 
teSt is not based on anA earlA fanuscriptsq The passaNe in UarG 
Q does not speaG to the issues surroundinN eatinN unclean featsq

Acts 10 – Peter's Pork Picnic

4ne o. the fost .re-uent passaNes that enters into conversaR
tions about .ood is Wcts 8!q x have heard people re.er to this as 
Mod0s revelation to jeter that 6e had fade everAthinN clean to 
eat and that jeter should reverse his previouslA held scruples and 
No ahead and have a haf sandwichq Pould this possiblA be trueK 
x. Mod can reverse 6is teachinN on this, what would prevent 
6if .rof reversinN anA teachinN, includinN our salvation status 
in 6ifK TheoloNians and Bible students need to be cautious 
o. anA teachinN that has the net eLect o. alterinN the gord o. 
Modq Cefefber the issue between 1ve and the serpent in the 
NardenK The yrst coffand that fanGind broGe was a .ood lawq 
:ust saAinq

Cefefber how we previouslA learned the ifportance o. 
deyninN the “issue” in seeGinN to understand anA passaNe o. 
kcriptureK ko what0s the issue beinN dealt with in Wcts 8!K
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The passaNe beNins in Wcts 8!28,Y statinN, “mow there was 
a certain fan in Paesarea, Pornelius bA nafe, a centurion o. 
what was called the xtalian CeNifent, a devout fan, and one 
who feared God with all his house, who Nave Ni.ts .or the 
needA NenerouslA to the people, and alwaAs praAed to Modq” 
ghere the teSt describes Pornelius as “one who .eared Mod” it 
is actuallA translatinN the MreeG word “phoboufenoi” feanR
inN “ModR.earers”q This terf does not ferelA re?ect a person0s 
foralitA as suchq xt does not fean, “6e is a ModR.earinN fanq” 
xt was a leNal and technical terf .or a speciyc tApe o. Nentile who 
was drawn to the worship o. the Mod o. Wbrahaf but chose 
to not underNo .orfal ritual conversion8 to “becofe a :ew”, a 
practice, bA the waA, entirelA fanRfade without anA kcriptural 
.oundationq These “ModR.earers” were alreadA conversant with 
the Torah and observant o. its teachinNs, includinN the .ood 
laws o. Deviticus 88q Huite possiblA, the onlA reason Pornelius 
opted .or this interfediate status o. ModR.earer instead o. .ull 
ritual conversion was his filitarA positionq PertainlA, the poliR
tics o. his “convertinN” would have been an issue .or hif and his 
.uture with Cofeq githout a doubt, anA leader in the Cofan 
arfA could not be perceived as havinN divided loAaltiesq

The teSt continues to show Pornelius beinN visited bA an 
anNel with an ifportant fessaNe in Wcts 8!2'R9, “Wt about the 
ninth hour o. the daA, he clearlA saw in a vision an anNel o. Mod 



CWBBx PDWEH1 kP61xm1C8QY

cofinN to hif and saAinN to hif, “PorneliusI” 6e, .asteninN 
his eAes on hif and beinN .riNhtened, said, “ghat is it, DordK” 
6e said to hif, “5our praAers and Aour Ni.ts to the needA have 
None up .or a feforial be.ore Modq mow send fen to :oppa, 
and Net kifon, who is also called jeterq 6e is staAinN with a 
tanner nafed kifon, whose house is bA the seasideq ghen the 
anNel who spoGe to hif had departed, Pornelius called two o. 
his household servants and a devout soldier o. those who waited 
on hif continuallAq 6avinN eSplained everAthinN to thef, he 
sent thef to :oppaq” 

xt is siNniycant that Pornelius was praAinN at the ninth hour 
o. the daAq WccordinN to the :ewish recGoninN o. tife, this was 
at '2!! in the a.ternoon, the tife o. the a.ternoon praAers at 
the Tefpleq Ws a Nentile drawn to the worship o. the Mod o. 
Wbrahaf, it was onlA natural .or hif to .ollow the safe patternq

ThrouNh this vision o. an anNel and his fessaNe to Pornelius, 
Mod set in fotion the sendinN o. fen to the citA o. :oppa to 
seeG out kifon jeterq x ynd it interestinN that Mod was worGinN 
behind the scenes and orchestratinN events and situations to 
.urther 6is plan lonN be.ore jeter had his visionq

xs this not true o. us, as wellK ge are not aware o. all that 
Mod is doinN .or us, outside our scope o. understandinN and 
visionq 4ur lacG o. awareness should never be fisunderstood as 
proo. o. Mod0s lacG o. care towards usq xt has been said, “ghen 
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Aou don0t understand what the hand o. Mod is doinN, trust 6is 
heartq”

xn Wcts 8!2OR8J we see the storA un.oldinN, “mow on the neSt 
daA as theA were on their IourneA and Not close to the citA, jeter 
went up on the housetop to praA at about noonq 6e becafe 
hunNrA and desired to eat, but while theA were preparinN, he 
.ell into a tranceq 6e saw heaven open and a certain container 
descendinN to hif, liGe a Nreat sheet let down bA .our corners on 
the earth, in which were all Ginds o. .ourR.ooted anifals o. the 
earth, wild anifals, reptiles, and birds o. the sGAq W voice cafe 
to hif, “Cise, jeter, Gill and eatI” But jeter said, “mot so, DordF 
.or x have never eaten anAthinN that is coffon or uncleanq” 
W voice cafe to hif aNain the second tife, “ghat Mod has 
cleansed, Aou fust not call uncleanq” This was done three tifes, 
and iffediatelA the thinN was received up into heavenq”

En.ortunatelA, sofe people stop readinN at this point and 
.orce a conclusion to their in-uirAq TheA assert, “kince Mod has 
cleansed all these anifals and redesiNnated thef as Gosher to 
eat, then jeter was .ree to have a pulled porG sandwichq” mot so 
.astq 

3irst, refefber that this was a “vision” that jeter hadq xt 
was not realitAq 6e did not eat anAthinNq This vision happened 
“while theA were preparinN” the fealq 
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kecondlA, the feaninN can be understood as a test o. what 
standard jeter would use to respond to the challenNe to “rise, 
Gill, and eatq” jeter0s response defonstrates his ydelitA to the 
Torah to deyne what is Gosher .ood and what is notq 6e tells 
the Dord “.or x have never eaten anAthinN that is coffon or 
uncleanq” 3or jeter, the onlA source o. deynition o. what is 
“coffon or unclean” was the Torahq 6is answer showed that 
he passed the testq xnstead o. the traditions o. fen, jeter0s stanR
dard .or deterfininN what is acceptable to eat is .ound in the 
Torahq This becofes critical .or jeter as Mod later reveals to hif 
how his bias in reIectinN Nentiles is based on the traditions o. 
fen and not the gord o. Modq

ThirdlA, we Gnow that jeter did not suddenlA believe that 
Mod had chanNed 6is find on the .ood laws o. Deviticus 88 
because o. the verA neSt verses in Wcts 8!28QRY! which state, “ 
mow while Peter was very perplexed in himself what the 
vision which he had seen might mean, behold, the fen who 
were sent bA Pornelius, havinN fade in-uirA .or kifonzs house, 
stood be.ore the Nate, and called and asGed whether kifon, 
who was also called jeter, was lodNinN thereq While Peter was 
pondering the vision, the kpirit said to hif, “Behold, three 
fen seeG Aouq But arise, Net down, and No with thef, doubtinN 
nothinNF .or x have sent thefq” 
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W.ter the vision had been plaAed out three tifes, the teSt 
in.orfs us that “jeter was very perplexed in himself what the 
vision which he had seen fiNht fean”q 6e still didn0t Net itq 

Be.ore we looG down our noses at jeter0s apparent denseness 
in not cofprehendinN the feaninN, we should consider how 
fanA tifes Mod has tried to coffunicate thinNs to our own, 
o.tentifes stubborn, findsq Wt anA rate, it is clear that jeter did 
not interpret the vision as a Nreen liNht .or a bacon sandwich or a 
shrifp cocGtailq jeter was still trAinN to cofprehend what Mod 
was tellinN hif throuNh this visionq xt was not iffediatelA clear 
to hifq

The teSt continues in Wcts 8!2Y8RY', “jeter went down to the 
fen, and said, “Behold, x af he whof Aou seeGq ghA have Aou 
cofeK” TheA said, “Pornelius, a centurion, a riNhteous fan and 
one who .ears Mod, and wellRspoGen o. bA all the :ewish nation, 
was directed bA a holA anNel to invite Aou to his house, and to 
listen to what Aou saAq” ko, he called thef in and provided a 
place to staAq” To jeter0s credit, he obeAed the fessaNe in the 
vision, received the visitors as his overniNht Nuests and the neSt 
daA he and sofe brothers accofpanied thef to :oppa to visit 
Porneliusq

mow we cofe to  the  “WhaI”  fofent  .or  jeter  in  Wcts 
8!2Y'RY9, “4n the neSt daA jeter arose and went out with thef, 
and sofe o. the brothers .rof :oppa accofpanied hifq 4n the 
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neSt daA, theA entered into Paesareaq Pornelius was waitinN .or 
thef, havinN called toNether his relatives and his near .riendsq 
ghen jeter entered, Pornelius fet hif, .ell down at his .eet, 
and worshiped hifq But jeter raised hif up, saAinN, “ktand 
upI x fAsel. af also a fanq” Ws he talGed with hif, he went 
in and .ound fanA Nathered toNetherq 6e said to thef, “5ou 
Aourselves Gnow how it is an unlawful thing .or a fan who 
is a :ew to Ioin hifsel. or cofe to one o. another nation, but 
God has shown me that I shouldn’t call any man unholy 
or uncleanq” 

jeter0s declaration that theA “Gnow” how it is an “unlaw.ul 
thinN” .or a :ew to have interaction with a Nentile betraAs the 
source o. that tradition o. fenq mowhere in the Torah is such 
a “law” .oundq xsrael was alwaAs destined to be a liNht to the 
Nentilesq There is nothinN about Nentiles that needs to be avoidR
edq The onlA separation involves paNan belie.s and practices, but 
never the people thefselvesq Ws previouslA fentioned in our 
studA, there is nothinN in the Torah about restrictinN a :ew .rof 
havinN .ellowship with or enterinN the hofe o. a Nentileq jeter 
was struNNlinN with the coffon preIudice o. the daA that arose 
.rof the fanRfade 1iNhteen Ueasures aNainst contact with 
Nentilesq 

The siNniycant statefent bA jeter that “Mod has shown fe 
that x shouldnzt call anA man unholA or unclean” is a .ull and 
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satis.AinN answer to the feaninN o. jeter0s visionq jeter had 
passed the test reNardinN the .ood challenNe bA applAinN the 
correct standard, the Torah, instead o. fanRfade traditionsq 
6ere Mod is asGinN jeter to .ollow suit in applAinN the safe 
standard, the Torah, to the issue o. acceptance o. Nentiles instead 
o. the traditions o. fen he was previouslA in bondaNe toq 

Dater in Wcts 8!2'; jeter boldlA declares, “TrulA x perceive 
that God doesn’t show favoritismF but in every nation he 
who .ears hif and worGs riNhteousness is acceptable to hifq” 
This was a radical departure .or jeter as well as the others with 
hifq 

jeter beNan sharinN the Nospel with thefq xn Wcts 8!2;;R;9 it 
states, “ghile jeter was still speaking these words, the 6olA 
kpirit .ell on all those who heard the wordq TheA o. the circufR
cision who believed were afa7ed, as fanA as cafe with jeter, 
because the Ni.t o. the 6olA kpirit was also poured out on 
the Gentilesq 3or theA heard thef speaGinN in other lanNuaNes 
and faNni.AinN Modq Then jeter answered, “Pan anAone .orR
bid these people .rof beinN iffersed with waterK TheA have 
received the 6olA kpirit just like usq” 6e coffanded thef to 
be iffersed in the nafe o. 5eshua the Uessiahq”

