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Preface

The Book of the Acts of the Apostles is a critically important 
work that addresses many important issues agectinb the Mody of 
.essiah to this dayI vf you benuinely desire to know what people 
Melie,e! read their writinbs Mut also look at what they doW xhen 
we eUamine what the Apostles and all the early Melie,ers actually 
did! then that Mecomes a clear conteUt for understandinb the 
meaninb of their writinbsI Snfortunately! many theolobians! 
recent and past! ha,e little to do with this epistleI qure! it may 
Me “uoted when people want to -cherry”pickP qcriptures to 
ad,ance a -witnessinb scriptP or to relate a beobraphy lesson 
on the tra,els of the Apostle CaulI vt has also Meen a source of 
useful stories for sermon illustrations Mut rarely for doctrineI 
qome BiMle teachers ha,e e,en asserted that we should not take 
doctrine from the Mook of Acts! that it was a -transitional MookP 
from law to brace! from vsrael to the GhurchI xhat a horri?c 
and Miased way to treat the xord of RodW xhate,er happened 
to the faith -once for all deli,ered unto the saintsPL To think this 
way essentially writes og the faith of the earliest Melie,ers who 
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were arbuaMly closer to the source and conteUt of that oribinal 
faithW As it says in Csalm 33F4! -vf the foundations are destroyed! 
what can the ribhteous doLP

v  ?nd  a  parallel  Metween  this  erroneous  Mias  and  faulty 
hermeneutic with the failure of the Crotestant Deformation! 
which is often hailed as a correcti,e to the errors of the Doman 
Gatholic church and Mased on a serious -Mack”to”the”BiMleP 
mo,ementI The fact is that the Crotestant Deformation! as im”
portant a correction to Gatholic error as it was! utterly failed 
in actually returninb to the words of the BiMleI The Deform”
ers only went Mack to the writinbs of the early church jathers 
in the 4rd and Xth centuries! who were already og the path 
and infected My many theolobical errors! speci?cally Deplace”
ment TheolobyI 8ad the Deformers actually bone all the way 
-Mack”to”the”BiMleP! as is often claimed! they would ha,e disco,”
ered the recorded conteUt of the ,ery Torah”positi,e! brace”?lled 
Melie,ers as the Mook of Acts clearly demonstratesI This all Mebs 
the “uestion! -8ow did they miss it and how do they continue 
to miss it e,en todayPL

v Melie,e the current reason for such disparate treatment of the 
Mook of Acts stems from a commonly encountered Mias in terms 
of hermeneuticsI vt is the readinb of teUts with the colored blasses 
of an a priori assumption that is the essence of what is termed 
-eisebesisP! which is a suMOecti,e method of interpretation My in”
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sertinb one0s opinions into the teUt and essentially -seeinb what 
you are predisposed to seePI The o,eruse and aMuse of allebory is 
also a fa,orite tool of theolobians who bo -og pabeP! so to speakI 
The proMlem with allebory is that it is a theolobically Morderless 
world with no buard rails! a free”for”all where there eUists no 
oMOecti,e correcti,e to the faulty conclusions arri,ed at My such a 
distortion of the messabe and the conteUtI The appropriate and 
scholastically responsiMle approach to understandinb qcripture 
is termed -eUebesisP and seeks to Me free of personal and eUternal 
Mias My adherinb to the normal rules of historicalJbrammatical 
construction to inform the readerI vt is also dependent upon 
the ,ery important word -conteUtPI This word should always 
Me understood not only with respect to the surroundinb words 
and phrases in any bi,en teUt Mut also must include the larber 
conteUt of what was in the Melief system of the oribinal hear”
ers of the wordsI vn other words! how did the oribinal hearers 
understand the words spoken or written to themL .any times! 
their responses and suMse“uent actions are recorded and should 
Me weibhed to assist our understandinb of any teUt in “uestionI

The author of the Mook of Acts is Euke! the same author of 
the Rospel of EukeI vn this epistle! he Mebins with a reference to 
his prior work! the Rospel accordinb to EukeI v take this as his 
counsel that to fully understand and appreciate his writinbs in 
the Mook of Acts! it is necessary to place that within the frame”
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work of the continuation of his prior workI xe should! there”
fore! stri,e to see continuity as opposed to contrastI GonteUt is 
always importantI 8istory is always importantI Snderstandinb 
the dominant theolobies of the 2udaisms of the day is always 
importantI

v would apply that same lobic to this study buideI .uch of 
the conclusions the reader will disco,er herein are dependent 
on a thoroubh understandinb of the content of my prior Mook! 
qacred GowsI vn that work! v laid a sibni?cant foundation for 
understandinb the errors of modern theoloby! speci?cally De”
placement Theoloby and Hispensationalism as well as the com”
mon errors in misunderstandinb the writinbs of the Apostle 
Caul! especially in the area of the application and purposes of the 
Torah! and the inclusion of bentiles and their place concerninb 
Torah oMser,anceI v cannot reproduce all of that material in 
this commentary! so! like Euke0s Mebinninb comments on the 
Mook of Acts referrinb to his earlier work! v stronbly subbest the 
reader carefully study and appreciate my earlier foundational 
work titled qacred GowsI 

This study buide is  not intended to attain a new pinna”
cle of scholarship or to impress the reader with an eUhausti,e 
a,alanche of facts! ?bures! and minutia that infuse the work 
with the impression of importanceI That may Me useful for a 
BiMle tri,ia bame Mut not for our purposes hereI v ha,e seen and 
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read many commentaries! Moth from N,anbelical Ghristian as 
well as DaMMinic sources that seek to do thatI They may make an 
initial impression that lea,es the reader stunned and humMled 
and many fall into the trap of assuminb that the super”aMun”
dance of information e“uates to sound theoloby andJor useful 
teachinbI That is not to say that the study pro,ided herein is 
lackinb in oMOecti,e truth presented with clarityI 

The focus of this study buide is to address the Mroad “uestions 
rebardinb what actually constituted the faith and practices of 
the earliest Melie,ers in VeshuaI xhat did they Melie,e! and of 
e“ual importance! what did they doL xhat was their relation”
ship with the Torah and how did bentiles ?t into this paradibmL 
Because of this narrow focus! this work may not satisfy all read”
ers! especially those interested in all the minutia and -raMMit 
trailsP a,ailaMleI Those are not wronb to study and! in fact! can 
Me a fun learninb eUperience! Mut that is not the purpose hereI 
v intend to remain focused on the aMo,e sets of “uestions as we 
study the Mook of Acts to ascertain answers directly from the 
teUt to the “uestions posed aMo,eI

v ha,e desibned this work to function as an interacti,e dis”
co,ery buide to assist the earnest student of the xord of Rod 
to fully eUplore and eUamine what the teUt actually statesI v 
will! therefore! keep commentary as minimal as possiMle and 
only oger it when necessary to point out the breater conteUt of 
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important historical Meliefs and practices of the people you are 
readinb aMoutI v in,ite the student to approach this Oourney with 
an open mind! a willinb heart! and a desire to fully learn and 
emMrace what Caul called -the full counsel of RodPI

.y boal! as always! is to remain faithful to the written xord 
of Rod! cautiously -testinb all thinbsP throubh that lens! and to 
teach what the qcriptures actually say with the utmost clarityI

All qcripture “uotations in this Mook are from the xorld 
.essianic BiMleI vt has also Meen known as the 8eMrew 1ames 
)ersion K81)F and the xorld Nnblish BiMleF .essianic Ndition 
KxNBF.NFI

The acronym Tanach or Tanakh is from three 8eMrew wordsF 
the T represents Torah or the ?,e Mooks of .oses! the 1 rep”
resents 1e,i!im or the Crophets and the G8 or G8 represents 
Getu,im or the xritinbsI These represent the threefold di,ision 
of what is erroneously called the ’ld TestamentI

Veshua is the 8eMrew name that is transliterated as 2esusI qince 
there is no letter 2 in 8eMrew or Rreek! and only recently in 
Nnblish for that matter! it is linbuistically proper to use the 
correct name for the .essiahI 1o one in the ?rst century in the 
land of vsrael heard the letter 2 pronounced! so names like 2esus! 
2ames! or 2eho,ah are incorrectI



Chapter One

Chapter 1

  In verse 1, Luke begins by referring his reader to his 
earlier work, the Gospel according to Luke. 

  Would Luke teach something in the Book of Acts 
that was contrary to what he recorded in his prior 
work?

  If so, how would that a-ect your belief in the conti“
nuity and authority of the Bible?

  In that same verse, Luke refers to Yall that ”eshua began 
both to do and to teachD. 

  What did ”eshua OR? Mead 5atthew :719“1q and 
answer the following Tuestions7

  Oid ”eshua come to Ydo away with the HorahD?

  Oid Ce come to bring it to its fullest?
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  Oid ”eshua envision a time when the Horah would 
Ypass awayD?

  In the words of ”eshua, what di-erentiates those 
who are called Ygreat in the 8ingdom of CeavenD 
from those who are called Yleast in the 8ingdom of 
CeavenD?

  According to ”eshua, does it matter what we YORD 
and what we YHSAUCD?

  What did ”eshua HSAUC? Mead 5atthew K071q,K’. 

  If ”eshua taught and lived the Horah, and it was not 
to Ypass awayD, then what did Ce command Cis 
disciples to teach?

  Is it possible that ”eshua reversed his earlier axrma“
tion of the perpetuity of the Horah with some Ynew 
and di-erent teachingD for the disciples to carry for“
ward? Cow would that sTuare with LukeXs state“
ment that he wrote about everything that ”eshua 
began both to do and to teach until the day Ce gave 
his instructions to the disciples as listed in 5atthew 
K071q,K’?

  Is there anything in the teFt that suggests a di-erent 



A MABBI SPA5I2SN HCS AUHN R3 HCS AJRNHLSN 4

teaching for 6ews and gentiles?

  Luke records that ”eshua also Yshowed himself alive 
after he su-ered, by many proofs, appearing to them 
over a period of forty days and speaking about GodXs 
8ingdom.D 

  Would ”eshuaXs teaching regarding GodXs 8ingdom 
be any di-erent after Cis resurrection?

  ”eshua commanded the disciples, YOonXt depart from 
6erusalem, but wait for the promise of the 3ather, which 
you heard from me.D 

  Oid ”eshuaXs words to the disciples still retain the 
same level of authority after Cis resurrection? Jer“
haps more?

  Cow important do you think it is to actually follow 
the instructions of ”eshua for our lives?

  Oo we get to Ypick and chooseD which YcommandsD 
are for us?

  ”eshua said, Y3or ”ochanan indeed immersed in water, 
but you will be immersed in the Coly Npirit not many 
days from now.D Ce also said, YBut you will receive 
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power when the Coly Npirit has come upon you. ”ou 
will be witnesses to me in 6erusalem, in all 6udea and 
Namaria, and to the uttermost parts of the earth.D 

  Cow does this Oivine empowerment relate to their 
mission to make disciples of all nations?

  Cow e-ective do you think the disciples would have 
been in their witness if they had proceeded without 
this Oivine empowering by the Coly Npirit?

  Cave you seen eFamples of people or ministries who 
seem to be functioning on human strength without 
a true spiritual anointing of the Coly Npirit?

  When the disciples asked ”eshua an Yend timesD Tues“
tion about the timing of the restoration of the kingdom 
of Israel in verse V, how did Ce respond in verse 9? 

  What does that mean for us?

  Cow does the teFt in verse q describe ”eshuaXs ascen“
sion?

  Hhe disciples were Tuestioned by angelic beings ask“
ing them why they stood looking into the sky. Oo 
you see any parallel to believers today who are staring 
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into the sky preoccupied with their theory of the 
pre“tribulational YraptureD?

  According to verse 11, will ”eshuaXs return be Yin 
secretD as some cultic groups have claimed, or will it 
be visible to all like Cis departure was?

  What is a NabbathXs dayXs Eourney and why would that 
be important?

  If the Nabbath observance was Ydone away withD, as 
is freTuently taught today, what does it mean that the 
disciples still observed it?

  Hhe Apostles, or Smissaries, went into the upper room 
where they were staying in 6erusalem along with the 
women and 5iriam, the mother of ”eshua, and with 
Cis brothers. 

  Cow many people do you think were staying there? 

  Ferse 1j describes all the believers were in Yone ac“
cordD referring to single“mindedness. Cow dixcult 
would that have been to maintain in cramped liv“
ing Tuarters? Cow important do you think being in 
Yone accordD is in any community of believers for 
e-ective prayer and supplication?
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  In verse 1: the physical location is no longer the small 
Yupper roomD as now we have the Ggure of about 1K’ 
being present.

  Jeter stood up and recounted the prayers of 8ing Oavid 
against his enemies in Jsalm Vq7K: and Jsalm 1’q70. 
Jeter related the same to 6udas. Acts 1719 says, referring 
to 6udas, Y3or he was counted with us, and received his 
portion in this ministry.D Given that 6udas was never 
YsavedD, as Svangelicalism uses the term, does this teach 
that it is possible that unbelievers, like 6udas, can be 
Ycounted with usD and Yreceive a portionD of a min“
istry? 

  According to verses K1“KK, what were the TualiGcations 
for the YreplacementD for 6udas?

  Why might these personal TualiGcations be impor“
tant to the credibility of their corporate witness?

  According to verses K4“KV, what do you make of their 
decision“making process in the selection of the replace“
ment?

  Hhey apparently chose two candidates who met the 
above criteria and then sought GodXs guidance. Oo 
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you believe that they earnestly sought the will of God 
in their prayer for direction? 

  Ooes their subseTuent acceptance of the outcome 
show their reliance on God superintending their 
method?



Chapter Two

Chapter 2

  According to most modern translations, the festival 
that was being celebrated in verse 1 was called Pente-
cost. This is the Greek word, meaning “yft”u, xsed to 
describe the eSisting and ancient festival of Fhavxot, 
the Weast of Heeks. The pebrew word “Fhavxotu is 
the Ilxral form of the word “weeku. Et was called this 
becaxse the date of the festival was determined b” liter-
all” coxnting seven weeks from the da” after the start 
of Passover, according to 3Sodxs 4:2DD, 6exterono-
m” 1920-1L and 5eviticxs D421B,19. The Nible clearl” 
states that the coxnting of the seven weeks was linked to 
Passover, which was and is alwa”s celebrated according 
to 5eviticxs D42B Ier the lxnar calendar on the 1:th of 
the month of Cisan. 