The siNniycance o. the 6olA kpirit0s cofinN upon these 
Nentiles “durinN” jeter0s serfon defands coffentq 3irst, it 
defonstrates the sovereiNntA o. the 6olA kpiritq kecond, it 
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shows that these Nentiles were ylled with the 6olA kpirit be.ore 
theA had anA chance to subfit to the .alse, fanRfade ritual 
that had fisused circufcision as a conversion ritual that would 
alleNedlA “faGe thef into :ews”q This was proo. positive that 
this was not a ModRordained re-uirefent .or Nentilesq The teSt 
also saAs that these Nentiles were saved “Iust liGe us”q 6ow are 
:ews savedK BA Nrace throuNh .aith in the Uessiahq 6ow are 
Nentiles savedK BA Nrace throuNh .aith in the Uessiahq jeriodq 
mo other fanRfade rituals are necessarAq

xn Wcts 882Y,' we see the reaction o. sofe leNalistic brothers in 
:erusalef, “ghen jeter had cofe up to :erusalef, those who 
were o. the circumcision contended with hif, saAinN, “5ou 
went into uncircufcised fen and ate with thefI” xfaNine 
their reaction when theA learned that jeter actuallA went into 
the hofe and even ate with Nentilesq 4h, the shocG o. it allq Ho 
Aou see how deeplA held traditions o. fen can hold even believR
ers captive and in bondaNe to .alse teachinNs that run counter 
to the gord o. ModK Cefefber, these leNalistic critics o. jeter 
were also believersI 

jeter retold his storA about the vision and its feaninNq The 
se-uence o. events proves the sovereiNntA o. the 6olA kpirit 
and re.utes the traditions o. fen reNardinN the leNalistic teachR
inNs o. “the circufcision .action” within the conNreNation in 
:erusalefq jeter defonstrated that he ynallA understood the 
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clear feaninN o. the vision when he said, “Mod has shown fe 
that x shouldnzt call anA man unholA or unclean”q The vision 
had nothing to do with food or the abroNation o. the Torah0s 
teachinN reNardinN .ood as listed in Deviticus 88q xt was all about 
jeter0s preIudice aNainst Nentiles based solelA on fanRfade traR
ditionsq

1 Tim 4:1-5

The neSt teSt that cofes up in discussions about .ood bears 
investiNationq xn jaul0s yrst letter to his AounN disciple TifothA, 
he is sharinN fuch wise counsel to help hif in his finistrAq 
TifothA is warned about people wantinN to teach a “diLerent 
doctrine”, espousinN “fAths” and “vain talGinN”q 6e is Niven 
instruction on -ualiycations .or finistrAq 6e is warned about 
“seducinN spirits” and “doctrines o. defons”q 6e is told to turn 
awaA .rof “efptA chatter and oppositions o. what is .alselA 
called GnowledNe”q gise words that applA to todaA as wellq x. 
these words had been heeded bA finisters todaA, perhaps there 
would be no need .or the booG Aou are readinNq

The teSt that .re-uentlA cofes up in discussions about .ood 
is 8 Tif ;28R’ which states, “But the kpirit saAs eSpresslA that in 
later tifes sofe will .all awaA .rof the .aith, paAinN attention to 
seducinN spirits and doctrines o. defons, throuNh the hApocrisA 
o. fen who speaG lies, branded in their own conscience as 
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with a hot iron, forbidding marriage and commanding to 
abstain from foods which God created to be received with 
thanksgiving bA those who believe and Gnow the truthq 3or 
everA creature o. Mod is good, and nothing is to be rejected 
i. it is received with thanGsNivinNq 3or it is sanctiCed through 
the word of God and praAerq”

4ne o. the fain errors that jaul was writinN aNainst was the 
eSpandinN fenace o. Mnosticisfq xt was NrowinN in popularitA 
afonN the intellectuals, even within believinN coffunitiesq 
This theorA sees all phAsical thinNs as o. a lower order and onlA 
places value on spiritual, ethereal -ualitiesq This is in starG conR
trast to the .act that when Mod fade the world and fanGind 
6e said it was NoodI The Mnostics were a cultic sAstef that 
valued GnowledNe above all elseq xndeed, the word Mnostic is 
.rof the MreeG word “Nnosis” re.errinN to GnowledNe or insiNhtq 
This had the eLect o. distortinN the Nospel fessaNe into sofeR
thinN aGin to a “mew WNe” redeynition o. terfsq These cultic 
teachers tauNht that the bodA was in.erior and, thus, evilq TheA 
redeyned salvation as GnowledNe o. a hidden divinitA within, as 
opposed to the true Nospel fessaNe o. repentance and the new 
birthq Mnostics also tended to be strict veNetarians and adopted 
a strict ascetic practice o. celibacA and viewed farriaNe as less 
than spiritual in their deynitionsq
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ghen we eSafine the teSt in liNht o. this bacGNround, we see 
what issue jaul is respondinN toq 6e is reIectinN the Mnostic 
teachinN that “.orbids farriaNe” and “coffandinN to abstain 
.rof .oods which Mod created to be received with thanGsNivR
inN”q 

Mod is the author o. farriaNeq xn the booG o. Menesis, 6e 
desiNned it, deyned it, and continues to bless itq 

6e also Nave instructions reNardinN .ood in Deviticus 88q 
ghen the teSt in 8 TifothA states “.oods which Mod created 
to be received”, it can onlA re.er bacG to where 6e lists and 
deynes those .oods that were “created to be received” and that 
is Deviticus 88q This is clear .rof jaul0s statefent that these 
were “sanctiyed throuNh the word o. Mod”q kanctiyed feans 
set apart so where did Mod “set apart” these .oods but Deviticus 
88K Mod created “those .oods” and deyned thef as “.ood to be 
received”q 6e did not chanNe 6is findq jaul was condefninN 
these .alse teachers who went beAond the gord o. Mod to proR
hibit BiblicallA “clean” .oodsq

1 2orinthians 10:3,-,,

jaul is NivinN instructions to the believers who are livinN in one 
o. the fost paNan cities anAwhereq xn .act, the phrase “to plaA 
the Porinthian” re.ers to verA loose foral behaviorq Porinth 
was a citA whollA Niven over to idolatrA and all fanner o. liR
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centiousness and seSual ifforalitAq x can thinG o. a .ew cities 
within our own countrA that are sifilarq

The challenNe .or the new, Nentile believers livinN within this 
citA was how to avoid idolatrA, in all its .orfsq 4ne o. the probR
lefs was the feat farGetsq Ueat that was sold in these farGets 
was .re-uentlA oLered in idol worship within the surroundinN 
paNan tefples prior to beinN sold in the farGetsq These new 
Nentile believers were not sure whether eatinN such feat would 
be tantafount to participatinN in idolatrA or i. it was perfittedq 

The teSt states, “Wll thinNs are law.ul .or fe,” but not all 
thinNs are proytableq “Wll thinNs are law.ul .or fe,” but not 
all thinNs build upq Det no one seeG his own, but each one his 
neiNhborzs Noodq Whatever is sold in the butcher shopq eatq 
asking no Juestion for the sake of conscience, .or “the earth 
is the Dordzs, and its .ullnessq” But i. one o. those who donzt 
believe invites Aou to a feal, and Aou are inclined to No, eat 
whatever is set before you, asGinN no -uestions .or the saGe 
o. conscienceq But i. anAone saAs to Aou, “This was oRered to 
idols,” donzt eat it .or the saGe o. the one who told Aou, and 
.or the saGe o. conscienceq 3or “the earth is the Dordzs, with all 
its .ullnessq” Ponscience, x saA, not Aour own, but the otherzs 
conscienceq 3or whA is fA libertA IudNed bA another conscienceK 
x. x partaGe with thanG.ulness, whA af x denounced .or sofeR
thinN x Nive thanGs .orK ghether there.ore Aou eat or drinG, or 
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whatever Aou do, do all to the NlorA o. Modq Mive no occasion 
.or stufblinN, whether to :ews, to MreeGs, or to the assefblA o. 
ModF even as x also please all fen in all thinNs, not seeGinN fA 
own proyt, but the proyt o. the fanA, that theA faA be savedq”

jaul0s counsel here is not an abroNation o. the .ood laws o. 
Deviticus 88q 6e is teachinN about the perception o. idolatrA 
and the sensitivities o. othersq 6e is re.errinN to buAinN and 
eatinN otherwise Biblical .ood that faA or faA not have been 
oLered to idolsq 6e previouslA stated in 8 Porinthians 92; that 
“no idol is anAthinN in the world”q The issue is the conscience o. 
the other personq 

6e is saAinN that i. Aou eat BiblicallA approved feat sold in 
the farGet, don0t concern Aoursel. about whether it was used 
in idolatrAq x. Aou No to a feal and are oLered feat, jaul saAs 
to “eat whatever is set be.ore Aou, asGinN no -uestions .or the 
saGe o. conscience”q 6e is not saAinN to eat nonR.ood prohibited 
bA Deviticus 88q The issue is whether this .ood was sacriyced to 
idolsq

4n the other hand, jaul does saA, “But i. anAone saAs to Aou, 
“This was oRered to idols,” donzt eat it .or the saGe o. the one 
who told Aou, and .or the saGe o. conscienceq” 6e is teachinN 
the idea o. de.errinN to the sensitivities o. another person0s conR
scienceq 6e invoGes the ethic o. not wantinN to cause anAone 
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to stufble, even thouNh he personallA Gnows that “an idol is 
nothinN” and there is nothinN wronN with the feat in -uestionq 

Galatians 3:11-14

jaul0s con.rontation with jeter is -uite interestinN .rof several 
anNlesq Cefefber in our review o. the issues addressed in Wcts 
8! that jeter had previouslA struNNled with his own preIudice 
aNainst Nentiles based on the fanRfade traditions that created 
a stronN barrier aNainst anA .orf o. table .ellowship or interacR
tions with thefq This bias was so stronN that Mod had to repeat 
the vision o. Wcts 8! to jeter three tifes and a.ter that, he was 
still pu77led bA itq 

Wt the tife o. this incident in Wntioch, there was still in 
eSistence a stronN and in?uential “partA o. the circufcision” 
within the struNNlinN Uessianic coffunitA in :erusalefq This 
Nroup was apparentlA still holdinN to the fanRfade traditions 
o. the rabbis that insisted that Nentiles had to underNo the ritR
ual conversion cerefonA, includinN circufcision, to “becofe 
:ews” in order to be savedq This is the bacGdrop .or the storA 
o. jeter here in Wntiochq This -uestion was not resolved until 
the :erusalef council in Wcts 8’q That council repudiated this 
leNalisf but in no waA separated Nentiles .rof torah observanceq 
That was not the issueq Wcts 8’28 clearlA states what the issue 
was that theA addressed and resolvedq
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jaul states in the teSt o. Malatians Y, “But when jeter cafe to 
Wntioch, x resisted hif to his .ace, because he stood condefnedq 
3or be.ore some people came from 2acob, he ate with the MenR
tilesq But when theA cafe, he drew bacG and separated hifsel., 
fearing those who were of the circumcisionq Wnd the rest 
o. the :ewish believers Ioined hif in his hypocrisy so that even 
Barnabas was carried awaA with their hypocrisyq But when x 
saw that theA didnzt walG upriNhtlA accordinN to the truth o. 
the Mood mews, x said to jeter be.ore thef all, “x. Aou, beinN a 
:ew, live as the Mentiles do, and not as the :ews do, whA do Aou 
cofpel the Mentiles to live as the :ews doK”

ge see here the .ull feasure o. how the fanRfade tradition 
o. separatinN :ews and Nentiles causes so fuch dafaNe to the 
bodA o. the Uessiahq jaul openlA and publiclA rebuGed jeter 
because his actions were a public denial o. the truth o. the Nospel 
fessaNeq 

x ynd it interestinN that we have recorded this faIor error 
bA jeter and its subse-uent correction bA jaulq x., as the CoR
fan Patholic church teaches, jeter was the yrst “jope” whose 
pronouncefents on “.aith and forals” are “in.allible” and “irR
re.orfable”, then how does that applA hereK jeter was clearlA 
not in charNeq WctuallA, 5a0aGov, aGa :acob, the Dord0s brother, 
was the leader o. the :erusalef assefblA, not jeterq jeter was 
clearlA wronN in his theoloNA reNardinN Nentilesq 6e was still in 



CWBBx PDWEH1 kP61xm1C89J

bondaNe to the traditions o. fen and acted out o. .ear to the 
partA o. the circufcision who had arrived .rof :erusalefq 

jaul describes this as hApocrisA and saAs that “even BarnR
abas was carried awaA with their hApocrisA”q 6e understood the 
ifportance o. table .ellowship between :ews and Nentilesq 6e 
liGelA re?ected on 5eshua0s words when re.errinN to Nentiles in 
Uatthew 9288, “x tell Aou that fanA will cofe .rof the east and 
the west, and will sit down with Wbrahaf, xsaac, and :acob in 
the JinNdof o. 6eavenq” xt is ifportant to note that this .uture 
Uessianic ban-uet will contain :ews and Nentiles sittinN with 
each otherq There will be one tableq There will be one fenu and 
it will be BiblicallA Gosherq

3omans 14

This chapter in Cofans is another portion o. kcripture .reR
-uentlA cited as “the end o. the arNufent” to show that the 
.ood laws o. Deviticus 88 have been done awaA withq Wside .rof 
the obvious fistaGe that would be in liNht o. what Uessiah said 
reNardinN the Torah in Uatthew ’28QR8O, let us eSafine the teSt 
piece bA piece to learn eSactlA what jaul is teachinN hereq

Cofans 8;28R; states, “mow accept one who is weak in 
faith, but not .or disputes over opinionsq 4ne fan has .aith 
to eat all things, but he who is weaG eats only vegetablesq 
Honzt let hif who eats despise hif who doesnzt eatq Honzt let 
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hif who doesnzt eat IudNe hif who eats, .or Mod has accepted 
hifq gho are Aou who IudNe anotherzs servantK To his own lord 
he stands or .allsq 5es, he will be fade to stand, .or Mod has 
power to faGe hif standq”

The yrst observation is that jaul is re.errinN to “disputes over 
opinions”q That is a tellinN characteri7ationq jaul is a staunch 
supporter o. the authoritA o. the Torahq Wll o. his teachinNs and 
arNufents are based upon itq gould the Wpostle jaul re.er to 
the Torah o. Mod as “opinions”K 4. course notq 3or jaul, the 
Torah is absolute and settledq There is no roof .or challenNes 
thereq jaul0s “issue” that he was dealinN with were “opinions”, 
not settled theoloNA liGe the Torahq

kecondlA, the teSt in.orfs us that this issue was between peoR
ple who had .aith to eat all things, versus those who eat only 
vegetablesq This was an issue between the feat eaters and the 
veNetariansq xn .act, these veNetarians were characteri7ed as beinN 
“weaG in .aith”q This phrase has been incorrectlA applied to beR
lievers who eat accordinN to the .ood laws o. Deviticus 88, such 
as Uessianic :ews and TorahRobservant Nentilesq This is wronNq 
The people described are veNetarians and there is nothinN in 
the Torah that re-uires a veNetarian dietq ghen it cofes to the 
“disputes over opinions” reNardinN feat eatinN versus veNetarR
ianisf, jaul0s counsel is to not be IudNfental but to proceed 
with Nrace and toleranceq Mood adviceI
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ghen we reconcile jaul0s words with the rest o. the Bible, we 
avoid “NoinN oL paNe” and twistinN jaul0s words into sofethinN 
he did not saAq x. jaul were NivinN the oGaA to eat unclean .ood, 
it would not be in line with the rest o. his teachinN or with the 
endRtife prophecA o. xsaiah J’ and JJ which relates to Mod0s 
.uture IudNfent on those deyant swine eatersq x Nuess Mod cares 
about Deviticus 88 a.ter allI

The teSt continues in Cofans 8;2’,J, “4ne fan esteefs one 
day as more importantq Wnother esteefs every day alikeq Det 
each fan be .ullA assured in his own findq 6e who observes 
the daA, observes it to the DordF and he who does not observe 
the daA, to the Dord he does not observe itq 6e who eats, eats to 
the Dord, .or he Nives Mod thanGsq 6e who doesnzt eat, to the 
Dord he doesnzt eat, and Nives Mod thanGsq”

These verses have sofetifes been fisused to trA to show 
that the weeGlA khabbat is no lonNer an issue, that, in .act, it 
doesn0t fatter i. Aou Geep anA o. the holA daAs listed in DevitiR
cus Y'q This can hardlA be the case since jaul is not re.errinN 
to the khabbatq xt is not fentioned in the teStq Wlso, that inR
terpretation is ifpossible in liNht o.  1Sodus '828J,8Q which 
states, “There.ore the children o. xsrael shall Geep the kabbath, 
to observe the kabbath throughout their generations, .or a 
perpetual covenantq xt is a siNn between fe and the children 
o. xsrael foreverF”
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ghat jaul is fost liGelA re.errinN to, based on verse J, is which 
daA to .ast on, sofethinN that can be a fatter o. opinion, but 
not speciyed in the Torahq 

jaul provides a clear eSafple o. Nrace in dealinN with these 
“disputes over opinions” in Cofans 8;28', “ There.ore letzs not 
IudNe one another anAfore, but IudNe this rather, that no fan 
put a stufblinN blocG in his brotherzs waA, or an occasion .or 
.allinNq” This is consistent with jaul0s appeal .or Nraciousness in 
8 Porinthians 8!q

The neSt verse has also been fisunderstood and twisted into 
an arNufent aNainst Deviticus 88q Cofans 8;28; states, “x Gnow 
and af persuaded in the Dord 5eshua that nothing is unclean 
of itselfF eScept that to hif who considers anAthinN to be unR
clean, to hif it is uncleanq” Hid jaul reallA fean when saAinN 
“nothinN is unclean o. itsel.” that there are no unclean .oodsK 
kofe people saA, “WbsolutelAI That is the end o. the arNufentq 
mo .oods are uncleanq”

4ne o. the problefs with Bible translators, as we have seen, is 
biasq The actual MreeG word in the teSt is “Goinos” which feans 
“coffon”, not “unclean”q xt is a fistranslation to write the 
teSt usinN the word “unclean”q That would re-uire the MreeG 
word “aGathartos”q xn the keptuaNint, the MreeG translation o. 
the Tanach, the word “aGathartos” is used when translatinN the 
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6ebrew word “tafei” which feans “unclean”q This is the word 
used to describe the “unclean” .oods o. Deviticus 88q

xn saAinN “nothinN is coffon”, jaul is not re.errinN to what 
the Torah has declared as nonR.oodq 6e is saAinN that “nothinN 
is coffon”, feaninN otherwise BiblicallA yt .ood is not renR
dered unyt .or consufption sifplA bA beinN oLered to idols 
or polluted bA idolsq This is consistent with his teachinN in 8 
Porinthians 8!q

2oncluding Thoughts

xn our -uest to .ollow 5eshua in all thinNs and jaul who charNed 
us as well to “ifitate fe as x ifitate Uessiah, we should efbrace 
the .ull weiNht o. Uessiah0s words in Uatthew ’28QR8O, “Honzt 
thinG that x cafe to destroA the Torah or the jrophetsq x didnzt 
cofe to destroA but to .ulyllq 3or fost certainlA, x tell Aou, until 
heaven and earth pass awaA, not even one sfallest letter or one 
tinA pen stroGe shall in anA waA pass awaA .rof the Torah until 
all thinNs are accofplishedq There.ore, whoever shall breaG one 
o. these least coffandfents and teach others to do so, shall be 
called least in the JinNdof o. 6eavenF but whoever shall do and 
teach thef shall be called Nreat in the JinNdof o. 6eavenq”
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8q  This eStraRBiblical tradition o. fen was previouslA disR
cussed in the chapter on :udaisfsq





Chapter Twenty-Seven

Tithes and Offerings

“What does the Bible really SAY?”

Few topics or sermons are as likely to trigger a host of respons-
es, rebuttals, arguments, and psychological defense mechanisms 
as the subject of money. As human beings, it is a given that we 
usually feel a little cautious and concerned when others attempt 
to tell us what we should do with our money. Therein lies part of 
the problem. Perhaps we should answer the question, “Whose 
money is it, anyway?”

The following study is designed to assist the thoughtful and 
reSective reader of Gcripture in investigating what the Word 
of xod has to say about the subject of giving. This is not an 
eIhaustive study on money or wealth. Rt is not speciBcally an 
eIhortation with an agenda in mind. Cather, it is designed as an 
interactive guide to help you understand the Word of xod and 
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to know how to separate it from the teachings and traditions of 
men that may be in conSict.

A matter of perspective

We often hear preachers and teachers telling us that the Lible 
commands us to “tithe” to the congregation. Where do they 
get this command from? 9owhere in the so-called “9ew Tes-
tament” is there a command to “tithe”. That is not to say that 
giving is not commanded. Tithing is commanded in the Tanach, 
what Uhristians call the “5ld Testament”. Rt is interesting that 
the vast majority of evangelical Uhristians today who reject the 
applicability and authority of the Torah as xod2s teaching for 
1is redeemed community will lift this one concept of tithing 
out and include it in their “statement of faith”. This is hardly 
consistent with the Word of xod. The other problems with how 
“tithes and o(erings” are represented to believers will become 
apparent as we eIamine what the Gcriptures actually say. Please 
put your emotions on the shelf and be submissive to the ab-
solute authority of the Word of xod. Rt is 1is source of gracious 
instruction to 1is redeemed community.
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Here is the challenge:

4. Pray that the 1oly Gpirit will open your eyes to the 
Word of xod and reveal 1is truth to you

3. 5pen your Lible. QR have chosen to not reprint all the 
Lible passages addressed due to their length.:

6. Cead the verses.

’. Write your responses.

). Uonsider the conclusions.

What is a tithe?

Genesis 14:18-20

The 1ebrew word for “tithe” is ma2aser from the root asar and 
means “a tenth” or “a grouping of ten”. This is the Brst mention 
of the tithe in Gcripture.

Muestionsz 

  What was the percentage that Abraham used in giving 
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to 8elchi0edek? 

  What is the basic deBnition of a “tithe”? 

The First Tithe

Leviticus 27:30-33

Muestionsz

  According to these verses, what is the source of where 
the tithe comes from? 

  Rs there any indication that money is being tithed? 

  To whom does this tithe belong? 
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Numbers 18:21-24

Muestionsz

  Who is the designated recipient of this Brst tithe given 
to the D5CH? 

  According to these verses, what is the source of where 
the tithe comes from? 

  Rs there any indication that money is being tithed? 