  The cxrrent Iractice of determining the Rhristian 
holida” of Pentecost is to coxnt yft” da”s from the 
celebration of 3aster. Es it not interesting that even 
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toda”, Ier Rhxrch coxncils that began xnder Ron-
stantine in 4DB R3, the annxal date for 3aster is still 
determined to be the yrst Fxnda” following the fxll 
moon after the vernal e?xinoS, according to the Ia-
gan calendarJ

  Hhat are we to make of cxrrent chxrch traditions 
that rename Niblical festivals and celebrate them on 
the wrong da”sJ

  The teSt, in verse 1, states that the believers, b” now 
nxmbering 1DL, were all gathered together in one Ilace. 
Given that “xIIer roomu aIartments in Yerxsalem were 
small, do ”ox think the” were still all meeting thereJ

  The “one Ilaceu referred to is most likel” the temIle 
Irecincts. Hhere else woxld torah-observant Yews cel-
ebrate the annxal festival of FhavxotJ

  5xke sIeciycall” informs xs, in verse B, that this bod” 
of believers were all Yews. 3ven the visitors from Xome 
in verse 1L were listed as Yews and Irosel”tes. Hh” is it 
signiycant that there are no gentiles Iresent ”et within 
this bod” of earl” believers in "eshxaJ Cote that UIros-
el”tesU were gentiles who xnderwent the man-made rit-
xal conversion to be acceIted Uas YewsU.
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  The teSt in verse : refers to the disciIles talking in dif-
ferent langxages as the FIirit enabled them to sIeak. 
8erse 9 states, “ever”one heard them sIeaking in his own 
langxageu. 8erse / states, “pow do we hear, ever”one 
in oxr own native langxageu. 8erse 11 states, “we hear 
them sIeaking in oxr langxages the might” works of 
Godu. Here these actxal known langxages or some kind 
of emotionall” charged, ecstatic, Iol”-s”llabic babbling 
like what is Iracticed in some Pentecostal’Rharismatic 
circles toda”J

  Neginning in verse 1:, the aIostle Peter begins a long 
recitation of the IroIhec” of Yoel D2D/-4D wherein this 
cxrrent eSIerience of the pol” FIirit is shown to be 
in fxlyllment of the IroIhec” of the Oessianic age. 
pe then Iroceeds to eSIlain, in detail, how the Oes-
siahKs death and resxrrection were Ire-ordained and 
IroIhesied in the Tanach. Peter also demonstrates that 
these sIeciyc IroIhecies regarding the death, bxrial and 
resxrrection of the Oessiah were well known to jing 
6avid, long before the Oessianic advent. Ef jing 6avid 
knew all this aboxt the fxtxre Oessiah, how does that 
azect ”oxr xnderstanding of the ob7ect of his faithJ 6o 
”ox think he keIt this knowledge to himselfJ Ronsider 
all the Isalms written b” 6avid that are Oessianic.
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  En verse 49, Peter is still addressing “all the hoxse of 
Esraelu with no mention of gentiles ”et. Ef these ear-
liest believers in "eshxa were all Yews, and obvioxsl” 
torah-observant and involved with the temIle, how is 
it that man” chxrch groxIs Iaint the Iictxre that this 
earliest groxI of believers were now called “Rhristiansu 
and Iart of “the chxrchu and seIarate from “the YewsuJ 
Es there an”thing in the teSt to warrant sxch a conclx-
sionJ

  The message of reIentance was Ireached b” Yohn the 
NaItist, b” "eshxa and b” pis disciIles. pere, Peter 
is sharing the same message. pe is Ilacing the ob7ect 
of identiycation of the immersion as “in the name of 
"eshxa the Oessiahu. pe fxrther states that this call-
ing is to “”ox and ”oxr childrenu referring to the Yews 
Iresent bxt also to those “who are far ozu. This coxld 
either refer to fxtxre generations of Yews or Iossibl” a 
hint of inclxding gentiles who were considered “far ozu 
in terms of access b” the standards of the Yxdaisms of 
the da”. 6o ”ox think God has alwa”s had a Ilan to 
inclxde gentiles along with YewsJ Ronsider 6exteron-
om” :21-0, Esaiah B92 1-4. 9-/, Yohn 1L21-1/, Acts 1B, 
Xomans 11211-D: and 3Ihesians D in deciding.
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  En verse 11, the teSt informs xs that aboxt 4,LLL soxls 
gladl” received his word and were immersed. Ef this 
event were still being held at “the xIIer roomu, as some 
teach, how did the” baItiHe 4,LLL IeoIle in a small 
aIartmentJ

  The temIle Irecincts had hxndreds of available facili-
ties for immersion called “mikvahu in the singxlar and 
“mikvaotu in the Ilxral. 3ver”one who entered the tem-
Ile area xnderwent a ceremonial immersion to enter 
the temIle groxnds as re?xired in the Torah. This was 
done as an oxtward identiycation of their statxs of rit-
xal Ixrit” re?xired to be in attendance. pow does this 
oxtward immersion ritxal deIict the inner cleansing b” 
the pol” FIirit as the” Ilaced their faith in "eshxa as the 
Iromised OessiahJ

  The teSt informs xs in verse :D that these new Yewish 
believers “continxed steadfastl” in the emissariesK teach-
ing and fellowshiI, the breaking of bread, and Ira”er.u 
Actxall”, an argxment can be made that the teSt refers 
to “the Ira”ersu referring to the dail”, litxrgical Ira”ers 
said dxring the temIle service and reIeated in Yewish 
congregations ever”where. Ronsidering the teaching of 
the aIostles, woxld the” teach an”thing contrar” to 
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what "eshxa taxght and told them to teachJ Xevisit 
Oatthew B21I-10 and Oatthew D/210,DL as ”ox consid-
er this.

  Xecall that man” of these Yews were visitors and Iil-
grims who came to attend the festival of Fhavxot, one 
of the three Iilgrimage festivals along with Passover 
and Fxkkot. The” came from man” coxntries and were 
Ilanning on shortl” retxrning to their homes. VIon 
encoxntering the gosIel message and coming to faith, 
the” were eager to sta” on and to learn more. 6oes this 
helI eSIlain wh” the teSt states in verses ::-:B that, 
“All who believed were together, and had all things in 
common. The” sold their Iossessions and goods, and 
distribxted them to all, according as an”one had need.uJ 
Fome commentators have tried to xse this teSt as 7xsti-
ycation of some t”Ie of commxnist st”le socialist norm 
for believers. Rommxnism is a government-enforced 
redistribxtion of wealth. Hh” is that wrongJ Es that 
what is being described in these versesJ

  8erse :1 and :I both describe new Yewish believers as 
being “added to the assembl”u. The aIostles and oth-
er believers were alread” an eSisting bod” of believers 
before the events of Acts D. Fo, is it fair to sa” that a 
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“newu bod” of believers called “the chxrchu was born 
on this da” or that the teSt actxall” refers to these “newu 
believers as being added to an alread” eSisting bod” of 
believersJ Hh” is it imIortant to think of continxit” 
here instead of contrastJ

  8erse :I also states that the earl” believers were not onl” 
Iraising God bxt “having favor with all the IeoIleu. Ef 
the earl” believers actxall” re7ected the Torah and the 
temIle service, woxld the” have retained the favor with 
all the IeoIleJ Es there an”thing in the teSt that sxggests 
sxch a thingJ



Chapter Three

Chapter 3

  Luke informs us in verse 1 that Peter and Yochanon 
(John) were going up into the temple at the hour of 
prayer, the ninth hour. This corresponds to the af-
ternoon obering, a3out :0WW. “e already learned that 
these earliest Jewish 3elievers were o3servant of the 
Torah and participated in the temple services and ”the 
prayersH, likely a reference to the liturgy. Iere we see 
them on their way into the temple for the sacrixcial 
obering. Gs there anything in the te?t to suggest that 
they were wrong in their attempt to worship in this 
fashion and that Mod had changed Iis mind regarding 
participation in the temple servicesR

  Iow does their desire to engage in the temple ser-
vices contrast with what you have 3een taught were 
the practices of these earliest 3elievers in the Aessi-
ahR
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  “hen a man lame from 3irth approached Peter and 
John and asked for alms, Peter said, ”G have no silver 
or gold, 3ut what G have, that G give you. Gn the name 
of Yeshua the Aessiah of za’areth, get up and walkKH 
Cccording to many in the modern day Dharismaniac 
world of ”name it and claim itH or what some have 
called ”3la3 it and gra3 itH, was their lack of silver and 
gold an indication of their lack of faithR Cfter all, if 
they only had enough faith, they would possess much 
wealth, rightR Cfter all, werenOt they 3oth ”8ingOs kidsH 
and deserving of wealth and prosperityR

  “hat was their ”real wealthHR “hat did they SjR

  Aany who teach the ”prosperity gospelH today and 
possess much of the worldOs wealth claim that, due to 
their faith, they no longer have to say, ”G have no silver 
or gold.H Uut neither can they say with any ebective 
authority or power, ”get up and walkHK

  Gn verse X, an o3viously verixed miracle had occurred 
when the man lame from 3irth immediately 3egan 
”walking, leaping and praising Mod.H 

  “hat is recorded in verse 1W a3out the peopleOs reaction 
to what they had Fust witnessedR
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  Gn verse 14 what does Peter say a3out the source of 
this miraculous healing and what does he e?pressly 
disclaimR “hy is that an important ethic for todayOs 
so-called ”faith healersHR

  Gn PeterOs retelling of the crucix?ion, he s5uarely in-
cludes responsi3ility upon some of the Judean Jews and 
their leaders, 3ut he also said, in verses 1q-1X, ”zow 
3rothers, G know that you did this in ignorance, as did 
also your rulers. Uut the things which Mod announced 
3y the mouth of all Iis prophets, that Aessiah should 
suber, he thus fulxlled.H Gt has often 3een repeated 
throughout the centuries ”the Jews killed JesusH and 
this has often 3een used as Fustixcation for all manner of 
preFudice and inFustice done to Jewish people over the 
ages. Donsider the following 6criptures in answering 
the 5uestion of the ultimate responsi3ility of the death 
of Aessiah0 

  Aark 1W0;9, ”2or the 6on of Aan also came not to 
3e served 3ut to serve, and to give his life as a ransom 
for many.H

  John 1901:, ”Mreater love has no one than this, that 
someone lay down his life for his friends.H
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  John 1W01q,1X, ”Therefore the 2ather loves me, 3e-
cause G lay down my life, that G may take it again. zo 
one takes it from me, 3ut G lay it down 3y myself.H

  Gsaiah 9:0;-!, ”6urely he has 3orne our sickness and 
carried our subering‘ yet we considered him plagued, 
struck 3y Mod, and aJicted. Uut he was pierced for 
our transgressions. Ie was crushed for our ini5ui-
ties. The punishment that 3rought our peace was on 
him‘ and 3y his wounds we are healed. Cll we like 
sheep have gone astray. Nveryone has turned to his 
own way‘ and the Lord has laid on him the ini5uity 
of us all.H

  Ccts ;04!-4X, ”The kings of the earth take a stand, 
and the rulers plot together, against the Lord and 
against his Aessiah. 2or truly, 3oth Ierod and Pon-
tius Pilate, with the Mentiles and the people of Gs-
rael, were gathered together against your holy servant 
Yeshua, whom you anointed, to do whatever your 
hand and your counsel foreordained to happen.H

  Uased upon the a3ove scriptures, what can we con-
clude a3out the ultimate responsi3ility and purpose 
of AessiahOs deathR
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  Peter continues his message with the clear resounding 
call in verse 1K-41, ”Bepent therefore, and turn again, 
that your sins may 3e 3lotted out, so that there may 
come times of refreshing from the presence of the Lord, 
and that he may send Aessiah Yeshua, who was or-
dained for you 3efore, whom heaven must receive until 
the times of restoration of all things, which Mod spoke 
long ago 3y the mouth of his holy prophets.H

  “as this a call to some kind of legalism wherein 
people ”earned their placeH 3y some kind of perfor-
mance-3ased acceptance 3efore ModR

  Gf Peter was calling people to repent (teshuva), which 
means ”returnH, to what were they to return other 
than ModOs TorahR

  “as there any other revelation of ModOs truth in e?-
istence other than his TorahR

  Gf this gospel were something entirely ”newH and 
previously ”unheard ofH how could they return to itR

  Peter continues his thought in verse 44, ”2or Aoses 
indeed said to the fathers, LThe Lord Mod will raise up 
a prophet for you from among your 3rothers, like me. 
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You shall listen to him in all things whatever he says to 
you.H

  Cs Peter identixes this ”prophet like AosesO, what are 
we to make of those who claim that Yeshua came to 
”do away with Aoses and the LawHR Gf that is a true 
claim, how can 3e ”like AosesHR

  Gf the claim is true, that Yeshua is not ”like AosesH, 
why should we listen to himR “ouldnOt that make 
him a ”false prophetHR

  Gn verse 4: Peter says, ”Gt will 3e that every soul that will 
not listen to that prophet will 3e utterly destroyed from 
among the people.H

  Cre the specixc teachings of the Aessiah considered 
”optional theologyH or ”opinions without authori-
tyHR

  Gf theologians and Ui3le teachers do not ”listenH to 
the words of Aessiah, meaning to hear, understand 
and o3ey, what is to 3e their outcomeR

  Gn verse 4; Peter says, ”Yes, and all the prophets from 
6amuel and those who followed after, as many as have 
spoken, also told of these days.H
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  Uased on this verse, can we truly state that this gospel 
or ”good newsH is something 3rand new that was 
unknown 3efore this timeR

  “ere 3elievers of old aware of all these propheciesR

  Donsider PaulOs use in Bomans ; of the faith of 
C3raham and the faith of Savid as e?amples of Ui3-
lical saving faith in the Aessiah.