  What is the reason for this tithe being given to these 
recipients? 

  Was this a temporary or a permanent regulation? 
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  Gome would consider that this tithe can be appropriat-
ed by modern day “pastors, ministers or congregations”. 
1ow would you respond according to what these Gcrip-
tures eIplicitly state concerning the speciBc identity of 
the recipients? 

The Second Tithe

Deuteronomy 14:22-27
Muestionsz

  According to verse 33, how often was this tithe taken? 

  According to these verses, what is the source of where 
the tithe comes from? 

  Rs there any indication that money is being tithed? 
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  According to verse 36, where was this Brst tithe to be 
taken? 

  Uould this tithe be taken just anywhere? 

  What was to be done with the tithe? 

  1ow is this di(erent than the Brst tithe? 

  According to verse 3%, who else was to share in this 
tithe? 

Deuteronomy 12:4-7
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Muestionsz

  Where was the tithe to be brought? 

  Uould the tithe be brought just anywhere? 

  According to verse % what was to be done with the tithe 
and o(ering? 

  What do you think was the purpose of such an occa-
sion? 

The Third Tithe

Deuteronomy 14:28-29

Muestionsz

  According to verse 3V, how often was this tithe taken? 
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  According to these verses, what is the source of where 
the tithe comes from? 

  Rs there any indication that money is being tithed? 

  Where was this tithe to be brought? 

  Rs there anything in these Gcriptures that indicate this 
tithe was to be given in support of the tabernacle? 

  What was the intended purpose of this tithe? 

  Who were to be the recipients of these tithes? 
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  What is the anticipated outcome of obedience to these 
commands? 

Deuteronomy 26:12-15

Muestionsz

  According to verse 43, how often was this tithe taken? 

  According to these verses, what is the source of where 
the tithe comes from? 

  Rs there any indication that money is being tithed? 

  According to verse 43, where was this giving to take 
place? 
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  What was the intended purpose of this tithe? 

  Who were to be the recipients of these tithes? 

  What is the anticipated outcome of obedience to these 
commands? 

	A favorite Gcripture that is frequently appealed to in mod-
ern congregational prayers for “the tithes and o(erings” and 
especially during “pledge drives” or “building projects” is the 
followingz

Malachi 3:10

Muestionsz

  What is the “storehouse” mentioned here? 
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  Was the storehouse some kind of local “congregation”? 

  Where was this “storehouse” located? 

  1ow often was the third tithe taken? 

  What was it that was brought into this storehouse? 

  Rs there any indication that money is being tithed? 

  Where was to be done with this tithe? 

  What was the intended purpose of this tithe? 
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  Who were to be the recipients of these tithes? 

  What is the anticipated outcome of obedience to these 
commands? 

  Lased upon the previously cited Gcriptures, why would 
it be wrong to assert that this teIt refers to an annual 
tithe? 

  Why would it be wrong to assert that money was that 
which was stored in the storehouses? 

  Also, why would it be wrong to claim that the modern 
“congregation” is the storehouse referred to in all the 
passages describing the third tithe? 
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What is an oEering?

xCodus 25:1-8

Muestionsz

  The D5CH ordered 8oshe to take up a collection from 
the children of Rsrael to build the Tabernacle. Accord-
ing to verse 3, what was the standard to measure the 
appropriate amount of “giving”? 

  Was the word “tithe” used in connection with this col-
lection? 

  Hid everyone give the same amount? Why or why not? 

  Hoes anything indicate that there was a limit on how 
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much one could give? 

  Rs it possible that some gave more than 4JY, a “tithe”? 

  What was the stated purpose of all this giving? 

  What does this mean for us as we seek to understand the 
heart attitude that xod is seeking among givers? 

xCodus 35:4-35

Muestionsz 

  The D5CH ordered 8oshe to take up a collection from 
the children of Rsrael to build the Tabernacle. Accord-
ing to verses ), 34, 33, 37, and 3O what was the standard 
to measure the appropriate amount of “giving”? 
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  Was the word “tithe” used in connection with this col-
lection? 

  Hid everyone give the same amount? Why or why not? 

  Hoes anything indicate that there was a limit on how 
much one could give? 

  Rs it possible that some gave more than 4JY, a “tithe”? 

  Hid everyone have the same “talent” to commit to the 
building project? 

  What does this mean for us as we seek to understand the 
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heart attitude that xod is seeking among givers? 

xCodus 36:1-7

Muestionsz

  What do you make of the fact that xod has equipped 
di(erent people with di(erent gifts and skills in order 
to get the job done? 

  What was the selection criteria of who participated ac-
cording to verse 3? 

  According to verses 6-%, what do we learn about the 
heart attitude of those giving from the “problem” that 
was created that 8oshe had to address?  

  1ow would you describe the attitude of those who were 
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giving? Ho you get a sense of “compulsion” or “legal-
ism” here? 

1 Phronicles 29:1-10 

Muestionsz

  According to verse 3, how much e(ort did Havid eIert 
in the building of the Temple? 

  According to verse 6, what was the desire of Havid2s 
heart set upon? 

  Rn that same verse, what level of giving do we see Havid 
o(ering? 

  Ho you get a sense of “compulsion” or “legalism” in this 



GAUCNH U5WG 344

sort of giving? 

  Rn the end of verse ), Havid asks a question. Hescribe 
what you think was the spirit in which this was givenz 

  1ow does verse 7 describe the heart attitude of those 
who gave and what the result was to the whole commu-
nity? 

wroverbs 11:24-25

Muestionsz

  This advice runs counter to the worldly wisdom that 
would encourage stinginess and hoarding. What is the 
outcome for those who keep a tight hold on their 
wealth? 
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  What is the outcome for those who consistently bless 
others? 

wroverbs 14:21

Muestionsz

  What does this teach us about what our attitude should 
be towards those less fortunate? 

  What is the blessing to us as we are compassionate? 

wroverbs 19:17

Muestionsz

  When we give to those in need, to whom are we really 
blessing? 
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  What is the outcome to us in response to our kindness 
towards others? 

wroverbs 22:9

Muestionsz

  1ow are those who are generous described? 

  What is the action that describes such generosity? 

MattheI 6:1-4

Muestionsz

  What is the consequence of a prideful display of one2s 
giving? 

  What is the reward they do receive? 
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  What is the consequence of “secret” giving without 
public display? 

  What is the reward they receive? 

k Porinthians 9:8-18

Muestionsz

  Rf xod is concerned about the provision for cattle, how 
much more do you think 1e is concerned about pro-
vision for 1is servants who minister the gospel? Ho 
believers have a responsibility to provide for the needs 
of their leaders and teachers? 1ow do we provide for 
this? 

  Paul refers to xod2s provision for the Devites through 
the tithe. /erse 4’ suggests that this provision for min-
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isters of the gospel is “in the same way” as the Deviti-
cal tithe but not identical. Gince the Brst tithe was for 
Devites only and Paul was from the tribe of Lenjamin, 
Paul must be referring to this “right” of provision to be 
other than the tithe, such as the free-will o(erings. Fol-
lowing Paul2s eIample, should leaders and teachers le-
galistically make demands on those they lead and teach? 

1 Porinthians 16:1-4

Muestionsz

  Paul2s counsel regarding collections provides consisten-
cy without compulsion. 1ow often does he suggest 
believers set aside their gifts? 

  The Brst day of every week refers to the ending of the 
Ghabbat at sundown. What does this mean for con-
gregations who insist on taking an o(ering during the 
Ghabbat? 
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  Rs there any indication that the believers were “tithing” 
or was this an “o(ering”? 

  According to verse 3, what is the standard to determine 
the level of giving? 

2 Porinthians 8:1-15

Muestionsz

  The poor believers in xreece had chosen to donate an 
o(ering to the poor in !erusalem. Rn providing direct re-
lief to those in need, how does this relate to the concept 
of the “third tithe” mentioned in the Torah? 

  According to verse V, was the need shared as a legalistic 
demand or was it based upon grace? 
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  According to verse 44, what was the standard that de-
termined the amount of giving? 

  According to verse 4), what is the end result of everyone 
participating in giving? 

2 Porinthians 9:1-15

Muestionsz

  According to verse ), a “genuine” gift is not eItracted 
by pressure. What constitutes a “genuine” gift? 

  1ow does  this  appeal  by Paul  contrast  to modern 
guilt-inducing and arm-twisting manipulations to “give 
to get”?
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  Rf believers were giving with a grudging attitude out of 
compulsion or legalism would their gift still be consid-
ered “genuine”? 

  According to verse %, what is the standard to determine 
how much one should give? 

  According to verse %, what is the right heart attitude of 
the giver? 

  /erse V gives us a clue as to one of the reasons xod 
chooses to bless us with provisions. What is it? 

  According to verses 44 and 43, what is the ultimate 
beneBt of all this giving? 
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LuJe 18:18-27

Muestionsz

  Was Jeshua teaching that all believers should sell every-
thing they have and give it all to the poor? 

  Why do you suppose that Jeshua2s words made this 
man “very sad”? 

  Rs it possible that Jeshua was giving a speciBc targeted 
prescription to this one individual who obviously had 
issues with money? 

  Ho you think the rich man2s value and appreciation of 
money was di(erent than Jeshua2s? 
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  Who do you think have more “money problems”, poor 
people or rich people? 

  What is it about wealth that can become a snare for 
people? 

1 Timothy 6:17-19

Muestionsz

  Paul2s counsel to those who are blessed with riches in-
clude an admonition to not be proud or to let their 
hope rest on such wealth. Why could having riches be a 
trap for genuine humility and trust for the believer? 

  Uould trusting in one2s wealth be a form of idolatry? 
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  What should be the actions of those who are so blessed? 

  Rf those blessed with riches are generous, what is the 
anticipated outcome for them? 

1 Rohn 3:16-18

Muestionsz

  When we consider the incomparable and matchless gift 
that Jeshua gave on our behalf, what does this mean as 
we contemplate our level of giving to others? 

  Rf we are to “lay down our lives for our brothers”, how 
much more should we be willing to share our worldly 
goods to help those in real need? 
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  Rf we are aware of someone2s need and close our heart to 
responding, what does this say about our claim to love 
xod? 

  What does verse 4V mean?

Rames 1:27

Muestionsz

  Rn providing direct relief to those in need, how does this 
relate to the concept of the “third tithe” mentioned in 
the Torah? 

  1ow does xod view this type of giving? 
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Rames 2:14-19

Muestionsz

  Rn providing direct relief to those in need, how does this 
relate to the “third tithe” mentioned in the Torah? 

  Ho we have a responsibility to our brother or sister? 
What is it?

  What does it mean to have faith that does not validate 
itself by outward actions? 

  Which is harder, “saying” or “doing”? 

  What is more important, creeds or deeds? 
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Some Iarnings:

We have all been eIposed to some serious errors on the topic of 
giving.

  We don2t “give to get”. That is the wrong motivation. 
Rt is a signiBcant twisting of the giving principles fueled 
by base greed.

  We don2t give mechanically “out of duty”, although we 
do have a duty to our brothers and sisters. 

  xod2s work is dependent on your giving. Ceally? What 
about the sovereignty and omnipotence of xod?

;emember the folloIing:

LuJe 11:42

Muestionsz

  What did Jeshua think of those who legalistically give 
but neglect the justice and love of xod? 
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  Hid 1e say they had an obligation to justice and love? 

  Hid that mean to neglect giving? 

Ponclusions:

  Rf the Brst tithe was food eIplicitly for the Devite in the 
service of the TabernacleKTemple and had to be pre-
sented there, what does that mean for its applicability 
today when there are no Devites serving in the temple? 