  Peter xnishes his sermon in verses 49-4!, ”You are the 
children of the prophets, and of the covenant which 
Mod made with our fathers, saying to C3raham, LCll 
the families of the earth will 3e 3lessed through your 
obspring.O Mod, having raised up his servant Yeshua, 
sent him to you xrst to 3less you, in turning away every 
one of you from your wickedness.H

  Cre PeterOs words an aMrmation of the covenant or 
a denial of itR

  “hat was the primary 3lessing Peter invoked in his 
messageR



Chapter Four

Chapter 4

  We saw in the last chapter that many of the people who 
witnessed the miracle of the healing of the lame man 
were “zlled with wonder and ama”ement.M -any reT
pented and came to faithM ,here were othersv howeIerv 
who were not so pleasedM bt is important to rememSer 
that the temple priests and uaddkcees did not SelieIe in 
the reskrrectionv knliPe the 1harisees who didM

  Who were listed in Ierse A that were kpset Sy the teachT
ing of the ?postlesj

  What was the Sasis of their oSCection and why do yok 
thinP it was important to themj

  ,hese religioks leaders were so kpset that they pkt the 
?postles in ckstody oIernightM Why do yok skppose 
they felt that threatened Sy their teachingj Honsider 
that it was the Yigh 1riesthood that demanded Reshka 
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Se pkt to deathM

  xoes an eGalted position of akthority or religioks 
statksv skch as we see here with the uaddkceesv gkarT
antee that their teaching is from ’odj

  bs there a corollary to today4s religioks leaders who 
perseckte trke teaching that is in conqict with their 
ownj

  ,he teGt in Ierse 5 indicates the message of the ?postles 
was 6kite e0ectiIeM Yow do yok accoknt for thisj

  ?ccording to Ierses :T9v who were present at the in6kiry 
the following dayj

  Wokld it Se normal to feel intimidated Sy Seing 
Srokght Sefore this triSknalj

  What did Reshka promise the disciples in -atthew 
A8UA(v38j

  ?ccording to Ierse )v how was 1eter energi”ed and emT
powered in his response to themj What lesson is that 
for ks as we face challenges to okr faith and practicesj

  ,he man who had Seen healed was standing there in 
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front of them allM  1eter made the claim linPing his 
healing to the name of ReshkaM 1eter states is Ierse A3v 
“,here is salIation JyeshkahV in no one elsev for there 
is no other name knder heaIen that is giIen among 
menv Sy which we mkst Se saIed7. XGamine this name 
in -atthew AU3A where it statesv “Rok shall name him 
Reshkav for it is he who shall saIe JyoshiaV his people 
from their sinsM. ,he wordplay in -atthew as well as 
here in ?cts reIolIing aroknd the name Reshka is linPed 
to the word yoshiav meaning to saIeM ,his meaning can 
only Se commknicated and knderstood when ksing 
the actkal YeSrew name “Reshka. and not the later 
transliterated form of “Hesks.v which has no lingkistic 
relation to the YeSrew langkageM xo yok thinP it is imT
portant to kse the actkalv correct name of the -essiahj

  Ierse AD statesv “Oow when they saw the Soldness of 
1eter and Rochanonv and had perceiIed that they were 
knlearned and ignorant menv they marIeledM ,hey recT
ogni”ed that they had Seen with ReshkaM. 

  1eter and Hohn were zshermenv not scholars of the 
caliSer of the priests and uaddkceesM xoes adIanced 
edkcation and 6kalizcations from men gkarantee 
the trkthfklness of their teachingj 
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  Where did 1eter and Hohn get this Soldness fromj

  Han  others  recogni”e  in  yok  that  yok  are  with 
Reshkaj

  ,he healed man stood as factkal proof of the miracleM 
,he leaders cokld say nothing against itM Ierse A9 shows 
they aJrmed the reality that it “can Se plainly seen Sy 
all those who dwell in Herksalemv and we can4t deny it.M 

  bnstead of reCoicing oIer an oSIioks miracle and giIT
ing glory to ’odv what was their fear as listed in Ierse 
AKj

  What was it aSokt the name of Reshka that was so 
central to that fearj

  bn okr modern ckltkrev why is there skch an emoT
tional reaction in opposition to the -essiahj

  bn Ierse A)v the uanhedrin “commanded them not to 
speaP at all nor teach in the name of ReshkaM. 

  What do yok do when a religioks institktional akT
thority giIes rklings at Iariance with the written 
word of ’odj
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  Han yok thinP of other historical or modernTday eGT
amples of religioks institktions and teachers teaching 
against the word of ’odj

  ?re we enslaIed to the “traditions of men. or are we 
Soknd to the eternalv knchanging word of ’odj

  What was 1eter and Rochanon4s response in Ierse 
A(j

  What does Ierse 3A say that the uanhedrin wanted to do 
Skt cokldn4tj What preIented themj

  When the ?postles retkrned to their own company and 
reported eIerything that occkrredv what was their reT
sponsej

  ,he prayer that followed was Sased on the ,orah 
and 1salm 3UAT3M Why is that signizcant as a point of 
akthorityj

  bn Ierses 3K and 3)v the leaders statedv “Lor trklyv Soth 
Yerod and 1ontiks 1ilatev with the ’entiles and the 
people of bsraelv were gathered together against yokr 
holy serIant Reshkav whom yok anointedv to do whatT
eIer yokr hand and yokr coknsel foreordained to hapT
penM.



? B?EEb XN?-bOXu ,YX ?H,u FL ,YX ?1Fu,2Xu 3K

  bn the stkdy on Hhapter Dv we saw how it was not 
Ckst “the Hews. who were responsiSle for the death 
of ReshkaM Who all is listed herej

  ?ll that these people listed were “to do. is identiT
zed as “whateIer yokr hand and yokr coknsel foreT
ordained to happenM. What does this mean when 
assigning kltimate responsiSility for the death of 
Reshkaj

  ,he SelieIers laid okt the threats against them and 
prayed for whatj bn Ierse DAv what was the answer to 
their prayerj

  bn  Ierses  D3TDKv  we  see  an  eGample  of  the  corpoT
rate choice of commknalism as opposed to goIernT
mentTmandated commknismM

  BememSer that these earliest SelieIers were from all 
oIer the geographic region Jsee ?cts 3V and were origT
inally planning on staying in Herksalem only for the 
festiIal of uhaIkotM XIen the ?postles were ’alileans 
withokt property or znancial means in HerksalemM 
?fter the eGtraordinary eGperiences they sharedv they 
all chose to stay on to skpport this moIementM 
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  bnstead of a goIernmentTcontrolled redistriSktion 
of wealth and centrali”ed economic planningv the 
SelieIers freely gaIe of their aSkndance to skpport 
those who lacPed okt of their heartTfelt desire to see 
this ministry continke to eGpandM

  bt is of interest to note that this practice was not 
the norm of the congregations foknded Sy 1akl in 
the diasporaM bn factv those congregations also sent 
skpport to the congregation of Herksalem SelieIersM 



Chapter Five

Chapter 5

  In the opening 4 verses of the chapter, we see a con-
tinuation of the example of the people sharing their 
possessions but with a twist.

  What was the sin of Hananiah and Shappirah?

  Peter clearly states in verse 4 that they were under no 
speciqc reAuirement to give anything or any percent-
age of anything they sold.

  How  was  their  disingenuousness  viewed  by  the 
Cpostles?

  Ran you speculate as to their motive for having lied? 
Since their giving was done in public, could it have 
been pride?

  Cccording to Peter, to whom had they actually lied?
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  Why was it important to maintain integrity in the 
arena of qnancial giving? Is that still important to-
day? 

  In verse ““, most modern translations have inserted 
the word ”churchG for the underlying kreeT word ”Nc-
clesiaG. Xhroughout the kreeT translation of the He-
brew Scriptures, Tnown as the Septuagint, abbreviated 
as U77 which means "1, the consistent translation of 
the Hebrew word ”TehalG, which means ”assemblyG, 
uses the kreeT word ”ecclesiaG. 

  Why do you suppose the modern translations have 
switched to a diYerent word to translate the same 
kreeT word, ecclesia?

  Since the actual word (church( is not really a (Lible 
word( but an inserted translation, what does the 
word (church( mean and where does it come from? 
Oou might want to search this out through various 
resources.

  Why do you suppose the modern translators insist 
on maTing a separation between the believers in the 
Xanach )Mld Xestament periodF and the believers in 
the Cpostolic times )3ew Xestament periodF if the 
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underlying text does not support it?

  What is the diYerence between viewing the Lible 
through the lens of continuity or through contrast?

  In verses “j-“J we see the advancement of the Tingdom 
of kod.

  2any people were afraid to openly and publicly 9oin 
the Cpostles but apparently there were Auite a few 
who did so privately.

  What drew the multitudes from the cities around 
8erusalem to come to the temple?

  Xhe High Priest and the sect of the Sadducees laid 
hands on the Cpostles and put them in custody. What 
does verse “" say was the reason behind their actions?

  Xhe early believers were teaching the resurrection of 
the 2essiah. Xhe doctrine of the resurrection was 
clearly taught by the Pharisees and expressly dis-
claimed by the Sadducees. It was doubly oYensive to 
the Sadducees, as well as the High Priest, as they had 
been complicit in his death.

  Cccording to verses “' and j1, who opened the prison 
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doors and released the Cpostles from custody and what 
were they told to do?

  Eid they do what they were told to do?

  2eanwhile, the High Priest called the entire Sanhedrin 
together to deal with the matter. 

  When they discovered that the Cpostles were not in 
custody but were bacT out preaching, what was their 
reaction according to verse j4?

  Xhe text records that the Cpostles were brought in 
(without violence(, meaning not by force. What was 
their fear, according to verse jJ?

  Xhe High Priest charged them in verse jz, (EidnEt we 
strictly command you not to teach in this name? Le-
hold, you have qlled 8erusalem with your teaching, and 
intend to bring this manEs blood on us.(

  Cccording to the opinion of the High Priest, how 
eYective had the Cpostles been in their ministry?

  What was the fear of the High Priest?

  PeterEs response in verse j' was, (We must obey kod 
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rather than men.(

  Peter recogniFed that ultimate authority resides in 
kod and not the traditions of men that stand in 
opposition to it.

  Mn the balance scale of truth, when the word of kod 
overrides the traditions and theories of men, where 
do you stand?

  UiTe Peter and the early believers, are you willing to 
maintain your commitment to the truth of the word 
of kod, even if it means rebelling against human 
religious authorities that stand in opposition to it?

  PeterEs response was AuicT and to the point.

  What was the focus and essence of his message in 
verses 01-0j?

  Is the gospel, the resurrection and the forgiveness of 
sins a ready message for you to share with those who 
asT you about your faith?

  Xhe High Priest and the Sadducees were Auite reactive 
to this message. Bemember that the Sadducees did not 
believe in any resurrection but the Pharisees did.
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  What does verse 00 say was their emotional reaction?

  Xhe leader of the Pharisaic party was kamaliel )kam-
lielF who is described in verse “4 as (a teacher of the 
Xorah, honored by all the people.(

  Xhis great scholar challenges the High Priest and the 
Sadducees with a remarTable thought. What is the 
essence of his argument in verses 0z and 0'?

  How incredible do you qnd it that this great scholar 
was advocating even for the possibility of aGrming 
the message of the gospel?

  What did the council qnally do in verse 41?

  What was the reaction from the Cpostles as stated in 
verse 4“?

  Eid the Cpostles heed the threat against them? What 
did they continue to do in verse 4j?



Chapter Six

Chapter 6

  Chapter 6 begins with the description of an issue be-
tween two camps of Jews, the Hellenists, or Greek 
speaking Jews, and the Hebrews, referring to the He-
brew speaking Jews. Both of the groups were Jewish. 
The primary diIerences were due to cultural and lan-
guage diIerences rather than ethnicity. vt is not an ab-
solute separation on the basis of language, howeMer. 
Eany of the Hellenist Jews spoke Hebrew and many of 
the Hebrew Jews spoke Greek. 

  Hellenist Jews tended towards assimilation with 
Greek thought and eMen attempted to blend Greek 
philosophical ideas with the Torah. xPamples here 
are Ahilo of FlePandria and RlaMius Josephus.

  Hebraic Jews were far more traditional in terms 
of Torah obserMance and interpretation. The Greek 
philosophical structures and cultural practices were 
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reqected and considered anathema by the Hebraic 
Jews. vt is of note that the Fpostle Aaul was trained 
as a Aharisee under Gamliel and not only was (uent 
in Hebrew, Framaic and Greek but learned much 
about Greek culture and philosophy. The need for 
such training for a Aharisee was undoubtedly to be 
able to eIectiMely interact with the Loman goMern-
ment. Uater in his writings we see Aaul 1uoting Greek 
philosophers and poets such as Fratus and xpi-
menides :Titus 2)25? and Eeander :2 Cor 24)jj?.

  Fs we recall from chapter 5, there was a large in(uP 
of Jews from all oMer for the festiMal of NhaMuot. vn re-
sponse to their new-found faith in Eessiah, they chose 
to stay in Jerusalem, although they were not Xnancially 
prepared to do so. There was, therefore, a signiXcant 
need for increasing support. The leadership responded 
by appointing dedicated, godly men to serMe the needs 
of the growing congregation.

  Fs listed in Merse j, what were the 1ualiXcations for 
these serMantsO

  Fs noted in Merse 7, what was the desired outcome 
for this allocation of resourcesO
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  Fccording to Merse 4, how did this plan appeal to the 
whole multitudeO

  Fccording to Merse 8, was their plan eIectiMeO

  'hat do you make of the statement that 0a great 
company of the priests were obedient to the faith0O

  How does Merse V describe NtephenO

  "pposition to Ntephenzs teaching soon arose from 
within the synagogue of 0The Uibertines0, also called 
the 0Rreedmen0 or 0Rreed NlaMes0. This was a congre-
gation of Jews who had been emancipated from Lo-
man slaMery. This included Jews from Cilicia so it may 
haMe been the congregation that Aaul had attended, be-
ing from Tarsus. Aerhaps Aaul was in attendance dur-
ing Ntephenzs teaching and was the source of his anger 
against this moMement.