  Rf the second tithe was food to be consumed by the of-
feror and his family at the temple, what does this mean 
for its applicability today when there is no temple? 
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  Rf the third tithe Qtaken every third year: was food to be 
given to the poor in our neighborhoods, how can we 
accomplish this today? 

  Rn your eIamination of the Gcriptures that describe the 
three tithes, do you see any evidence that we are to tithe 
money? 

  When you eIamine all the Gcriptures describing “col-
lections” or “o(erings”, do you see a pattern of giving 
money, time, talent, and resources? 

  Rn terms of “o(erings” and “collections”, do you see any 
limits on what we can give? 

  Lased upon all  the Gcriptures you have read,  what 
should determine our level of giving, and what should 
be our heart attitude? 
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A closing eCercise:

	Pray that the 1oly Gpirit will enlighten you to areas of resis-
tance to giving, areas of legalism in giving, and especially areas 
of pride in giving. 8ake a plan to set aside that which xod has 
blessed you with and be diligent in giving out of a cheerful heart.

	Always remember that the ultimate “payo(” of our consis-
tent, faithful giving is to the glory of xodL 8ay 1e be praised 
for 1is matchless giving of 1is dear Gon as the ultimate giftL Rf 
xod has given so much to us, how much more should we be 
ready and eager to give to 1im? Praise the DordL



Chapter Twenty-Eight

The Eternal Security of the 
Believer

I have decided to add a chapter outlining my reasons for believ-
ing in the eternal security of the believer. My reason to include 
this chapter is based upon the importance to the believer to have 
a full assurance of the promises of God for their lives. The good 
news is that the "good news" is better than we thought!

I do so with full knowledge that there are many others in the 
body of Messiah who disagree with this teaching. Many of the 
arguments I have heard from other well-meaning Bible teachers 
are based on either human logic or the anecdotal approach such 
as, "I know this guy who …" and then Sll in the blank with 
some story. This is not how to responsibly build a doctrinal 
understanding of what the Bible actually teaches.

This important teaching has become corrupted by many who 
seek to create a "works-righteousness" approach to God whereby 
a believer is "saved by grace but kept by works". The very idea 
of a relationship with God based on "performance-based accep-
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tance" is severely xawed and xies in the face of literally doqens 
of Acriptures that teach the e(act opposite. The real )uestion 
is whether the seeker of truth will submit to what the 2ord of 
God actually states and be encouraged by it, or will a person 
accept the "traditions of men" and go down a lesser path riddled 
with legalism, insecurity and despair.

The Bible is inspired by God LGod-BreathedH. It is inerrant 
Lwithout errorH. It is internally consistent. It manifests an inter-
nal harmony. It is a symphony with diJerent movements and 
melodies but has Wne Ronductor with the recurring theme of 
the redemption of mankind. The Bible is its own best commen-
tary. 6et us read what that 2ord of God actually says to us as we 
submit our understanding to :is 2ord as the Snal authority for 
our faith.

I would suggest that the reader carefully read each Acripture 
reference as you answer the )uestions. May the :oly Apirit 
guide you and teach you :is truth.

  3ohn 740Y-?U

  Is there anyone who comes to Neshua that will be 
turned awayF

  2hose will does Neshua say :e came to doF

  2hat is the will of the Wne 2ho sent :imF
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  Ooes the will of God allow for Neshua to lose "any" 
of "all" those given to :imF

  Ooes the will of the Pather include "all" who trust in 
the Aon or only "some" of themF

  2hat is to happen at the last dayF

  3ohn 5U49Y-0U

  Oo Neshua8s "sheep" listen to :is voiceF

  Ooes :e recogniqe themF

  Oo these "sheep" follow :imF

  2hat does Neshua give themF

  Ooes Neshua give them life for 5U or 9U or 0U years or 
"eternal" lifeF

  Ooes Neshua teach that these "sheep" can ever be 
destroyedF

  Ooes Neshua teach that anyone can snatch them 
from :is handsF

  Ooes Neshua teach that anyone can snatch them 
from the Pather8s handsF
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  5 3ohn 945z

  Cs an e(ample of true faith manifesting perseverance, 
what does this te(t say about people who may have 
been "attached" to the disciples in some way but did 
not remain with themF

  :ebrews Y49Y

  :ow many sacriSces did Messiah oJer up to atone 
for mankindF

  2as this to be repeated or was it "once for all"F

  :ebrews z459

  2as Messiah8s oJering into the :oliest jlace to be 
repeated or was it "once for all"F

  2as the eJect of this oJering to set people free for a 
limited time period or was it foreverF

  :ebrews z45F

  Oo those who have been called receive a partial bless-
ing or a time limited reprieve or do they receive the 
"promised eternal inheritance"F
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  :ebrews z49?-9G

  Oid Messiah enter :eaven to oJer :imself "over 
and over again" or was it "once" to do away with sin 
through the sacriSce of :imselfF

  2hen :e returns will :e have to deal with man8s sin 
againF

  :ebrews 5U45U-59

  2ho have we been separated forF

  :ave we been made holyF

  Por how long have we been made holyF

  Oid Neshua have to oJer :imself again and again or 
was it a single sacriSce for sins for all timeF

  :ebrews 5U45?

  :ow many oJerings are referenced hereF

  :as this oJering brought us to the goal for a limited 
time frame or for all timeF

  :ebrews 5U45Y-99
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  Ooes God remember our sins and wickednessesF

  If we are forgiven, is an oJering for sins still neededF

  Cre we to approach the :oliest jlace with fear and 
guilt or with "full assurance" that comes from trust-
ingF

  3ohn F49?

  Ooes the person who hears what Messiah is say and 
trusts in God have to worry about their status or can 
they know that they have eternal lifeF

  Ahould they fear coming up for HudgmentF

  :ave they already "crossed over from death to life"F

  Ccts 57405

  If we trust in the 6ord Neshua, can we believe the 
promise that we "will be saved"F

  5 jeter 045G

  Oid the Messiah8s death provide only a partial pay-
ment on our "sin account" or was :is sacriSce "once 
and for all"F
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  5 3ohn F455-50

  2hat kind of "life" has God given to usF

  :ow long is itF

  Cccording to these verses,  is  it  truly possible  to 
"know" that we "have" eternal life or is that the "sin 
of presumption"F

  5 3ohn 045?

  Ran we "know" that we "have passed from death to 
life"F

  Dphesians 545-50

  :ow many "spiritual blessings" have we been blessed 
with in MessiahF

  2ere we chosen by Messiah before the creation of the 
universeF

  2hat did Messiah determine in advance regarding 
our position in :imF

  2hat  do  we  have  through  the  shedding  of  :is 
bloodF
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  Cre our sins forgivenF

  2ere we given an inheritanceF

  2ere we "picked in advance"F

  2ere we sealed by :im with the promised :oly Apir-
itF

  Ooes this sealing "guarantee our inheritance"F

  3ohn G405-07

  If the Aon has freed us, will we really be freeF

  Eomans 740-Y

  2ere we buried with :imF

  2ill we be resurrected like :imF

  2ill we have a new lifeF

  :ave we been cleared from sinF

  Eomans G45

  Por those in union with Messiah Neshua, is there any 
condemnation awaiting usF
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  Eomans G49

  :ave we been free from the law of sin and deathF

  9 Ror F45Y-95

  Cre we a new creationF

  Cre we fresh and newF

  If Messiah8s sin oJering was on our behalf, can we 
fully share in God8s righteousnessF

  Galatians 949U

  Oo we share in Messiah8s e(ecution and now live by 
the same trusting faithfulnessF

  Rolossians 040,?

  2here is our life hiddenF

  2hen Messiah appears, where will we beF

  5 Ror 5F495,99

  2hat will our connection with Messiah guaranteeF

  :ebrews Y49?,9F
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  Is Messiah totally able to deliver usF

  If :e is alive forever, does his intercession for us ever 
stopF

  :ebrews 504F

  2ill God ever fail you or abandon youF

  Eomans G49G-0z

  Ooes God cause everything to work together for our 
goodF

  Oid :e know us in advanceF

  2hat did God determine in advance regarding usF

  Oid God call usF

  Oid God cause us to become righteousF

  2ill :e glorify usF

  If God is for us, who can be against usF

  2ho will bring a charge against :is peopleF

  2ill God bring a charge against :is peopleF
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  2ill Messiah bring a charge against :is peopleF

  Is there anything that can separate us from the love 
of MessiahF

  TroubleF

  :ardshipF

  jersecutionF

  :ungerF

  jovertyF

  OangerF

  2arF

  OeathF

  6ifeF

  CngelsF

  Wther :eavenly rulersF

  That which e(istsF

  That which is comingF
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  jowers aboveF

  jowers belowF

  Cny other created thingF

What have we learned from the Word of God regarding 
the security of the believer?

  It is the will of God

  Believers shall never perish

  True faith manifests itself in perseverance

  The sacriSce of Messiah is suIcient and eIcacious

  2e may know that we have eternal life

  2e have been sealed with the :oly Apirit

  2e have passed from death to life and shall never face 
Hudgment again

  The believer is free

  The old man of the xesh is put to death

  There is no condemnation
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  2e have been set free from the law of sin and death

  There is new life in Messiah

  2e have become identiSed with Messiah

  :e is able to save believers forever

  Neshua will never leave us

  'othing can separate us from Messiah

Now that you have researched for yourself what the 
Word of God says regarding the security of the believer, 
take time to repect and oHer a .rayer of thanksgiving for 
Tis matchless grace and .rovisions for you" !he "Good 
News" really is better than we thought#



Chapter Twenty-Nine

The “Holy Protestant 
Traditions”

As a Messianic Rabbi, when talking with Evangelical Protes-
tants, I oftentimes have some interesting dialogues. Years ago, I 
was in a Christian bookstore looking for a particular reference. 
As was my practice, I was wearing my yarmulke, admittedly 
a man-made tradition but not an anti-biblical one. As I was 
looking through the books, I noticed two men who kept looking 
my way. They would exchange glances with each other and then 
look my way, turning away as soon as I looked at them. I knew 
they were curious and probably thinking, “What's this Jewish 
guy doing in here, in a Christian bookstore?” I decided to wan-
der over and engage in a conversation. I commented something 
like it was a nice bookstore. One of the guys couldn't wait to ask 
me what I was doing there. I told them I was from a Messianic 
congregation and that I was a believer in Yeshua, “Jesus” to 
them, and about the books I was looking for, and then I asked 
them what they were doing there. They were quite amazed. This 
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was something unique to their experience. I don't think they 
ever actually met a Messianic Jew before. (Isn't that a shame?) 

One of them told me that they were Bible teachers at a local 
church and they had just 3nished a study series with their peo-
ple and they were looking for something new to start another 
cycle of teaching. When he said the word “cycle” I immediately 
thought of the “cycle” of the festivals listed in Leviticus 2G. I 
asked them, “Have you ever considered teaching the cycle of 
0od's festivals in Leviticus 2G?” I said, “0od set these as Torah 
teaching pictures that we repeat each year. During this time, we 
re-experience all of the great history of 0od's covenant faithful-
ness to us and also all the great doctrines of our faith as actually 
lived out. Creation, atonement, deliverance, redemption, san-
cti3cation, resurrection, and acceptance with 0od through the 
work of Messiah are all pictured, prophesied, and promised to 
us.” These two guys were utterly amazed. One of them said, “I 
never thought of that.” I responded, “It's not an entirely original 
idea. It's been around for G,4// years or so” We all laughed 
and they went away looking for some material I recommended. 
You see, these two men were stuck in a traditional theology that
 arti3cially separates the Bible and its teachings into the camps 
of “then” for “those people” and “now” for “us”. The challenge 
is to see the entire Word of 0od as one of continuity instead of c
ontrast.
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The story is typical of the modern mindset, especially within 
most, but not all, Evangelicals. Due in large measure to the 
rigid compartmentalization of things emanating from the error 
of Dispensationalism, many view not only the Bible but their 
interactions with people through this distorted lens that tries 
to 3t everything into the square holes and round holes de3ned 
by their theology. As applied to Christian5Jewish de3nitions, 
this “binary bias”, as I call it, has relegated all expressions and 
experiences into two camps. Either you are a Christian and go 
to “church” on Sunday, celebrate Christmas and Easter, and are 
“saved” or you are a Jew and go to “synagogue” on Saturday 
and celebrate “all those Jewish festivals” in the “Old Testament”. 
What a shame this thinking has become the norm for so many 
people within the one body of Messiah. This thinking is also 
seen outside the realm of Evangelical Christianity.

Another example of a bit of a “paradigm shift” was my inter-
actions with a guy who worked for me at a counseling agency. 
I hired him and he was a great worker. At 3rst, I did not know 
he was Jewish. (No, we don't all look alike, and we don't all have 
the nose of a prophet. That is just a stereotype.) Since I wore 
my yarmulke, he knew I was. The topic came up one day when 
he asked me where I attended. I told him the name and shared 
that it was a Messianic congregation and that I was a believer in 
Yeshua as Messiah. He was a little shocked but curious since he 
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had seen my demeanor and how I was not aggressive with my 
faith. I shared that I have a Jewish background but was raised 
as a Roman Catholic and later rejected that and eventually em-
braced Messianic Judaism. I could tell he had never encountered 
anyone with that testimony. I left it at that without pushing any 
agenda.

Later he came back and asked me about my faith. He was 
curious and asked, “Do you celebrate Christmas?” I said, “No, 
but I do embrace Hanukkah”. He left and, again, I did not 
push into him. Another time he asked, “What about Easter? 
Do you celebrate that?” Again, I responded, “No, but we do 
enjoy the celebration of Passover.” He was really curious. Still, 
I left him alone to ponder things. Another time he asked a 
few questions and each time I answered him straightforwardly 
but without any pressure to “buttonhole” him into a corner 
and start preaching and peppering him with Bible verses. I let 
him feel that his questions were heard and answered but, most 
importantly, that he felt safe to return if he had more questions. 
This, I believe, is the wisdom of being a “3sher of men”. We
 o6er bait, we wait and we wait some more. Di6erent bait fo
r di6erent 3sh, perhaps, but we let them nibble as they wish. 
I recall someone once said, “Yeshua called us to be 3shers of 
men, not hunters.” A lot of wisdom there. A while later this guy 
invited us to his daughter's Bat Mitzvah at their congregation. 
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My wife and I attended and had a wonderful time. Since he was 
sitting next to me, he was amazed that during the service we were 
both praying in Hebrew from the same prayer book. I think he 
was really stunned by that. 

The part of me that is evangelistic would like to 3nish the story 
of how he came to faith in the Messiah and became a believer. 
That is not how this story went. He left the agency, and I never 
heard any more from him. But I am sure that is not the end of 
the story for him. Seeds were planted and I leave the rest to 0od. 
The main point of my relating this is to show how preconceived 
bias exists but can be overcome by the right kind of witnessing.

By simply living and acting out my Torah-positive, Messi-
ah-centered, grace-3lled faith, I am presenting something in the 
category of “other” to the world of religious thought. I am not 
representative of a “typical Jew” if there ever could be such a 
thing. I am also certainly not representative of a “typical Chris-
tian”, and we all know there are none of those either. But I 
am presenting something outside of the normal range of ex-
pectations from either camp. Having said that, I immediately 
realized how sad it is that what was the norm in expression in 
the 3rst-century Messianic experience has become the oddity. 
How far we have divided among ourselves and embraced false 
teachings and erroneous positions? 
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The various branches of Protestantism have done this in 
spades. Much of this is due to branches growing out of oth-
er branches and repeating and compounding previous errors. 
Some have added new errors along the way. Each branch can 
be traced back to its breaking from some other stream of the 
teaching of some man. !ery little of the content of the branches 
retains the solid sap from the original trunk of the tree. A good 
look at Romans FF might be in order here for the reader.

To  show  how  far  man-made  traditions  have  inKuenced 
thought, I recall one of my Bible professors at Bible College. 
He was an elderly, kind gentleman who had much knowledge 
and wisdom, although we used to spar on several issues. (I say 
older, but I realize that at this point in my life, I think I am 
older than he was then7) He once shared that, due to his church 
background that went all the way back to his childhood, to that 
day, he had never been to the movies. We were all shocked.

“Never?”, we all said in unison. He went on to tell us that his 
church traditions required them to avoid going to what were 
then called “picture shows”. :or his church culture, it was a 
mark of piety, and they were quite 3rm about it. He related 
a little ditty, “We don't smoke, and we don't chew, and we 
don't go with girls who do7” We discussed some church rules 
against dancing, although that hardly squares with ’ing David's 
expressions of joy and what is described in the Psalms. We had 
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a good discussion of traditions that have been used by churches 
as requirements and markers of spirituality. 

Some churches require abstinence from all alcoholic bever-
ages. I 3nd this curious in light of the many Bible verses that are 
contrary to such an absolute prohibition. 

  F Timothy VI2G says, “Be no longer a drinker of water 
only but use a little wine for your stomachJs sake and 
your frequent in3rmities.”

  Psalm F/4IF4,FV says, “He causes the grass to grow for 
the livestock, and plants for man to cultivate, that he 
may produce food out of the earthI wine that makes 
the heart of man glad, oil to make his face to shine, and 
bread that strengthens manJs heart.”

Messiah's own example at the wedding in Cana in John 2 is a 
problem for the anti-alcohol crusade.

On the other hand, the Bible does warn against drunkenness 
in Ephesians VIFK and many other places. This issue is one of 
temperate and moderate use. Apparently, some see things in 
the “all or nothing” cognitive distortion that develops into a 
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man-made prohibition and they make this a requirement for 
membership with their church.

These extra man-made traditions are not a part of the gospel 
message at all but by their insistent requirement for church 
membership and continued discipleship, the net e6ect is to “add 
to the Word of 0od”. I do not mean to assert their intent is bad. 
I do not believe the intent of the rabbis who put “fences around 
the Torah” was necessarily bad either. But is it not the same? 
And where does it stop? 

I have received much praise from Evangelical Protestants over 
the years for my 3rm stance on the inspiration and authority of 
the Scriptures, my continued appeal of “sola Scriptura”, mean-
ing only the Scriptures are our authority and not the Oral Torah 
of the rabbis, the church councils, or pronouncements of the 
popes. But I 3nd it interesting that when my focus is on the 
many man-made traditions that I 3nd within the large umbrella 
of Protestantism, including some Messianic congregations, the 
praise quickly dissipates into suspicion and distrust. I have often 
experienced “the left boot of fellowship”. It just shows how 
deeply entrenched these traditions have become. 



Chapter Thirty

How People Change

How many counselors does it take to change a light bulb?
Only one, but the light bulb has to want to change.
Over my 30 years of clinical experience in counseling and 

education, I have learned many things. Some have been useful 
to me, others have not. Over the years, it was revealed to me 
that there are major discrepancies between many of the theories 
and traditions of modern psychology and the sure and steadfast 
witness of the Bible. 

I was initially educated in Freudian psychoanalysis, Transac-
tional Analysis by Harris and Steiner, Client-Centered therapy 
by Carl Rogers, Behaviorism and Operant Conditioning by 
B.F. Skinner, Self-Actualization by Abraham Maslow, Reality 
Therapy by William Glasser, Gestalt Therapy by Fritz Perls, and 
various Encounter Groups and Sensitivity Trainings, including 
much early "New Age" teachings. You have to know that back 
in the 1970s if you weren't in therapy, you were in denial! 
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You can imagine my confusion! This was all BEFORE I be-
came a believer and began understanding the Bible. 

Since becoming a believer in 1976 and having learned what 
the Bible teaches, I have thrown overboard most of the human-
istic "Psycho-babble", as I refer to it. During my walk with the 
Lord, I have learned many things, some that were easy to un-
derstand and embrace, some that were more di:cult. I learned 
from the Bible that the central issues of what is wrong with man 
are NOT his "nature and environment", "irrational thinking", 
"cultural lag", "class struggle", "human weakness and ignorance", 
or "primitive instinct left over from evolution." The Bible calls 
it SIN and there is only ONE remedy and that is the once-for-all
 sacri4ce of Yeshua and the continuing ministry of the Holy 
Spirit within.

All through this process, I have been guided by His Spirit 
speaking through His Word. I am not yet a 4nished product. 
There remains more work to be done. That is called progressive 
sancti4cation and I embrace it fully, trusting in His wise and 
loving care for me.

I do not want anyone to receive this teaching as a "formula 
approach" or "canned sales pitch". It is not a rigid method. It 
is helpful to see this as a "Jow" that is useful to understand-
ing the complexities of the processes involved. It is provided 
with the understanding that true Biblical counsel will always 
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be centered on the Word of God and dependent on the leading 
and inspiration of the Holy Spirit as He brings conviction and 
enlightenment into the soul of man.

How to Help People

The 4rst rule of helping is simpleq DO NO HARM.

Ephesians Kq29 says, "Let no corrupt speech proceed out of 
your mouth, but only what is good for building others up as the 
need may be, that it may give grace to those who hear."

We don't need a dictionary to inform us of the meaning of 
the word corrupt. We see examples in the news every day. Aside 
from its description of political power grabs, unlawful busi-
ness practices, and personal moral failures, it can also describe 
falsehoods, untruths, lies, deceit, and errors. The text here in 
Ephesians should remind us to guard what we say in terms of 
truthfulness. I believe the best way to ensure our words are based 
on truth is that they are based on the Word of God, the source 
of ultimate truth.

Our speech is also directed to be only that which is good for 
building others up, not tearing them down. In our approach 
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to helping people, there is simply no room for personal attacks, 
put-downs, manipulations, or self-serving hypocrisy. 

Finally, our words should always be seasoned with grace. It is 
by grace WE have been saved, so we need to extend that to all 
others as well. 

It is especially important that we understand that we can be 
correct in our theology and wrong in our approach. I have seen, 
and been a victim of, many "Jeshly" arguments from well-mean-
ing people, who may say correct things, but their spirit causes 
defensiveness, confusion, and rejection. 

I reject "canned" sales-track approaches to evangelism and 
counseling. They tend to pigeonhole people's issues and con-
cerns into categories to then attempt to refute them. I think 
some of the so-called "witnessing" methods and approaches 
tend to appeal to the pride and showmanship of the witness 
rather than a genuine, in-depth exploration into the needs of the 
individual. I remember back in 1970 as a young man, not yet 
a believer, being witnessed to by a number of "8esus Freaks", as 
they were called. I had rejected Catholicism, as I mentioned pre-
viously, but did not have a suitable replacement for the content 
of my faith. I had a lot of sincere #uestions. I was interested in 
what these believers apparently possessed, and I did have some 
dialogues with them. My discussions, however well-intentioned 
on their part, were much more of a hindrance to my under-
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standing than true help. When I asked numerous #uestions, I 
was met with a barrage of Bible verses, almost always in /ing 
8ames English, which I do not speaketh. When responding for
 clari4cation,  yet  more Bible  verses  came my way.  I  4nally 
stopped dialoguing altogether in frustration at not understand-
ing. It took another 6 years for me to discover the meaning and 
truth of the Word of God. How sad that a genuine seeker of His 
truth should experience so many barriers to that truth.