  'hat does Merse 2= indicate about Ntephenzs re-
sponsesO

  'ould we do as well under pressureO

  How sharp do we keep our sword of apologeticsO
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  Fre we prepared, like Ntephen, to obey 2 Aeter 
j)24 that says, 0Flways be ready to giMe an answer 
to eMeryone who asks you a reason concerning the 
hope that is in you, with humility and fear0O

  9erses 22 and 25 describes the methodology and eth-
ic behind the opposition party. So you think this de-
scribes an honest debate oMer the facts or something 
elseO

  9erses 2j and 27 make a critically important state-
ment regarding these so-called witnesses. 'ere these 
witnesses true or falseO

  'hy is it important to recogniYe that the testimony 
of these witnesses was falseO

  The false witnesses alleged that Ntephen was guilty of 
the following)

  Blasphemy against Eoses :Eoses G Torah?

  Blasphemy against God

  Npoke against the Temple

  Npoke against the Torah
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  Ieshua will destroy the Temple

  Ieshua will change the customs of Eoses :Torah?

  Lecalling that the testimony of the witnesses was 
RFUNx, what does it mean when we read modern 
commentary from theologians that appears to agree 
with the false witnesses more than with NtephenO

  9erse 24 describes the countenance of Ntephen as he 
is hauled before the Nanhedrin. How do you account 
for thisO How does Merse j aid in your understand-
ingO

  How do you think you would do in a similar circum-
stanceO 



Chapter Seven

Chapter 7

  In verse 1, the High Priest asks a very specidc ano p-intq
eo u.esti-nW what ?as the u.esti-nm

  why ?as this u.esti-n s- iTp-rtantm

  lhe ans?er t- this u.esti-n ?ibb fe the j-.noati-n 
ano TaC-r preTise -j a b-gic arg.Tent that ?ibb eiq
ther take .s t- tr.th -r t- err-rW

  lraoiti-nab “hristian c-TTentaries are c-nsistent 
in accepting as their preTise that these ?ere abb ”tr.e 
stateTentsMW

  lraoiti-nab “hristianity o-es teach against the teTq
pbe, against the l-rah ano against the c.st-Ts -j 
R-sesW

  DepbaceTent the-b-gy ano the T-re recent err-r -j 
Aispensati-nabisT are faseo -n the ass.Tpti-n that 
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these stateTents ?ere ano are tr.eW

  lhe a.th-r, 4.ke, is carej.b t- p-int -.t that these 
charges ?ere LB4OXW what o- y-. Take -j the oisq
crepancy fet?een ?hat is ?ritten in the rec-ro ?ith 
?hat is ta.ght fy the traoiti-ns -j Ten in t-oay2s 
the-b-gicab ?-rbom

  In verse J, Otephen fegins a b-ng ano inqoepth hist-ricab 
acc-.nt -j the very j-.noati-ns -j the Ge?ish jaithW Bs 
an eb-u.ent ano Opiritqdbbeo beaoer, his Tessage ?as in 
c-ncert ?ith ano s.pp-rteo the Bp-st-bic Tessage -j 
”DepentM -r ”lesh.vaM, Teaning a ret.rn t- z-o ano 
His l-rahW It is iTp-rtant t- c-nsioer that Otephen2s 
aTaxing Tessage ?as c-ntent rich ano hist-ricabby s-bio 
especiabby as he ?as speaking fej-re a h-stibe cr-?o ?ith 
n- preparati-n tiTeW He hao n- n-tes, -.tbines -r P-?q
erp-int sbioesW H-? ?-.bo y-. jare ij s.ooenby cabbeo 
.p-n fej-re a h-stibe cr-?o t- e/pbain the fasis -j y-.r 
jaith in the Ressiahm

  Oince Otephen2s oejense is faseo su.areby -n the 
l-rah j-r his a.th-rity, can it fe tr.by aUrTeo that 
he ?as ”against the l-rahM as ?as jabseby cbaiTeom

  Oince his oejense ?as very pr-qleTpbe3lafernacbe, 
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can it fe tr.by aUrTeo that he ?as ”against the leTq
pbeM as ?as jabseby cbaiTeom

  Oince his oejense ?as very pr-qR-ses, can it fe tr.by 
aUrTeo that he ?as ”against R-sesM as ?as jabseby 
cbaiTeom

  Otephen2s inqoepth hist-ricab revie? ?-.bo certainby 
have feen kn-?n t- every-ne in attenoance as it ?as 
the very fasis -j their jaithW 

  why o- y-. s.pp-se that he ch-se t- assert ?hat 
?as c-TT-n kn-?beogem 

  Is there vab.e in feginning a oejense fy oeT-nq
strating the c-TT-nabity -j the -rigins -j the 
jaithm

  In verse Y:, he u.-tes R-ses ?h- saio, ”lhe 4-ro -.r 
z-o ?ibb raise .p a pr-phet j-r y-. jr-T aT-ng y-.r 
fr-thers, bike TeWM

  Bs 5esh.a is presenteo as this ”pr-phet bike R-sesM, 
?hat ?-.bo it Tean ij He ?ent against the very 
l-rah given t- R-ses jr-T the T-.th -j z-om

  Ij 5esh.a ?as ”against the l-rahM, ?-.bo He fe 



B DBEEI XNBRISXO lHX B“lO FL lHX BPFOl4XO ’Y

c-nsioereo a jabse pr-phetm “-nsioer Ae.ter-n-Ty 
1Y81q! ano 1681!W

  what o-es this Tean j-r teachers ano the-b-gians 
t-oay ?h- teach ”against the l-rahMm

  In rej.ting the charges against hiT, Otephen aUrTeo 
his  high  vie?  -j  the  l-rah,  R-ses  ano  the  leTq
pbe3lafernacbeW

  He ?ent s- jar as t- bink the present reCecti-n -j 
5esh.a t- the haroqhearteoness -j past beaoers ?h- 
have abs- resisteo the H-by OpiritW “-nsioer the s.q
pernat.rab c-.rage it T.st have taken t- o- this in a 
h-stibe envir-nTentW

  In verse !Y, he stateo, ”5-. receiveo the l-rah as it 
?as -roaineo fy angebs, ano oion2t keep it9M

  Is Tere p-ssessi-n -j the l-rah the saTe as o-ing 
?hat it saysm

  Is there a oi0erence fet?een ”bipqserviceM ano 
-feoience -j jaithW

  Bs 5esh.a is the Ressiah, as pr-phesieo in the 
l-rah, o-es it n-t Tean that reCecting HiT is abs- 
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a reCecti-n -j the l-rahm

  lhe oescripti-n -j the reacti-n jr-T the cr-?o in verse 
!’ incb.oes the phrase ”c.t t- the heartM ano ”gnashq
ing at hiT ?ith their teethMW A-es this s-.no bike a 
respectafbe ano jareqTinoeo begab oebiferati-nm

  Bcc-roing  t-  verse  !!q!F,  in  his  Opiritqdbbeo  state, 
Otephen shares a visi-n -j 5esh.a stanoing at the right 
hano -j the gb-ry -j z-oW 

  Bcc-roing t- verse !:, ?hat ?as the reacti-n -j the 
cr-?om

  lhe te/t says in verses !: ano !6, ”E.t they crieo -.t 
?ith a b-.o v-ice ano st-ppeo their ears, then r.sheo 
at hiT ?ith -ne acc-roW  lhey thre? hiT -.t -j the 
city ano st-neo hiTWM

  lhis cbearby oeT-nstrates that the dnab acti-ns 
?ere n-t -n the fasis -j estafbisheo begab pr-ceq
o.re, especiabby since ?e kn-? that the Oanheorin 
?as n-t abb-?eo t- prescrife the oeath penabty 
.noer D-Tan ba?W

  Is there a bink fet?een jeverish eT-ti-nabisT ano 
the ”T-f TentabityMm
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  when pe-pbe are screaTing ano rej.sing t- bisten, 
o-es it give bicense j-r .nfriobeo hatreo ano vi-q
bencem

  Bcc-roing t- verses !G ano FH, h-? oio Otephen 
resp-no t- the .nba?j.b, T.roer-.s attack .p-n 
hiTm 

  what oio he o-m

  H-? ?-.bo y-. jare in the saTe sit.ati-nm



Chapter Eight

Chapter 8

  This chapter begins in verse 1 with the statement, “Saul 
was consenting to his death”. 

  Whose death?

  The arti-cial, manBmade chapter and verse divisions 
in the fible oItentimes stop thoughts that should be 
viewed as continuous.

  Lt is important to see Saul as having been present at 
the persecution oI Stephen. Aater in 2cts ::0:y, Saul 
states, “When the blood oI Stephen, kour witness, 
was shed, L also was standing bk, consenting to his 
death, and guarding the cloaPs oI those who Pilled 
him.”

  The ironk here is that Raul will later be tried Ior 
essentiallk the same charges that were Ialselk applied 
to Stephen.



2 E2ffL XM2NLHXS TCX 2OTS F4 TCX 2RFSTAXS 7x

  The te8t inIorms us in verses 1BJ that “a great persecuB
tion” began against the believers.

  What was the net eDect oI this persecution?

  What  did  those  who  were  “scattered  abroad 
throughout the regions oI Gudea and Samaria” actuB
allk do?

  9o kou see the sovereigntk oI Uod at worP here?

  When we see or e8perience persecution do we rebel 
against it in the ’esh or see it as ordained bk Uod to 
Iurther Cis worP?

  2s a hammer striPes hot iron and sends sparPs in all 
directions, the same can be said Ior ’eshlk persecuB
tion aimed against Uod and Cis purposes.

  The account oI the sorcerer Simon is reported in verses 
VB11.

  What do kou maPe oI someone claiming to be some 
“great one”?

  Whk were the people so impressed with Simon? 

  What was their standard used in determining his auB
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thoritk?

  Whk did the people continue to listen to him?

  2re there people todak, perhaps in ministrk, maPing 
a similar public claim about their own greatness?

  2re people in todakzs world similarlk led astrak bk 
“signs and wonders”?

  The te8t in verse 1: states that the people responded 
to Rhilipzs gospel message and believed and were imB
mersed.

  Was it the good news message oI Rhilip that resultB
ed in such evangelistic success or was it a displak oI 
“signs and wonders”?

  qerse 1Y would appear to indicate that Simon also came 
to Iaith and was bapti5ed, but later historical accounts 
seriouslk …uestion the authenticitk oI his Iaith.

  Ls it possible that someone mak appear to have a 
legitimate e8perience oI salvation onlk to be Iound 
…uestionable at a later date?

  What should that teach us about the wisdom oI 
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maPing hastk or uninIormed assessments oI the spirB
itual condition oI others?

  The 2postles in Gerusalem sent Reter and Gohn to minB
ister to these Samaritans.

  Ln 2cts 10J we read, “fut kou will receive power 
when the Colk Spirit has come upon kou. 6ou will 
be witnesses to me in Gerusalem, in all Gudea and 
Samaria, and to the uttermost parts oI the earth.”

  The pouring out oI the Colk Spirit upon the Gews in 
2cts :, the Samaritans in 2cts J, and the Uentiles in 
2cts 1y, should be understood as three broadening 
spheres oI the everBe8panding gospel message.

  2 …uestion arises Irom the reading oI this passage in 
2cts. Cow do kou receive the Colk Spirit? Ls there a 
speci-c se…uence to the e8perience? Oonsider the IolB
lowing e8amples0

  2cts :0YJ states, “Eepent and be immersed, everk 
one oI kou, in the name oI 6eshua the Nessiah Ior 
the Iorgiveness oI sins, and kou will receive the giIt 
oI the Colk Spirit.”

  The order oI se…uence is repentance and Iaith, 
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baptism, and immediatelk  receiving the Colk 
Spirit without laking on oI hands.

  2cts J01: states, “j thek believed j thek were imB
mersed” and in verse 1x, “ j thek laid their hands on 
them, and thek received the Colk Spirit.”

  The order oI se…uence is Iaith, baptism, laking on 
oI hands, and thek received the Colk Spirit.

  2cts 1V0( states, “When Raul laid his hands on them, 
the Colk Spirit came on them.”

  The order oI se…uence is Iaith, baptism, laking on 
oI hands, and thek received the Colk Spirit.

  2cts 1y077 states, “While Reter was still speaPing 
these words, the Colk Spirit Iell on all those who 
heard the word.”

  The order oI se…uence is Iaith, and thek received 
the Colk Spirit without laking on oI hands, IolB
lowed bk baptism.

  Xphesians 101Y states,  “Ln Cim kou also, having 
heard the word oI truth, the Uood Hews oI kour 
salvation ) in whom, having also believed, kou were 
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sealed with the promised Colk Spirit.”

  The order oI se…uence does not appear to be a 
rigid Iormula. The Colk Spirit is sovereign in Cis 
maniIestations.

  Lt appears that baptism and the laking on oI hands 
can be applied anktime subse…uent to Iaith in 
Nessiah. 2nk attempt to maPe a rigid, legalistic 
se…uence in the application oI either ritual is not 
supported bk the Scriptural evidence.

  When Simon saw the 2postles laking on their hands 
and the people receiving the Colk Spirit, what was his 
reaction as evidenced in verses 1J and 1V?

  What was wrong with his assumptions?

  What was Reterzs response and assessment oI Simonzs 
spiritual condition as stated in verses :yB:Y?

  Cow does this answer the earlier …uestion regarding 
the spiritual status oI Simonzs supposed Iaith?

  qerse  :–  indicates  that  the  2postles  “returned  to 
Gerusalem and preached the Uood Hews to mank vilB
lages oI the Samaritans.”
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  The Scriptures do not indicate that the 2postles 
preached ankwhere to the Samaritans on their wak 
into Samaria prior to this incident with the SamariB
tan believers.

  9o kou thinP their e8perience oI seeing the maniIesB
tation oI the Colk Spirit upon the Samaritan believB
ers also helped the 2postles overcome ank reluctance 
on their part regarding their preIudice against them?

  Ln 2cts J0:(, Rhilip is instructed bk the 2ngel oI the 
Aord to go south into the desert.

  Without ankthing else to go on, Rhilip is obedient. 
Cow do kou account Ior such IaithB-lled obedience?

  Ls there a parallel here with the Iaith oI 2braham 
when he was given similar directions to leave his 
home?

  Ls kour Iaith strong enough to encourage such obeB
dience?

  Ln verse :x, Rhilip has a divine appointment to witness 
to this Xthiopian.

  Cow would this have turned out iI Rhilip had not 
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had the Iaith to Iollow his assignment to go south 
into the desert?

  Cave kou ever missed divine appointments to witB
ness to people based on kour lacP oI obedience? LI so, 
how can this e8ample help kou in the Iuture?

  Ln verse Yy, Rhilip met the Xthiopian at his point oI 
need rather than beginning an unrelated sermon or 
memori5ed “canned witnessing script”.

  Cow is that a good e8ample Ior us to Iollow in our 
attempts to in’uence and guide others?

  Ln verse Y–, Rhilip answered the immediate …uestion 
oI the propheck in Lsaiah and used this as a point oI 
reIerence to other Scriptures to teach about 6eshua.

  AuPe :701YB:x relates the stork oI 6eshuazs postBresB
urrection appearance to the disciples on the road to 
Xmmaus.

  AuPe :70:x states, “feginning Irom Noses and Irom 
all the prophets, he e8plained to them in all the ScripB
tures the things concerning himselI.”

  What is the importance oI understanding Nessianic 
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propheck as rooted in the Tanach JFld TestamentK?

  We see the e8ample oI Iaith Iollowed bk baptism with no 
mention oI the laking on oI hands or ank subse…uent 
outward e8perience oI the Colk Spirit.



Chapter Nine

Chapter 9

  As this chapter begins the story of the Apostle Paul, it 
is necessary to research a little bit of what the Scriptures 
teach regarding his background and identity.

  Along with being a Jew, what was Paul’s other citi-
zenship status?

  See Acts 22:27,28

  What city was his citizenship based in?

  See Acts 21:39

  Were both his parents Jews?

  See Philippians 3:5

  Would Paul have worn the types of clothing that 
were common in his day according to the Torah?
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  See Numbers 15:37-40

  What languages did Paul speak?

  See Acts 21:37

  See Acts 22:2

  What was Paul’s background in terms of marketable 
skills?

  See Acts 18:3

  Paul had always had two names from birth.

  His Hebrew name, given at his circumcision, was 
Sha’ul, or Saul.

  His Roman name, since he was born a Roman 
citizen, was Paulus.

  The Apostolic writings record both his Hebrew 
and Roman names. See Acts 13:9.

  There is no support from the Scriptures for the 
concept that Yeshua “changed his name from Saul 
to Paul”. That is a later invention of Christianity.

  What was his educational background?
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  See Acts 22:3

  Paul’s  education  in  Tarsus  and  under  Gamli’el 
proved to be a high level of understanding of the 
prevalent philosophies of his day.

  In Acts 17, Paul demonstrates he is conversant 
with Stoicism – a focus on the denial of pleasure, 
Epicureanism – a focus on the indulgence of plea-
sure, and even quotes a pagan philosopher Aratus 
from Cilicia.

  In Titus 1:12, he quotes another pagan source, 
Epimenides.

  In 1 Cor 15:33, he quotes another pagan source, 
Meander.

  Can you see why God chose Paul to be His Apos-
tle to the Gentiles?

  After coming to faith in Messiah, Paul still acknowl-
edges his heritage by claiming “I am a Pharisee” in 
Acts 23:6.

  Why is it signixcant that he does not repudiate his 
status and identixcation as a Pharisee?
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  As Acts chapter 9 opens, we see Saul going to the high 
priest and asking for letters of authority to persecute 
this rapidly enlarging group of Messianic believers. 

  As a Pharisee, how signixcant is it to see him “cross 
party lines” to ask authority from the Sadducean au-
thority to persecute these believers?

  Consider the previous counsel of the learned Phar-
isee Gamli’el in Acts 5 against such actions. What 
drove Saul with such intensity to ignore the wise 
counsel of his teacher?

  In Acts 9:3-9 we see the story of Saul’s eVperience with 
the revelation of Yeshua to him.

  How surprising do you think this eVperience was for 
Saul?

  Why do you suppose Saul’s fellow travelers were not 
permitted to eVperience this vision, but only Saul?

  What do you suppose was going through Saul’s 
mind during three days of blindness as he fasted?

  In verse 10, we are introduced to a believer living in 
Damascus named Hananiah.
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  How does Saul  later  describe Hananiah in Acts 
22:12?

  How signixcant to your understanding of this early 
believer is it that he is described this way?

  It appears that Luke, the writer of Acts, is consistent 
in portraying these early believers in Yeshua as de-
voutly Torah observant. How does this impact your 
opinion regarding the authority of the Torah in the 
lives of believers today?

  What was the mission given to Hananiah from the 
Lord?

  Hananiah eVpressed his concern about this assignment 
based on an accurate understanding of the history and 
present reality of the situation. His response to the Lord 
did not indicate any refusal but an acknowledgment of 
the danger. How did the Lord’s answer to him alleviate 
his fears? What did he do?

  According to verse 16, does being a believer guarantee a 
lack of suEering?

  Saul was the xrst among a long line of people through-
out history who once persecuted believers and who 
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subsequently came to faith in Messiah. 

  Saul began to publicly proclaim Yeshua as Messiah 
and publicly confounded his opponents. His zeal-
ousness was apparently redirected in support of the 
truth instead of in opposition to it as before.

  Do you think his eEectiveness in ministry was en-
hanced by his background?

  How would an understanding of opposing view-
points  assist  you in  eEectively  countering  those 
views?

  In Galatians 1:12, Saul refers to the gospel and states, 
“For I didn’t receive it from man, nor was I taught it, 
but it came to me through revelation of Yeshua the 
Messiah.”

  How important do you think it was to Saul to have 
this eVperience of direct communication to establish 
a baseline of theology in understanding the gospel?

  When Saul’s opponents could not refute his teaching, 
they resorted to physical threats against him forcing him 
to escape for his life.
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  Do you see any contemporary eVamples of this same 
response in use today in our culture? 

  According to Galatians 1:17-18, Saul tells us that an-
other three years passed before he went up to Jerusalem.

  What can you imagine were Saul’s fears and appre-
hensions about being back among his former col-
leagues and people he previously prosecuted?

  When he xnally returned, what was his reception 
like?

  Do you think there was a rational basis to question 
the validity of Saul’s claim to having accepted the 
gospel message?

  How was the tension resolved?

  Later in Acts 22:17-21, Saul relates another vision-
ary  eVperience  with  Yeshua  directing  him  to  leave 
Jerusalem. According to Galatians 2:1, it would be an-
other fourteen years before Saul returned to Jerusalem.

  Ferses 32-35 record the healing of a paralytic named 
Aeneas. How is this similar to the healing mentioned in 
Acts 3?
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  Do we see a continuity here in the methodology and 
the message?

  Ferses 36-43 record the resurrection of a believer named 
Tavita. Two men were sent to bring Peter. Since Tavita 
was already dead and prepared for burial, what do you 
think was their eVpectation from Peter?

  What was the end result of Peter praying for her?

  According to verse 42, what was the consequence 
of this miracle in terms of the advancement of the 
gospel?



Chapter Ten

Chapter 10

  The passage begins in Acts 10:1,2 stating, “Now there 
was a certain man in Caesarea, Cornelius by name, a 
centurion of what was called the Italian Regiment, a 
devout man, and one who feared God with all his house, 
who gave gifts for the needy generously to the people, 
and always prayed to God.” 

  Where  the  text  describes  Cornelius  as  “one  who 
feared God” it is actually translating the Greek word 
“phoboumenoi” meaning “God-fearers”. This term 
does not merely re’ect a personHs morality as such. It 
does not mean, “Je is a God-fearing man.” It was a legal 
and technical term for a speciSc type of gentile who was 
drawn to the worship of the God of Abraham but chose 
to not undergo formal ritual conversion to “become a 
Bew”, a practice, by the way, entirely man-made without 
any Lcriptural foundation. These “God-fearers” were 
already conversant with the Torah and observant of its 
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teachings, including the food laws of Deviticus 11. 

  3uite possibly, the only reason Cornelius opted for this 
intermediate status of God-fearer instead of full ritu-
al conversion was his military position. Certainly, the 
politics of his “converting” would have been an issue 
for him and his future with Rome. Without a doubt, 
any leader in the Roman army could not be perceived 
as having divided loyalties.

  ?erse M states that this gentile was praying “at about the 
ninth hour of the day”. 

  The ninth hour of the day corresponded to M:00 in 
the afternoon.

  What is the signiScance of a gentile praying at the 
same time as the afternoon sacriSces at the temple5

  6uring his prayer, Cornelius receives a vision in re-
sponse to his prayers. 

  What does it mean that his prayers are apparent-
ly heard and answered before the text describes his 
coming to faith in the Xessiah5

  In verses O-Q, what is Cornelius instructed to do5



A RAUUI 4FAXIN4L TJ4 ACTL P7 TJ4 A8PLTD4L QO

  In verses 9-q, did he do what he was instructed to do5

  Why is obedience signiScant5

  What might have been the outcome if he had failed 
to follow through with the direction given to him5

  In verses !-1V, we read about the experience 8eter had 
on the rooftop of the house where he was staying.

  Was this experience reality or was it a vision5

  According to verse 10, was the food already prepared 
or not5

  The test 8eter was challenged with was whether or not 
he would adhere to the written Torah to respond to the 
juestion of eating unclean food.

  7or 8eter, the only source of deSnition of what is 
“common or unclean” was the Torah.

  6id 8eter pass the test5

  Is there any evidence that he ever ate anything, let 
alone unclean food5

  ?erse 1O has often been used to claim that God changed 
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Jis rules about eating unclean foods.

  Is there any mention of food in verse 1O5

  What do you think it refers to5

  ?erse 19 demonstrates that “8eter was very perplexed in 
himself what the vision he had seen might mean.”

  After three repetitions of the vision, 8eter still did 
not understand its meaning.

  It is apparent that 8eter did not conclude that it was 
now okay to have a pork sandwich for lunch.

  ?erse 1! relates that while 8eter was still “pondering the 
vision”, the Lpirit informed him about the three men 
sent from Cornelius and to go with them, “doubting 
nothing”.

  ?erses 21-2M show 8eterHs obedience to the Lpirit by 
going with the men to visit Cornelius.

  Why is obedience signiScant5

  What might have been the outcome if he had failed 
to follow through with the direction given to him5
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  ?erses 2V-2Q show the reception of 8eter by Cornelius.

  What did Cornelius do that was considered inappro-
priate5

  What was 8eterHs response5

  Is there a lesson in humility here that could teach 
current spiritual leaders today5

  ?erse 2q is 8eterHs “AhaY” moment.

  8eterHs declaration that they “know” how it is an 
“unlawful thing” for a Bew to have interaction with 
a gentile betrays the source of that tradition of men. 
Nowhere in the Torah is such a “law” found. Is-
rael was always destined to be a light to the gen-
tiles. There is nothing about gentiles that needs to be 
avoided. The only separation involves pagan beliefs 
and practices, but never the people themselves. 

  There is nothing in the Torah about restricting a Bew 
from having fellowship with or entering the home 
of a gentile. 8eter was struggling with the common 
pre"udice of the day that arose from the man-made 
4ighteen Xeasures against contact with gentiles. 
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  The signiScant statement by 8eter that “God has 
shown me that I shouldnHt call any man unholy or 
unclean” is a full and satisfying answer to the mean-
ing of 8eterHs vision. 8eter had passed the test re-
garding the food challenge by applying the correct 
standard, the Torah, instead of man-made traditions. 
Jere, God is asking 8eter to follow suit in applying 
the same standard, the Torah, to the issue of accep-
tance of gentiles instead of the traditions of men he 
was previously in bondage to. 

  If 8eter clearly states that his understanding of the vi-
sion is that “God has shown me that I shouldnHt call 
any man unholy or unclean”, then why do you suppose 
that theologians and Uible teachers re"ect 8eterHs own 
interpretation and teach that the vision was about God 
changing the food laws5

  8eterHs use of the word “therefore” in verse 2!, clear-
ly shows that his “coming without complaint when I 
was sent for” is to be understood as the resolution to 
the tension of his pre"udice against gentiles that he was 
struggling with and that the vision resolved.

  ?erses M0-MM recount the vision given to Cornelius and 
his subsejuent obedience and readiness to hear the 
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message from 8eter.

  Jow important is a heartfelt readiness and openness 
to the gospel in terms of eGectiveness5

  6o you think the prior prayers of Cornelius might 
have prepared his heart to receive the gospel5

  8eter begins his message in verse MV by declaring “Truly I 
perceive that God doesnHt show favoritism, but in every 
nation he who fears him and works righteousness is 
acceptable to him.”

  This new understanding, based on the vision given 
to him, was a radical departure for 8eter as well as the 
others with him.

  8eter is revealing his comprehension of the prior vi-
sion as God having cleansed these gentiles through 
faith and that 8eter should therefore not consider 
them unclean.

  ?erses  MO-VM include 8eterHs  gospel  message to the 
crowd assembled to hear him.

  In verse M9, 8eter states that “you yourselves know 
what happened”. This group of gentiles who were 
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“God-fearers” and connected to the temple were in a 
prime position to have heard the accounts of Heshua 
and his passion.

  In verse M!, 8eter is adding his credentials of the story 
as having been an eyewitness to the events. Jow does 
this give him even more credibility with his hearers5

  In verse VM, 8eter explains that “All the prophets testify 
about him, that through his name everyone who be-
lieves in him will receive remission of sins.”

  According to 8eter, the principle of sins being for-
given through faith in the Xessiah is found in all the 
writings of the prophets. Can it be then said that 
this knowledge of saving faith is only conSned to the 
linear time period called the “New Testament” era5

  In verse VV, we see the Joly Lpirit falling upon all those 
who heard the word, while he was still speaking.

  What do you make of the sovereignty of the Joly 
Lpirit acting in such a fashion5

  Was there time for laying on of hands5

  Was there time for baptism5
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  Was there time for the Rabbinic ritual created for the 
conversion of gentiles5

  The message is clear that the only element rejuired 
of anyone, Bew or gentile, for their salvation is placing 
faith in the work of Xessiah.