The above verse from Ephesians contains the important 
clause about "building others up as the need may be". It is this 
discovery of the uni#ue issues and needs within the individual 
and tailoring our responses to those issues that make our coun-
sel e’ective.

Exercise #1

Let's examine our own history with changes we have made to 
gain a better understanding how other people change.

What fears, concerns, and expectations do you have when 
you consider encouraging others to change a particular position 
in terms of theology? Many people, if not most, will honestly 
list fear of rejection, perhaps anger and Jeshly argumentation, 
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failure to "get the point across", or even loss of friendship. Many 
simply refrain from interaction on certain subjects, such as "sex, 
politics, and religion", to keep the peace. We become timid and 
tied to our fears, oftentimes related to our past ine’ectual and 
frustrating attempts to counsel others. 

So, let's try to understand how the process works by a little 
personal reJection.

  Think of some particular theological position that you 
have successfully changed in your past. It could be what 
faith means, what salvation means, any particular doc-
trine or teaching, or understanding of a Bible verse.

  Now consider how much time elapsed between your 
original position on the subject and when you real-
ized some discrepancy between your previous belief and 
what the Bible teaches. For many, this gap of time could 
be months or even years. It took time to recognize and 
appreciate the subtleties and nuances of context. Some 
of us spent much time simply living with this unre-
solved #uestion.

  Now consider how much time elapsed between the very 
4rst time you recognized this discrepancy between your 
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belief and the Bible and the 4rst time you made an 
earnest attempt to reconcile the issue.  Again, this gap 
of time could be months or years.

  Finally, consider how much time elapsed between your 
4rst attempt at changing your position and the time 
when you resolved all your #uestions and fully em-
braced your new position. Again, likely to be months 
or years. 

The Progression of Change

In the above example, we see the progression of change as we 
moved between the followingq

  Your original position.

  First awareness of a discrepancy between your belief and 
the Bible.

  First attempt to change your position.

  Final resolution of issues and #uestions and fully em-
brace the new position.
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Now, let's ask some tougher #uestions about the above exer-
cise.

  Did you ever experience some success in changing your 
position?

  Did you ever experience hesitation or confusion?

  Did you ever experience a return to your original posi-
tion after experiencing some success at changing it?

Conclusions drawn from this exercise:

  Theological challenges are common.

  Change often takes a long time. We go through periods 
of searching, wondering, exploring, seeking advice, or 
studying.

  The pace of change is variable. We may make rapid 
progress in our understanding one day and slow down 
to barely any the next.
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  /nowledge is usually not su:cient to motivate and 
complete change. It is not always a "gang of facts" that 
convinces us. We need to process the rami4cations of 
accepting a new theory.

  Movement is not always linear. Sometimes it's the old 
"one step forward and two steps backward" experience. 
We are subject to theological relapse. Change is not usu-
ally a binary event. It is not like Jipping a light switch.

  Oftentimes, our emotions get in the way. Our confu-
sion and uncertainty about a particular idea create an 
emotional pull back to the safe waters of the harbor that 
we know. Fear of the uncertain or unknown with all 
its possible rami4cations can cause us to turn the boat 
around and head back to shore.

  When we apply these understandings of our own per-
sonal experience with change, we can now perhaps be-
gin to understand how our own expectations of other 
people regarding theological change are fre#uently un-
realistic. As I have taught many new counselors, hav-
ing unrealistic expectations for other people, no matter 
how noble or pure the intention or goal, can lead to 
frustration and burnout. 
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Exercise #2

  Think about the issue you dealt with in Exercise ;1. 

  Think about people who were NOT helpful to you. 
How did they come across? What did they do that was 
NOT helpful?

  8udgmental

  Accusing

  Impatient

  /now-it-all superiority

  Condescending

  Unforgiving

  Now, think about people who WERE helpful to you. 
How did they come across? What did they do that WAS 
helpful?
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  Patient

  /ind

  Empathic

  Genuinely Caring

  Loving

  /nowledgeable

  Humble

We can learn from our own experiences with people interact-
ing with us what is helpful and what is not. We can appreciate 
the need to have more realistic expectations for people in terms 
of the time needed to process change. We can hopefully ap-
preciate and recognize small "baby steps" as people continue to 
process. We can have more opportunities for dialogue as people 
feel safe to continue interacting with us without fear of harsh 
responses or judgmental disapproval. We can avoid the trap of 
"all or nothing" thinking which misses the process entirely and 
demands submission to our will instead of assisting a person to 
discover the truth for themselves through the process.

I repeat our starting verseq
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Ephesians Kq29 says, "Let no corrupt speech proceed out of 
your mouth, but only what is good for building others up as the 
need may be, that it may give grace to those who hear."

Motivation and Resistance

There is an inversely proportional relationship between moti-
vation and resistance. What does this mean? Aside from sound-
ing profound, it simply means that when you feel attacked or 
challenged by someone, it is normal to get defensive. We put 
the wall up, sometimes even draw the bridge over the moat, and 
stay secure in our castle. Our motivation to listen and consider 
a position contrary to what we currently hold goes down or 
even disappears if we feel threatened by another opinion. It is 
oftentimes reJexive and unthinking. Sometimes the person o-
’ering the opinion or teaching can be as kind and well-meaning 
as possible, but the results will be the same. The reaction of 
defensiveness exists within the person whose position is being 
challenged. Defense mechanisms are internal to us all. They are 
not always bad, but they usually operate below the surface. They 
are not designed to trick others. They are designed to protect 
us, but in doing so, we are not always aware of their active 
operation.
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The way to move forward through the mine4eld of defense 
mechanisms is to not directly attack the point of resistance but 
to focus on the motivations, bene4ts, and blessings of the new 
position being advocated. When people begin to cognitively 
appreciate and embrace the positive feelings associated with the 
new teaching or doctrine, their defenses relax, and a spark of 
motivation can begin the journey forward. It is this internal 
motivation, the intrinsic motivation of attraction, that fans the
 Jame of desire to at least consider embracing the new idea. 

I  spent  most  of  my  counseling  career  working  with 
court-mandated criminal o’enders who only ever attended 
the prescribed counseling and treatment programs because the 
judge, probation, and“or parole o:cers mandated it. Talk about 
defense mechanisms in full play! The clients were only present 
because of what is called "extrinsic motivation". If they failed to 
attend, they were heading to jail, 4nes, etc. This external motiva-
tion was not "change" as I would de4ne it. It was "compliance", 
which is not the same thing. 

The approach I used and taught other counselors was to 
use this "extrinsic motivation" to keep them involved while we 
attempted to tap into the "internal motivation" of change to 
produce movement towards "low-risk choices" and away from 
"high-risk choices". The same dynamic applies to helping people 
move from error to truth. Having an understanding of how to 
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do this was essential to seeing the many successes with an admit-
tedly di:cult population. The same processes are no di’erent 
for any group of people when dealing with any issue.

There are important distinctions between empathy, sympa-
thy, and compassion. Empathy is the sense that you can un-
derstand what another person is feeling and perhaps even why 
they are feeling it. It is that sense that gives us the perspective of 
what it's like to "walk in their shoes". Empathy is a one-to-one 
connection that can be powerful in helping people, as long as 
they perceive that it is genuine and sincere. Sympathy is more of 
an emotional reaction like feeling sorry or pity for someone, to 
actually feel the same thing as they feel. It can lead to emotional-
ism and away from objectivity. Compassion is more of a general 
attitude towards people with problems. It is a heart attitude and 
willingness to help people out of pure motivation.

Some possible reactions from people contemplating change 
are as followsq

  "I am having too much fun with my present belief. It 
4ts my needs. For me, it is "settled theology". 

  "I see no need to change."

  "Change takes too much e’ort. What di’erence does it 
make, anyway? What would others think? If I think of 
the logical conclusion to what you are saying, it makes 
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me feel uncomfortable or induces fear."

  "I am not teachable. I already know the answer and 
you're wrong." This demonstration of pride, arrogance, 
and Jeshly ego can be defended with much energy and 
passion.

  "I feel hopeless and overwhelmed by it all. I'll just stay 
where I am in safety."

  "I have reasons and answers for everything."

What does the Bible say about our attitude and 
conduct throughout these processes?

  Proverbs 15q1  says, "A wrathful man stirs up con-
tention, but one who is slow to anger appeases strife."

  It is imperative that in our interactions with others, 
we remain calm and non-reactive.

  Proverbs 20q3 says, "It is an honor for a man to keep 
aloof from strife, but every fool will be #uarreling."
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  We don't "argue" people into our position.

  Proverbs 26q21 says, "As coals are to hot embers, and 
wood to 4re, so is a contentious man to kindling strife.q

  Aggression has no place in our witness.

  1 Corinthians  13qK-7  says,  "Love  is  patient  and  is 
kind.  Love doesn(t  envy.  Love doesn(t  brag,  is  not 
proud,)doesn(t behave itself inappropriately, doesn(t 
seek its own way, is not provoked, takes no account 
of evil” doesn(t rejoice in unrighteousness, but rejoices 
with the truth” bears all things, believes all things, hopes 
all things, and endures all things." 

  We don't "keep score" of past wrongs.

  We don't play the "gotcha game".

  There is no room for unforgiveness, bitterness, or 
resentment.

  We a:rm every positive move, no matter how small.

  Proverbs 29q22 says, "An angry man stirs up strife, and 
a wrathful man abounds in sin."

  Anger has no place in our witness.
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  Proverbs 30q33 says, "For as the churning of milk pro-
duces butter, and the wringing of the nose produces 
blood, so the forcing of wrath produces strife."

  No "bloody noses", literal or otherwise.

  Colossians 3q12,13 says, "Put on therefore, as God(s 
chosen ones, holy and beloved, a heart of compassion, 
kindness, lowliness, humility, and perseverance” bearing 
with one another, and forgiving each other, if any man 
has a complaint against any” even as Messiah forgave 
you, so you also do."

  This is #uite a high standard for forgiveness.

  It is interesting that the Hebrew word for "compas-
sion" is Rachamim. It is always written in the plural 
which gives us an indication of how extensive God 
views it.

  Colossians 3q1K-16 says, "Above all these things, walk 
in love, which is the bond of perfection. And let the 
peace of God rule in your hearts, to which also you 
were called in one body, and be thankful.)Let the word 
of Messiah dwell in you richly” in all wisdom teaching 
and admonishing one another with psalms, hymns, and 



RABBI CLAUDE SCHEINER266

spiritual songs, singing with grace in your heart to the L
ord."

  The content of our counsel is the Word of God.

  We need to genuinely live it.

  If you are a faithful believer, if you know His Word, 
and if you are Spirit-led, then you are #uali4ed to 
teach and counsel each other.

  Ephesians Kq2,3 says, "With all lowliness and humility, 
with patience, bearing with one another in love, being 
eager to keep the unity of the Spirit in the bond of 
peace."

  Romans 1Kq1 says, "Now accept one who is weak in 
faith, but not for disputes over opinions."

  Romans 1Kq19 says, "So then, let(s follow after things 
which make for peace, and things by which we may 
build one another up."

  Many things are peripheral, non-essential issues.

  Traditions that are not in conJict with the Word of 
God are optional. They should never be misused in 
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a legalistic fashion.

  Proverbs 27q9 says, "Perfume and incense bring joy to 
the heart” so does earnest counsel from a man(s friend."

  Proverbs 27q17 says, "Iron sharpens iron” so a man 
sharpens his friend(s countenance."