  In verse VO, IThey of the circumcisionI refers to that 
group of Bewish believers who had been taught that 
gentiles needed to undergo the man-made Rabbinic rit-
ual in order to be saved. We will see this issue resolved 
later in Acts 1O.

  In verse V9, 8eter follows the logic of what has "ust 
occurred. 

  What was his conclusion5

  When 8eter stated that “They have received the Joly 
Lpirit "ust like us” does this establish the matter that 
there is no diGerence between Bew and gentile re-
garding access to God through faith in Jis Xessiah5



Chapter Eleven

Chapter 11

  This chapter begins by informing us that the news of 
the events in the previous chapter had reached the ears 
of those in Jerusalem. 

  The text states in verses 2-3 that "When Peter had come 
up to Jerusalem, those who were of the circumcision 
contended with him, saying, "You went in to uncircum-
cised men and ate with them!"

  Was anyone on either side of this issue discussing 
eating unclean foods?

  Those "who were of the circumcision" refers to that 
subset of the Messianic community still clinging to 
the man-made Rabbinic requirement that required 
ritual conversion of gentiles and disallowed interac-
tion with them. Instead of rejoicing over these gen-
tiles coming to faith, they criticized Peter for not 
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following their traditions regarding separation from 
gentiles.

  What was "the issue" that was the source of the ten-
sion?

  Verses 4-16 include Peter's retelling of the events of his 
vision from God and the subsequent events that ex-
plained it to him.

  Obviously, Peter understood the vision of the un-
clean animals in the sheet as a reference to his prej-
udice regarding gentiles, otherwise his application of 
this as a response to the issue at hand stated in verse 
3 would not make sense.

  Verse 17 explains Peter's unassailable logic.

  According to Peter's statement, was there any diUer-
ence in the way Jews or gentiles experience salvation?

  His subtle challenge to those questioning him in-
volved recognizing the sovereignty of God and the 
evidence of the bestowing of the Holy Spirit with 
"the same gift" on those believing gentiles.

  His statement, "who was I, that I could withstand 
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God?" was directed at his detractors with consider-
able force.

  According to verse 19, what was their uni5ed re-
sponse?

  Their acknowledgment that "God has also granted 
to the gentiles repentance to life!" demonstrates that 
the sole issue this "party of the circumcision" had 
was their prejudice against gentiles and their fealty to 
their man-made Rabbinic separation from them and 
had nothing to do with any so-called abrogation of 
the food laws in Leviticus 11. 

  According to verse 10, when Jewish believers had left 
Jerusalem, where did they travel to?

  8id they preach the gospel to Jews and gentiles or 
only to Jews?

  How does this inform us of their previous common-
ly held belief about prejudice against gentiles?

  Some of these believers from Cyprus and Cyrene 
began sharing the gospel with Greeks, meaning gen-
tiles.
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  According to verse  22,  when news of  this  success-
ful outreach to the gentiles reached the leadership in 
Jerusalem, what did they do?

  Barnabas was originally from Cyprus. Why did it 
make sense to choose him to investigate what was 
happening in Antioch?

  In Acts chapter 9, we saw the Jerusalem elders send 
Peter and John to verify what they had heard about 
the Samaritans receiving the gospel message. Why 
had this been a surprising turn of events?

  If the Samaritans were coming to faith, how much 
more challenging was it for these believers to realize 
gentiles coming to faith as well, without the Rab-
binic invention of ritual conversion?

  According to verses 23-24, what was the reaction of 
Barnabas after his investigation?

  According to verses 2D-26, why do you suppose Barn-
abas sought out Saul and have him come to Antioch?

  As a Torah scholar Euent in Hebrew and Greek, how 
appropriate was Saul as the choice to teach these new 
believers?
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  In verses 27-3F, we see the prophetically induced re-
sponse from these believers to help each other during 
the coming famine.

  In sending additional relief to the Jerusalem congre-
gation, it was a gift of grace that could also demon-
strate equality in terms of their faith.

  8o you think that the Jerusalem congregation may 
have been encouraged by this gracious act?

  How do you think it may have helped in their over-
coming previously held prejudices against gentiles?



Chapter Twelve

Chapter 12

  The chapter begins with a description of King Herod. 
This was Herod Agrippa, whose grandfather was King 
Herod the Great who had actually murdered his own 
sons, including Aristobulus the father of Herod Agrip-
pa when he was age three.

  What do you make of the dynasty of Herod the 
Great?

  What evect do you think that may ha’e had on 
Herod AgrippaCs ’alues?

  Lonsider that HerodCs bloodline was half Ee’ite and 
half Ddomite with no lineage to the line of King 
qa’id, a reIuirement to be a legitimate king in 1srael. 

  1n  ’erses  4-R,  we  see  King  Herod acting  in  a  ’ery 
self-ser’ing political way, appealing to his base and com-
mitting murder to ad’ance his standing among his con-
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stituents.

  1s there a parallel to politicians in our world today?

  1s there e’er anything ”new under the sun3?

  1n ’erse J, when King Herod saw that the murder of 
zacob ”pleased the zudeans, he proceeded to seiPe jeter 
also.3 

  What do you think was HerodCs purpose in holding 
jeter in 5ail?

  According to ’erse 6, what were the rest of the be-
lie’ers doing during this time?

  According to ’erse X, how securely was jeter being held 
in prison?

  Why do these details become important as the story 
proceeds?

  1n ’erse 8, as the angel of the Eord appears to jeter and 
wakes him up, he tells him to ”stand up Iuickly3, ”get 
dressed and put on your sandals3, ”put on your cloak 
and follow me3.

  As these e’ents were happening during jasso’er 



A BAUU1 DMAO17DN THD ALTN F9 THD AjFNTEDN 8x

week, do you think it triggered jeterCs recalling of the 
jasso’er instructions found in D2odus 4:;44 which 
states, ”This is how you shall eat it; with your belt on 
your waist, your sandals on your feet, and your stav 
in your hand0 and you shall eat it in haste; it is the 
EordCs jasso’er.3

  1s there a parallel here between the EordCs mighty 
acts of deli’erance of His people in the D2odus and 
jeterCs deli’erance here?

  1s God ”the same yesterday, today and fore’er3?

  1n ’erse 44, the te2t relates that jeter ”had come to 
himself3 after the e2perience.

  qo you think that if you had e2perienced such a 
miraculous escape with the help of an angel it might 
take you a few minutes to gather yourself and process 
what had 5ust happened?

  What was the reaction of the disciples like?

  1n ’erses 4“-4x, it is recorded that ”there was no small 
stir among the soldiers about what had become of je-
ter3.
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  Why do you suppose that the guards who were on 
duty ne2t to jeter and the ones on duty in front of 
the door would be concerned about his disappear-
ance?

  qo you think allowing a prisoner to escape with no 
e2planation would ha’e been tolerated in the Boman 
army?

  What happened to the guards?

  D’er the politician, King Herod Agrippa went to Lae-
sarea where he made a great festi’al to the Dmperor 
Llaudius.

  While there, en’oys from Tyre and Nidon had made 
friends with the KingCs personal aide, seeking peace. 
According to ’erse :E, what was their purpose in this 
outreach?

  1n ’erse :4, we see King Herod Agrippa, playing the 
role of the politician, dressed in royal clothing, sitting 
on the throne and making a speech.

  1n ’erse ::, what were the people claiming about his 
words? 



A BAUU1 DMAO17DN THD ALTN F9 THD AjFNTEDN “4

  1n ’erse :J, what was GodCs response to his actions?

  1s there a lesson here for politicians today?

  What was the end result of all the turmoil as recorded in 
’erses :R-:6?

  Lan you see the so’ereignty of God working His 
purposes behind the scenes in this chapter?

  How can this help us take comfort when we e2peri-
ence trials and tribulations?



Chapter Thirteen

Chapter 13

  In verse 1, we are introduced to the "prophets and 
teachers" in the assembly in Antioch, apparently from 
many regions.

  In verse 2, as they were fasting, what happened?

  In verse 3, we see the ordination of Barnabas and Saul, 
involving fasting, praying and laying on of hands.

  The word Apostle refers to a sent one based on the 
Hebrew word "shaliach". 

  The root for this word is "shalach" which means "to 
send".

  According to verse 4, who was the authority behind the 
decision to send these men out on a mission trip?

  Is it important today to have such an authoritative 
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direction in ministry?

  What do you make of ministries today that appar-
ently "wing it on their own power"?

  According to verse 5, what was their target audience for 
their message?

  Does this support Paul's later phrase in Romans 
1:16, "for the Jew Grst, and also for the xreek"?

  The teYt also indicates that Uochanan Mark was with 
them.

  How important do you think it was for them to take 
along someone who had been an eyewitness of the 
history of Ueshua and his teachings?

  The Apostles travel to Paphos, the capital of Cyprus 
and meet a Jewish sorcerer and false prophet "whose 
name was Bar-Ueshua" which literally means "son of 
Ueshua", not an uncommon name at that time.

  Would a Jewish false prophet who practiced sorcery 
be in violation of the Torah?

  As some kind of court o7cial, how much in9uence 
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do you think he had with the proconsul Sergius 
Paulus.

  According to verse /, this proconsul was "a man of un-
derstanding" and "summoned Barnabas and Saul, and 
sought to hear the word of xod."

  Do you think he was genuinely seeking the truth in 
his wishing to hear their message?

  In verse 8, what was the action of the false prophet, also 
named Elymas the sorcerer?

  Spiritual opposition to the gospel message has always 
been a challenge for ministries. 

  How is this still a real issue in today's world?

  Is resistance and opposition to the gospel less or 
more in today's society?

  According to verse j, what was the source of Saul's 
power?

  As an aside, consider the teYt in verse j that states, "Saul, 
who is also called Paul".

  As stated previously, Paul had always had two names 



A RABBI EXAMINES THE ACTS OF THE APOSTLES 85

given at birth, His Hebrew name Shaul and his Ro-
man name Paulus.

  How does this refute the idea that xod "changed his 
name on the road to Damascus"?

  In verse 1q, how did Saul name this false prophetKsor-
cerer?

  What did Saul then proclaim upon him?

  In Saul's words, what was the source of this zudg-
ment, from Saul, himself, or from xod?

  According to verse 11, what happened to the false 
prophet?

  How appropriate and ironic is it for a supposed 
"prophet" to lose his vision?

  According to verse 12, what was the result of this mira-
cle?

  In verses 13-15, we see Saul and Barnabas traveling to 
Antioch.

  Where did they visit?
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  What day of the week was it?

  After  the customary reading of the Torah and the 
Prophets, the Apostles were asked to share any word of 
eYhortation.

  If Saul and Barnabas would have been teaching an 
anti-Torah message, as is often claimed today, would 
their teaching have been received by the synagogue 
leadership?

  Would they have even oVered it?

  Paul  shares  an  in-depth  historical  review  of  his 
Torah-based faith.

  Do you see any similarities between his historical 
foundation-based approach with the one he likely 
heard from Stephen in chapter /?

  Paul  s(uarely  bases  his  entire  message  on  the 
covenant promises xod made to the patriarchs. How 
important is this foundation to our understanding 
of the gospel message today?

  Why do you suppose many current preachers tend to 
ignore this foundation?
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  Paul links the oVspring of )ing David to the promised 
Messiah.

  In verse 23, when Paul mentions "xod has brought 
salvation", how important is it to realiHe that the 
Messiah's actual Hebrew name, Ueshua, means sal-
vation? Does the transliterated from of "Jesus" make 
the same connection? If not, why continue in that 
"tradition of men" by ignoring his actual name?

  According to verse 26, who is this word of salvation sent 
out to?

  Ierse 2j refers to the death of Ueshua where it states, 
"When they had fulGlled all things that were written 
about him".

  What was the source of these writings that prophe-
sied about Messiah's death, burial and resurrection?

  Did the people of that time frame have su7cient 
Biblical knowledge for them to place faith in Messiah 
and to eYperience the new birth? Consider Paul's 
later eYamples of the faith of Abraham and the faith 
of )ing David in Romans chapter 4.

  According to verse 3q, who raised Ueshua up from the 
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dead?

  Was the proof of His resurrection witnessed by any-
one or was it zust a story?

  In verse 32, this promise of the "good news" or "gospel" 
was made to whom?

  According to verse 38, remission of sins is through 
whom?

  According to verse 3j, zustiGcation of all things is avail-
able to whom?

  Why was zustiGcation never available through the rituals 
of the tabernacle system?

  They were a necessary part of a temporary cleans-
ing or covering JkapharKatonementK that allowed the 
worshipper to stand in the presence of xod without 
being killed but they never imparted complete for-
giveness and eternal life.

  The sacriGces and the priesthood did demonstrate 
xod's method of forgiveness by highlighting the 
transference of the sinner's identity to an innocent 
victim to provide atonement. This allows xod to 
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remain zust while forgiving.

  It is the ultimate identity of Messiah as the innocent, 
substitutionary atonement that makes possible such 
forgiveness and zustiGcation as Hebrews 1q:4 spells 
out.

  In verses 42-43, what was the response of the hearers in 
the synagogue?

  Do you Gnd that surprising?

  Do you think a covenant-based, Messiah-centered 
message of salvation would be so warmly received in 
non-Messianic Jewish congregations today? Why or 
why not?

  According to verse 44, what was the overall response to 
their message in this city?

  Was everyone happy?

  Why or why not?

  Remember that these congregations included Jews, 
converts and seeking gentiles.

  Why do you think the ethnic gentile element was so 
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eager to hear more of Paul's message?

  Why do you think the ethnic Jewish element were 
zealous of the success of Paul?

  What was the response of some of the ethnic Jewish 
element to Paul's message?

  Since Paul never delineated a "separate path for gentiles" 
which would support the Rabbinic invention of "ritual 
conversion" for them, do you think this was viewed as a 
threat to the ethnic Jewish element's theology of control 
and domination?

  It does not appear that the ethnic Jewish component 
of the synagogues was oVended by the gospel mes-
sage of Ueshua as the resurrected Messiah.

  It does appear that their obzections to Paul's message 
was seen as a threat to their Jewish "eYclusivity" and 
their theology of ritual conversion of gentiles.

  Later, in his epistle to the xalatians, Paul again deals 
with this "xalatian heresy" of re(uiring ritual con-
version of gentiles as a re(uirement to salvation. Ap-
parently, some theologians can be (uite stubborn 
and recalcitrant in refusing correction.
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  Do you see any parallels between these legalistic 
teachers and Bible teachers and theologians of today 
who are e(ually stubborn and resistant to the clear 
teaching of the word of xod?

  According to verse 46, what was the response of Paul 
and Barnabas?

  Paul cites Isaiah 4j:6 in which xod speaks to Messi-
ah in setting the wider Geld of His mission to include 
gentiles.

  According to verses 48-4j, what was the outcome of 
their ministry in the region of xalatia?

  According to verse 5q, what did the ethnic Jewish ele-
ment do and what eVect did that have on the ministry 
of Paul and Barnabas?

  How does verse 52 describe the resultant eYperience of 
the disciples?



Chapter Fourteen

Chapter 14

  In verse 1, when the Apostles visited the city of Iconi-
um, how eaective w?s their ministry there2

  In verse 3, where did resist?nce come from ?nd wh?t w?s 
the result2

  In verse ", how did their gpersistence ?k?inst resist?nceg 
worb out for them2

  Is your Loldness gin the Wordg or in the strenkth of 
your own 'esh2 4h?t7s the diaerence2

  In verses H-Y, w?s everyone receptive to the kospel mes-
s?ke2

  Mow does this re'ect wh?t 0eshu? st?ted when he 
s?id in :?tthew 1D."H, gRon7t thinb th?t I c?me to 
send pe?ce on the e?rthB I didn7t come to send pe?ce, 
Lut ? swordBg2
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  Roes the current procl?m?tion of the kospel still 
produce simil?r results2

  In verses x-1U, we see 6?ul ?nd X?rn?L?s ministerink to 
the kentile crowd in the city of Wystr?B

  6reviously, they h?d pre?ched in loc?l syn?kokues, 
Lut here perh?ps there w?sn7t oneB

  In verse U, how is the crippled m?n descriLed2

  Fomp?re this to the crippled m?n who w?s he?led in 
Acts "B

  In verse 8, how did 6?ul gseeg th?t this crippled m?n 
gh?d f?ith to Le m?de wholeg2

  4h?t h?ppened in verse 1D2

  In verses 11-1", wh?t w?s the re?ction of the multitude 
who witnessed this event2

  Ro you thinb their p?k?n L?cbkround w?s the con-
te/t of their misunderst?ndink rek?rdink the source 
of the he?link ?nd the identity of 6?ul ?nd X?rn?L?s2

  Ro you thinb the Apostles h?d ? kre?ter ch?llenke 
when pre?chink to kentiles who were iknor?nt of the 
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Oor?h2

  Is iknor?nce of the Oor?h still ? proLlem tod?y when 
te?chink people ?Lout the f?ith2

  Mow import?nt is it for people tod?y to fully under-
st?nd the found?tion?l te?chinks of ? Oor?h-L?sed 
f?ith2

  M?ve kentile Lelievers tod?y ever mi/ed XiLlic?l f?ith 
with p?k?n pr?ctices ?ndJor te?chinks2

  In verses 1H-1Y, 6?ul ?nd X?rn?L?s tried to ?ppe?l to 
these p?k?ns Ly ?ppe?link to the n?tur?l revel?tion of 
the cre?ted orderB

  Mis l?ter ?ttempts to do this in Athens were l?rkely 
unsuccessful due to the l?cb of Oor?h found?tion in 
his he?rersB

  In verse 1U, it demonstr?tes th?t even their ?ttempts 
to communic?te gh?rdly stopped the multitudes from 
m?bink ? s?crizce to themBg

  Ohere ?re m?ny stories of modern ?nd p?st mission-
?ries who h?ve rel?ted simil?r stories rek?rdink the 
diGculty of communic?tink the kospel mess?keB
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  Are there suL-kroups within our society th?t seem 
to h?ve simil?r l?nku?ke ?nd cultur?l L?rriers to ? 
proper underst?ndink of the kospel2

  In verse 18, we see the milit?nt, unLelievink Cews from 
Antioch ?nd Iconium pursuink 6?ul ?nd X?rn?L?s to 
h?r?ss ?nd intimid?te themB 

  Oo wh?t do you ?ttriLute such intense h?tred ?nd 
desire to persecute2

  Ohese s?me multitudes who were re?dy to worship 
6?ul ?nd X?rn?L?s ?s kods, were now persu?ded to 
stone themB Mow do you ?ccount for such ? zcble 
response2

  4h?t w?s the end result of their persecution for 
6?ul2

  In verse 3D, we see th?t 6?ul rose up ?nd entered the cityB

  It is not recorded, Lut do you thinb some of the in-
h?Lit?nts there mikht h?ve Leen shocbed to see him, 
since they ?ssumed he w?s de?d2

  6?ul ?nd X?rn?L?s moved on to RerLe, ? town in the 
other directionB
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  In verses 31-3", we see 6?ul ?nd X?rn?L?s h?ve success in 
RerLeB Ohey then decide to return to previous missions 
in Wystr?, Iconium, ?nd AntiochB

  4h?t re?son is kiven for their desire to return to these 
conkrek?tions2

  Is there wisdom in followink the Apostolic e/?mple 
of ?ppointink ? gplur?lity of le?dershipg in loc?l con-
krek?tions2

  4h?t is the downside of h?vink ? sinkle, ?uthori-
t?tive zkure in ch?rke of ? conkrek?tion2 Is it even 
XiLlic?l2

  Come modern mission?ry eaorts h?ve Leen criticiDed 
Ly focusink only on gkettink people s?vedg ?nd l?cb-
ink ? siknizc?nt follow-throukh to ensure krowink to 
m?turityB Mow c?n the e/?mple of 6?ul ?nd X?rn?L?s 
serve to inform us of their wisdom2

  In verse 3H-3U, 6?ul ?nd X?rn?L?s completed their 
mission?ry c?mp?ikn ?nd returned home to AntiochB 
where they Lek?nB

  4hy do you thinb it w?s import?nt for the ones who 
sent them out to he?r of their e/ploits2
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  Wube m?bes ? point to st?te th?t not only did they re-
port g?ll the thinks th?t Eod h?d done with themg, Lut 
?lso gth?t he h?d opened ? door of f?ith to the n?tionsgB

  Mow siknizc?nt w?s it th?t this kospel mess?ke w?s 
?lso ?v?il?Lle to the kentiles2

  Ohroukhout their tr?vels, the m?in issue th?t m?ny 
Cews h?d with their mess?ke w?s ?pp?rently not the 
cl?im of 0eshu? Leink the :essi?h of Isr?el or th?t 
forkiveness of sins w?s possiLle throukh Mis n?meB 
Ohe intense, ?nd sometimes violent, response h?d 
much more to do with their te?chink ?k?inst the 
m?n-m?de E?LLinic reFuirement of ritu?l conver-
sion of kentiles to Lecome ? proper memLer of the 
coven?ntB Mow does this set the st?ke for the m?in 
issue in the ne/t ch?pter of Acts2



Chapter Fifteen

Chapter 15

  In Acts 15, we see the issue of gentile inclusion reach 
a boiling point and we also see the resolution of that 
tension. The yndings of the earlJ merusalev council 
act as a baseline of understanding and should resonate 
throughout the centuries as the deynitiMe ruling on 
the issue. It is perhaps the capstone of the issue for 
the earlJ Uessianic covvunitJ. BnfortunatelJ, vanJ 
vodern theologians and Sible teachers are not content 
with this original -piritLled wisdov and continuallJ 
challenge what the -cripture actuallJ states. ket us not 
follow that path but seex to understand what the te“t 
actuallJ saJs. It is criticallJ ivportant to xeep ”the issueq 
correctlJ in focus as we proceed through the chapter. 
UanJ theologians and Sible teachers change the issue 
into sovething that was not being addressed. If Jou 
answer the wrong Ouestion, Jou will get a wrong result.

  4Mer the last 1R chapters, kuxe has presented us with 
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a progressiMe historJ of the e“pansion of the gospel 
vessage to mews, then to -avaritans and ynallJ to genL
tiles. Fonsider how this is a fulyllvent of the following 
-criptures2

  Uatthew 8021:,87

  kuxe 8R2R6

  Acts 120

  In Acts 1R28WL80, we found the Apostles had returned 
to Antioch, their starting point for their traMels.

  In Acts 1521L8, we learn of sove ven who cave down 
frov mudea, referring to merusalev.

  ?hat were theJ teachingD

  ?ere theJ referring to ”how vuch Torah is applicaL
ble to gentilesqD

  ?as their ”issueq related to the salMation of the genL
tilesD

  The ”issueq at hand was whether a gentile could be 
”saMedq without undergoing the Eabbinic inMention of 
ritual conMersion, culvinating in circuvcision.
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  Is there anJ -cripture, anJwhere in the Torah, that 
would support their theologJ and practiceD

  According to Merse 8, were 9aul and Sarnabas in 
agreevent with their MiewD

  Cow did the ven of Antioch decide to resolMe this 
issueD

  According to Merse R, when 9aul and Sarnabas and a few 
others arriMed in merusalev, what was their reception 
lixeD

  Yerse  5  describes  a  subLset  of  the  covvunitJ  in 
merusalev.

  ?hat sect were theJ attached toD

  ?ere theJ belieMers in "eshuaD

  ?hat was their position regarding gentile inclusionD

  Sased on the aboMe, is it possible for people todaJ to 
be ”belieMersq, Jet be under the swaJ of other ”tradiL
tions of venq that are shown to be in conGict with 
the -cripturesD

  Yerse W states, ”The evissaries and the elders were gathL
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ered together to see about this vatterq.

  ?hat was ”this vatterq the te“t refers toD

  Vid ”this vatterq haMe anJthing to do with how 
vuch of the Torah is applicable to gentiles or was it 
the stated jissuej in Merse 1D

  Yerse 6 states that ”there had been vuch discussionq.

  It would be fascinating to haMe all that ”vuch disL
cussionq recorded for us to reMiew and ponder upon. 
BnfortunatelJ, we do not. ket us be content and 
livit ourselMes to ”what is writtenq and aMoid specuL
lation.

  According to Merse 6, 9eter rose up to speax.

  9eter recalls the prior incident of the gentile ForL
nelius and his favilJ all coving to faith, as recorded 
in Acts 17.

  In Merse 0, 9eter states that ”’od, who xnows the heart, 
testiyed about thev, giMing thev the ColJ -pirit, 3ust 
lixe Ce did to usq.

  Voes his use of the phrase, ”3ust lixe Ce did to usq, 
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ivplJ a saveness or a di(erenceD

  In Merse :, he further states, ”Ce vade no distinction 
between us and thev, cleansing their hearts bJ faith.q

  Is 9eter a)rving a ”separate path for gentilesq or is 
he refuting such a notionD

  Is anJoneKs heart cleansed bJ faith or bJ sove other 
veansD

  Yerse 17 refers to a ”Joxeq being placed on their necxs.

  ?ithin Eabbinic mudaisv, the word ”Joxeq refers to 
the ”whole Torahq, which includes the 4ral Torah, 
the Eabbinic vanLvade traditions and rulings.

  9eter is contrasting this was sivple faith in "eshua as 
the onlJ reOuisite for salMation, mew or gentile.

  In Merse 11, how does 9eter resolMe the answer to the 
original ”issueq at handD

  Cow does the phrase ”3ust as theJ areq act as the 
e“clavation point on his arguventD

  Yerse 18 states, ”All the vultitude xept silence, and theJ 
listened to Sarnabas and 9aul reporting what signs and 
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wonders ’od had done avong the nations through 
thevq.

  ?hat do Jou vaxe of the parties to the issue revainL
ing silent and listeningD

  Cow di)cult is it todaJ to get arguing parties to 
revain silent and listenD

  ?hat do Jou thinx was the e(ect on the hearers of all 
those adMentures of 9aul and Sarnabas that we haMe 
read about in the last few chaptersD

  In Merse 1/, we see macob z"aaxoM‘, the kordKs brother 
and leader of the merusalev council, stand and introL
duce an opinion for thev to consider and Mote on to 
resolMe the issue at hand.

  ?hat was the issue, againD -ee Merses 1 and 5.

  In Merses 1RL10, macob giMes a -criptural basis for this 
inclusion of the gentiles frov Avos :211,18.

  macob is stating that the Kingdov of the Couse of 
VaMid will be rebuilt and that all the nations zgenL
tiles‘ that ’od has faMorablJ dealt with will bear Cis 
nave and be included.
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  The gentiles that 9aul and Sarnabas and 9eter haMe 
all witnessed regarding represent those gentiles who 
call on the nave of the kord.

  Yerses 1:L87 record the decision bJ the council to the 
”issueq Ouestion raised in Merse 1 about gentiles needing 
to undergo ritual conMersion ”to be saMedq. macob begins 
his 3udgvent statevent with ”that we donKt trouble 
those frov avong the gentiles who turn to ’odq. 4thL
er translations saJ, ”that we should not vaxe it di)L
cultq.

  As a criterion for salMation, whJ is it ivportant to not 
”vaxe it di)cultqD

  Are there e“avples todaJ of Mariations of the gospel 
vessage that ”add toq the vessage with legalistic inL
terpretationsD ?hJ is this wrongD

  Fan it eMer be true that adding to the gospel vessage 
is not, in e(ect, subtracting frov itD

  Yerse 87 lists four speciyc vinivuv reOuirevents that 
the council should adopt in relation to mewishLgentile 
relations.

  To abstain frov the pollution of idols.
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  Prov se“ual ivvoralitJ.

  Prov what is strangled.

  Prov blood.

  TheJ obMiouslJ did not belieMe this list, or anJ list of 
reOuirevents, should be added to the criterion for a 
Malid salMation e“perience. 