Consider the Example of Yeshua's Witnessing

  Yeshua called us to be 4shers of men, not hunters. 

  We have di’erent bait for di’erent 4sh. 

  We go to where the 4sh are.

  We are patient.

  8ohn 3q16 is not a riJe caliber. It is not a hunting tool.

  Yeshua was compassionate and faithful to the Torah.

  Matthew 9q36 says, "But when he saw the multi-
tudes, he was moved with compassion for them be-
cause they were harassed and scattered, like sheep 
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without a shepherd."

  Matthew 5q17 says, ‘Don(t think that I came to de-
stroy the Torah or the Prophets. I didn(t come to 
destroy, but to ful4ll."

  Truth without compassion is cruelty.

  Compassion without truth is co-dependence.

Consider the Woman at the Well

  8ohn Kq1-6 says, "Therefore when the Lord knew that 
the Pharisees had heard that Yeshua was making and 
immersing more disciples than Yochanan Nalthough 
Yeshua himself didn(t immerse, but his disciplesO, he 
left 8udea and departed into Galilee. He needed to pass 
through Samaria. So he came to a city of Samaria called 
Sychar, near the parcel of ground that 8acob gave to 
his son 8oseph. 8acob(s well was there. Yeshua therefore, 
being tired from his journey, sat down by the well. It 
was about the sixth hour."

  Yeshua was not afraid to go outside the established 
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cultural and religious boundaries set by the tradi-
tions of men.

  Neither should we.

  8ohn Kq7-10 says, "A woman of Samaria came to draw 
water. Yeshua said to her, ‘Give me a drink.P For his 
disciples had gone away into the city to buy food. The 
Samaritan woman therefore said to him, ‘How is it that 
you, being a 8ew, ask for a drink from me, a Samaritan 
woman?P NFor 8ews have no dealings with Samaritans.O 
)Yeshua answered her, ‘If you knew the gift of God, 
and who it is who says to you, QGive me a drink,( you 
would have asked him, and he would have given you 
living water.P

  Yeshua was not afraid to openly speak with a Samar-
itan, especially a Samaritan woman, something 8ews 
of His day would avoid out of prejudice.

  Yeshua did not rebuke the woman for being a Samar-
itan or for #uestioning his motives. He did not get 
defensive. 

  His careful interactions were designed to show em-
pathy and love throughout the conversation.
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  8ohn Kq11-1K says, "The woman said to him, ‘Sir, you 
have nothing to draw with, and the well is deep. So 
where do you get that living water? Are you greater than 
our father 8acob1, who gave us the well and drank from 
it himself, as did his children and his livestock?P Yeshua 
answered her, ‘Everyone who drinks of this water will 
thirst again, but whoever drinks of the water that I will 
give him will never thirst again” but the water that I will 
give him will become in him a well of water springing 
up to eternal life.P

  Yeshua took the opportunity to take an ordinary, 
mundane task of drinking water and transform it 
into a learning moment. In studying His parables, 
He did the same thing with ordinary, familiar con-
cepts such as "the lost sheep", "the lost coin", "the 
prodigal son", "new cloth on an old coat", "new wine 
in old wineskins", "a lamp on a stand", "wise and 
foolish builders", "the types of soils", "yeast", "the 
mustard seed", "the 4shing net", etc. The many ex-
amples of Yeshua's transforming common everyday 
experiences that all could relate to and then engaging 
people to pause and consider deeper spiritual mean-
ings are examples of His mastery of connecting with pe
ople.
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  This planting of the seed regarding the water carried 
a deeper spiritual meaning. It caused the woman to 
ponder the issue. She now had a deeper issue to grasp 
and reckon with.

  8ohn Kq15-1  says, "The woman said to him, ‘Sir, give 
me this water, so that I don(t get thirsty, neither come 
all the way here to draw.P Yeshua said to her, ‘Go, call 
your husband, and come here.P The woman answered, 
‘I have no husband.P Yeshua said to her, ‘You said well, 
QI have no husband,( for you have had 4ve husbands” and 
he whom you now have is not your husband. This you 
have said truly.P

  Yeshua sensitively brought up the issue of her past 
husbands and her current relationship. 

  It is important that we do not read sarcasm or harsh 
judgmentalism in His tone. I believe He was full of 
compassion and patience as he broached the subject. 

  She had related high values in her life as she demon-
strated respect for her heritage through 8acob and 
a:rmed the Torah's history. 

  Yeshua planted the seed of the discrepancy between 
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her values and the realities of her lifestyle without a 
confrontational style involving harsh disapproval or 
shaming.

  8ohn Kq19-22 says, "The woman said to him, ‘Sir, I per-
ceive that you are a prophet. Our fathers worshiped in 
this mountain, and you 8ews say that in 8erusalem is the 
place where people ought to worship.P Yeshua said to 
her, ‘Woman, believe me, the hour is coming when nei-
ther in this mountain nor in 8erusalem will you worship 
the Father. You worship that which you don(t know. We 
worship that which we know” for salvation is from the 8
ews."

  The woman was certainly accurate in describing 
Yeshua as a prophet. How else could He know her 
background?

  It  is  interesting  that  the  woman  immediately 
changed the subject to a discussion of the place of 
worship instead of her current relationship issue. In 
psychology, this is called deJection. It is not uncom-
mon when we get close to issues, that people's de-
fense mechanisms kick in automatically. When we 
perceive this in others, it can be a clue that our mes-
sage has been on track. It is always wise to observe 
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reactions and to think through the why of those re-
actions to guide us in our dialogue. Counseling oth-
ers is not a mechanical process. It re#uires listening 
to the other person as well as listening to the Holy 
Spirit.

  When confronted by the discrepancy between her 
values and her conduct, she remained ambivalent for 
a time. This is common. We should not step in to 
try to resolve the conJict. It is the person who has to 
process through the discrepancy.

  8ohn Kq23-26 says, "But the hour comes, and now is, 
when the true worshipers will worship the Father in 
spirit and truth, for the Father seeks such to be his 
worshipers. God is spirit, and those who worship him 
must worship in spirit and truth.P The woman said to 
him, ‘I know that Messiah is coming, he who is called 
Messiah. When he has come, he will declare to us all 
things.P Yeshua said to her, ‘I am he, the one who speaks t
o you.P

  It is critical to see that Yeshua continued to paint the 
picture of true worship and presented ideas about 
#uali4cations for worship. He was illustrating the 
pros of this new understanding of worship. He did 
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not argue with her about her ambivalence. He did 
not rebuke her or shame her. He allowed her time 
and space to reJect. His compassionate interactions 
are a witness to us. His manner and tone continued 
with respect. 

  He accepted her genuine faith in a coming Messiah.

  It was at this point that He revealed Himself to her.

  8ohn Kq27-30 says," 8ust then, his disciples came. They 
marveled that he was speaking with a woman” yet no 
one said, ‘What are you looking for?P or, ‘Why do you 
speak with her?P So the woman left her water pot, went 
away into the city, and said to the people,)‘Come, see a 
man who told me everything that I have done. Can this 
be the Messiah?P They went out of the city, and were 
coming to him.

  This courageous woman of faith was transformed 
into a powerful witness to her entire village.

  She had begun in pre-contemplation and was now in 
the action stage as she was convinced of the truthful-
ness of her new understanding regarding the Messi-
ah.
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  8ohn Kq39-K2 says, "From that city many of the Samari-
tans believed in him because of the word of the woman, 
who testi4ed, ‘He told me everything that I have done.P 
So when the Samaritans came to him, they begged him 
to stay with them. He stayed there two days. Many more 
believed because of his word. They said to the woman, 
‘Now we believe, not because of your speaking” for we 
have heard for ourselves, and know that this is indeed 
the Messiah, the Savior of the world.P

  He exhibited empathy and respect throughout the 
interchange.

  He avoided direct arguments and challenges.

  He sowed the seed of the discrepancy between her 
values and the realities of her lifestyle.

  He added depth and color to His message to aid in 
her decisional balancing.

  Yeshua stayed focused on the issue and allowed the 
woman time and space to process her issues herself 
toward acceptance of His message.

  He o’ered Himself as her Messiah.
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A Final Word about Our Approach to People

I want to close this section with a poem given to me about K0 
years ago or so. I used to have this in a frame on my desk as a 
constant reminder of the values I have come to embrace. I do not 
know the identity of the author, or I would certainly give credit. 
I DO know that the author of this poem knows the Author of 
our faith!

The harvest is so great, Lord. And the workers, there are few.
Help me every chance I get to bring a soul to You.
Fill me with the Spirit, Lord, that I may spread Your Word.
And bring Your hope and joy to those who haven't heard.
There are so many troubled, Lord, so burdened and dis-

tressed.
Help me guide them home to You so that they may 4nd their 

rest.
They are 4ghting such a battle, a battle they can't win.
Unless they turn to You, Lord, and invite you to come in.
The time is short to labor and the fruit is there to yield.
Guide me in Thy battle, the sword of truth to wield.
You have given me so much, Lord, may I not use it just for me.
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But share it with another so that he too may be free.

1.  Samaritans were half-breeds of 8ewish and gentile peoples.





Chapter Thirty-One

Concluding thoughts

I retired from the counseling profession as a clinical director of 
counseling programs for criminal owenders vith o3er 0y xears 
of e.perience in indi3idual and group counseling and teachingq 
I am kuite sWilled at reading peopleq bhen certain suj,ects are 
jrought upP no matter hov gracefullxP I can vatch the jodx 
language and see the vall come upq 'eople get defensi3e andP 
sometimesP thex don“t e3en Wnov vhxq I jelie3e it all goes jacW 
to their ”settled theologxT and ”comfortajle traditionsTq be 
tend to liWe things the vax thex are and ve don“t liWe changeq I 
thinW the onlx people vho actuallx liWe ”changeT are vet jajiesq 
-he rest of usP not so muchq

-he pover of traditions to hold us capti3e to rigid thinWingP 
legalistic rekuirementsP and intense preoccupation vith minuM
tiae vas clearlx seen in the e.ample ve jegan vith in 7arW B 
vith the 'harisees and their ojsessions vith ritual hand vashing 
”according to the traditions of the eldersTq Relie3ers studx this 
and other similar passages and often remarW on the erroneous 
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thinWing and practices of these 'hariseesq Nov oftenP hove3erP 
do thex themsel3es go dovn similar paths vith their ovn set of 
manMmade traditions and impose them on others vith the same 
le3el of rigid and inGe.ijle thinWingJ Nov often are thex themM
sel3es in jondage to false ideas ajout Fod and Nis bord that 
come from the mouths of false teachers ”vithin the churchTJ 
I could go dovn and catalog the 3arious errors of all the false 
teachers and false prophets ,ust in our current generation aloneq 
-hat tasW is vax outside the scope of this jooWP and it vould 
taWe xears to compileq -hat fact alone maWes me sadq

It is important to rememjer that traditions max je useful if 
ve Weep things in proper perspecti3eq If the tradition does not 
3iolate the bord of FodP it max je appropriate and gi3e us an 
opportunitx to demonstrate our unitx in practiceq IfP hove3erP 
it does 3iolate the bord of FodP it is de!nitelx not appropriateq 
;ust liWe the ”fences around the -orahT created jx the rajjisP it 
is not a sin for not adhering to a traditionq It“s ,ust a traditionq 
-he onlx authoritati3eP eternalP inspired jodx of -ruth for us 
to emjrace for our faith and practice is the bord of Fodq -he 
vhole bord of FodP from Fenesis through Ae3elationq It is all 
from our Nea3enlx <ather and it is all for our good=
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