  Voes this list proMide sove xind of blanxet e“evpL
tion for the gentiles frov participating in anJ of the 
rest of the TorahD

  These four reOuirevents haMe their basis in mewishLgenL
tile table fellowship. Eevevber that the gentiles being 
referred to here are largelJ coving to faith directlJ frov 
paganisv and theJ haMe little to no xnowledge about 
the Torah. These four reOuirevents haMe eMerJthing to 
do with pagan practices at the local tevples. ’entiles 
coving to faith had to haMe sove vinivuv underL
standing of these prohibitions, not to ”get saMedq but 
because theJ ”were saMedq bJ faith and needed to interL
act at the sJnagogue to learn vore.

  Yerse 81 ynaliMes the reasoning of the merusalev council 
bJ stating, ”Por Uoses frov generations of old has in 
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eMerJ citJ those who proclaiv hiv, being read in the 
sJnagogues eMerJ -abbathq.

  The word ”Porq linxs this as the reasoning of the 
preMious statevents.

  Eeferring to Uoses veans referring to the Torah, as 
this is read eMerJ -abbath.

  The oMerall  wisdov of the council  is  that,  once 
sove vinivuv standards to allow mewishLgentile 
fellowship are established, these new gentile belieMers 
will be in attendance at the sJnagogue eMerJ -abL
bath to hear the rest of the Torah and grow in their 
TorahLbased faith.

  There is a logic to the seOuence here. Paith coves 
yrst, followed bJ growing in vaturitJ and obserML
ing the ?ord of ’od. The council is applJing the 
wisdov of ”not putting the cart before the horseq 
and devanding obserMance of Torah or Eabbinic 
inMentions as a reOuirevent to salMation. As noted bJ 
the Apostles thevselMes, that does not worx for mew 
or for gentile.

  According to Merse 88, what was the reaction of the 
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assevblJ to this resolution to the initial ”issueq frov 
Merse 1D

  ?hat did theJ doD

  Yerses 8/L8: record the te“t of the o)cial letter sent bJ 
the leadership of the merusalev council.

  To whov was the letter addressedD

  The letter acxnowledged that ”sove who went out 
frov us haMe troubled Jou with words, unsettling Jour 
souls, saJing, N"ou vust be circuvcised and xeep the 
Torah.K to whov we gaMe no covvandvent.q

  ?hJ do Jou thinx it was ivportant for the council to 
acxnowledge the error of this preMious teaching and 
to distance thevselMes frov anJ connection with 
these teachersD

  Cow does legalistic teaching ”trouble and unsettleq 
the soulD

  The te“t states that the council had ”cove to one acL
cordq.

  Cow ivportant is to be ”in one accordq in vatters of 
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essential Ouestions of the faithD

  Cow di)cult is that todaJD

  Is it eMen possibleD

  In Merse /7, 9aul and Sarnabas and other chosen repL
resentatiMes frov merusalev, brought the letter to the 
congregation in Antioch.

  In Merse /1L/5, what was the reaction thereD

  In Merses /WLR1, we see 9aul wanting to taxe Sarnabas 
and reMisit their preMiouslJ established congregations in 
the area.

  ?ho did Sarnabas want to taxe alongD

  ?hJ did 9aul ob3ectD

  ?hat happened between 9aul and SarnabasD

  ?here did theJ each ultivatelJ goD

  ?as the rift between 9aul and Uarx pervanentD FonL
sider the following -criptures2

  9hilevon 128R
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  Folossians R217

  8TivothJ R211



Chapter Sixteen

Chapter 16

  In this  chapter we are introduced to Timothy, the 
young disciple that Paul took under his wing.

  In verse 1 we learn that Timothy was “the son of a 
Jewess who believed, but his father was a Greek”.

  According to the prevailing Jewish tradition that 
was extant in that time period, Timothy would not 
have been considered Jewish, because his father was 
a gentile. The standards of that era followed what is 
referred to as “patrilineal descent”, meaning Jewish-
ness was determined solely through the father.

  The very fact that Timothy had not been circum-
cised as a baby was proof of his status as a gentile.

  The Rabbinic deCnition switched after the second 
temple times to what is referred to as “matrilineal de-
scent”, meaning through the mother. Burrent Rab-
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binic deCnition in Israel, at least among the Frtho-
dox, follows this deCnition. Nost Reform and Nes-
sianic Jewish congregations recogniVe Jewishness be-
ing established from either parent, as it should be. 
Lurther clariCcation on this issue can be found in my 
previous book, “Hacred Bows”.

  2erse : states that, “The brothers who were at zystra 
and Iconium gave a good testimony about him”.

  Apparently, Timothy had a solid upbringing which 
resulted in his strength of faith and outward charac-
ter.

  zater in : Timothy 15Y, Paul writes, “having been re-
minded of the sincere faith that is in you, which lived 
Crst in your grandmother zois and your mother Xunice 
and, I am persuaded, in you also”.

  Recalling that Paul had previously ministered the 
gospel there in his last trip to zystra, perhaps zois 
and Xunice had come to faith in Weshua at that time.

  ?hat do we learn here regarding the impact of living 
in a faith-Clled home3

  Also, in : Tim 451U,1Y Paul writes, “Eut you remain 
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in the things which you have learned and have been as-
sured of, knowing from whom you have learned them. 
Lrom infancy, you have known the Ooly Hcriptures 
which are able to make you wise for salvation through 
faith which is in Nessiah Weshua”.

  Bonsider Timothy!s godly upbringing by his mother 
and grandmother.

  ?hat was the body of Hcripture that Paul is referring 
to here3 ?hat is later called the “Sew Testament” 
had not been written yetj Fnly the Tanach, what is 
referred to as the Fld Testament, was extant at this 
time, yet Paul clearly states that these Hcriptures “are 
able to make you wise for salvation through faith 
which is in Nessiah Weshua”. 

  In chapter 1Y of Acts, we learned the wisdom of the 
Jerusalem council that concluded that gentiles com-
ing to faith in Nessiah did not need to undergo the 
Rabbinic invention of ritual conversion to Judaism, the 
centerpiece of which was circumcision.

  According to verse 4, why did Paul have Timothy cir-
cumcised3 ?as it not that, because he was regarded 
as a gentile, that he would not have had credibility as 
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a teacher in the synagogues3

  Fbviously, Paul did not have an issue with apply-
ing the Torah-based instruction regarding circumci-
sion when it was correctly applied as a “sign of the 
covenant” and not the later incorrect misuse of it as 
an “entrance rite” to the covenant and “conversion 
ritual” for gentiles.

  According to verses U and Y, the Apostles continued 
their 6ourneys through various cities.

  ?hat was part of the content they delivered to the 
assemblies3 ?ould it have included the letter refer-
enced in the last chapter regarding the issue of gentile 
inclusion3

  ?ho authored it and why was that important3

  ?hat was the result of their receiving these decrees3

  In verses 7 and 9, we see the Ooly Hpirit directing the 
Apostles in their movements.

  ?hat do you make of the Ooly Hpirit “forbidding 
them to speak the word in Asia” or “not allowing 
them” to go into Eithynia3



RAEEI BzAD’X HBOXISXR11U

  Oow do verses 0 and 1q resolve this 8uestion for us3

  ?hen God is guiding us, is it sometimes diFcult to 
initially understand Ois will3

  Paul and his company did not Cnd a synagogue within 
the city of Philippi. Oe did Cnd a gathering of gentile 
women praying by a riverside on the Habbath.

  The description in verse 1U of zydia as “one who 
worshipped God” is elsewhere translated by the term 
“God-Learer”, a technical term for a gentile who was 
seeking the God of Abraham but had not yet sub-
mitted to the Rabbinic forms of ritual conversion, 
which included special prayers, instruction, a ritual 
immersion and, for the males, circumcision.

  zydia and her household were the Crst to receive the 
gospel in Philippi.

  Oow  was  zydia!s  heart  prepared  to  receive  the 
gospel3 

  ?hat was her response to Paul!s message3

  In verses 17-1G we are introduced to the fortune telling 
slave girl having “a spirit of divination”.
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  ?hat was her message as she followed Paul and com-
pany for many days3

  ?as her message technically true3

  ?hat was Paul!s response and action3

  ?hy do you think Paul would not want any linkage 
between his ministry and this girl!s prophetic utter-
ances3

  ’o you think Paul was following the example of 
Weshua in not accepting testimony from demons3

  In verse 10, we learn the responses of the slave girl!s 
owners to her having been released from demonic pos-
session.

  ?ere these owners 6oyful and full of compassion to 
see the girl!s deliverance or were they only selCshly 
reactive to their loss of income through her sorcery3

  ?hat does that tell you about these men3

  In verse :q we see the charge against them of “being 
Jews”.

  Is being Jewish a crime3
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  Is it a crime in our day and age3

  Oow do we account for such anti-Hemitic bigotry in 
our “advanced culture” today3

  Oas society really changed all that much3

  According to verses ::-:U, what happened to Paul and 
Hilas3

  ’id “cooler heads prevail” when the rest of the pop-
ulation spoke up3

  ’id the oFcial “magistrates” uphold a righteous 
standard of law and order, presumption of inno-
cence, a fair trial, right to cross examine and deliber-
ation by a 6ury of their peers3

  ?ere the actions of the mob and the magistrates 
lawful, even under Roman law3

  ?hat are we to make of our current culture where 
anti-Hemitic mob actions go unpunished3 Is our cul-
ture any better3

  According to verse :Y, what were Paul and Hilas doing3

  Oow incredible do you Cnd that3
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  ?ould you be able to remain so focused and steadfast 
in the same or similar situation3

  ’o the events described in verse :7 explain why, in verse 
:9, the 6ailer was “about to kill himself”3

  Ban you imagine what the punishment was, under 
Roman law, for a 6ailer to have his prisoners escape3

  ?hat was Paul!s response in verse :G3

  ?hat eHect did this experience have on the 6ailer, ac-
cording to verses :0-4q3

  ?hat was Paul!s message to him, according to verses 
41-4:3

  According to verses 44-4U, what was the response of the 
6ailer3 ?hat did he do3

  In verses 4Y-47, the magistrates decided to send word 
and to have Paul and Hilas released and to “go in peace”.

  ?hat was Paul!s response in verse 493

  According to Roman law, as Romans themselves, 
Paul knew their public beating without a trial was 
an unlawful act against them. Ois demands for their 
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accountability caused 8uite a stir.

  According to verses 4G-40, what was the reaction of the 
magistrates upon learning Paul and Hilas were Roman 
citiVens3

  According to verse Uq, after seeing the believers at zy-
dia!s house, they were encouraged and departed.



Chapter Seventeen

Chapter 17

  In verses 1-2, we see Paul entering a Jewish synagogue 
in Thessalonica where he reasoned with them on three 
Sabbaths.

  It is important to note the phrase, “as was his cus-
tom”. What does this say regarding Paul's observance 
of the Sabbath?

  Verse 2 states that he “reasoned with them from the 
Scriptures”.

  What were the Scriptures he used?

  What was the content of the message that he demon-
strated from those Scriptures?

  What does this say about the value of those Scrip-
tures and their ability to establish the gospel mes-
sage?
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  According to verse 4, how eGective was his message?

  It appears that Paul had greater success with bringing 
in a large number of 5od-fearing gentiles than with 
the Jewish population.

  According to verse k, were these “unpersuaded Jews” 
acting in line with civility and grace or something else?

  What do you ma’e of the phrase describing the Apos-
tles  as,  “These  who have  turned the  world  upside 
down”?

  How was the gospel message seen as an upending of 
peopleXs pet theologies and philosophies and counter 
to the cultural norms of the day?

  If  the gospel  message was  at  odds with cultural 
norms almost 2,000 years ago, who much more so is 
that true today?

  These troublema’ers sought to continue their per-
secution of the believers through the prevailing Ro-
man legal system. How is such “lawfare” being used 
today in our own culture, rather than dealing with a 
fact-based dialogue and honest debate?
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  According to verse 10, Paul and Silas were forced to 
escape to Berea to avoid further persecution.

  In verse 11 we see that the Jewish people in the Berean 
synagogue are described as “more noble than those in 
Thessalonica, in that they received the word will all 
readiness of mind, e3amining the Scriptures daily to see 
whether these things were so.”

  How important is “teachability” in terms of under-
standing?

  What were the Scriptures that these noble Bereans 
e3amined?

  How foundational to faith is that particular body of 
Scripture?

  Can you envision a time when that particular body 
of Scripture would no longer hold authority as the 
standard of faith? If so, what does that mean for the 
continuity and permanence of our faith?

  If these noble students of the Word had found a 
discrepancy between PaulXs teaching and the written 
Scriptures, would they have continued to receive his 
teaching?
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  PaulXs claims were chec’ed against this standard, 
how important is it for today to use the same stan-
dard to test the claims of current theologians and 
Bible teachers?

  If the teaching and theology of modern Bible teach-
ers is not in line with this same standard, what should 
be our response?

  According to verse 16, the Jews of Thessalonica who 
had previously troubled Paul and Silas were not content 
to leave them alone after they had left. As soon as they 
heard of their wor’ in Berea, they came there to cause 
further trouble.

  The te3t records that he left Silas and Timothy be-
hind to continue teaching the congregation hoping 
that his departure would draw away the focus of the 
agitators.

  Why do you suppose there was so much 9eshly hos-
tility directed to Paul?

  Do you see similar reactive hostility to the gospel 
message today?

  In verse 1Y, we see Paul arriving in Athens, a prominent 
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city wholly devoted to the pantheon of 5ree’ gods and 
a cosmopolitan center of many competing ideologies 
and philosophies.

  How does that description zt many of our modern 
cities and educational institutions today?

  What was the cause of PaulXs spirit being provo’ed 
within him?

  Do you have a similar reaction to seeing idolatry in 
our own modern culture?

  Paul attempted to channel his inner provocation into 
action.

  What did he do?

  Did he restrict his activities to the synagogue only?

  The “Epicurians” were largely focused on indiGer-
ence that led to self-indulgence.

  The “Stoics” were largely focused on a discipline of 
self-denial of pleasure.

  According to verses 18-20, were these philosophers ea-
ger to hear more from Paul?
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  What did they do?

  How does verse 21 e3plain their interest?

  In his previous teaching within synagogues, Paul had 
the advantage of a common source of authority, namely 
the Torah, upon which to base his claims regarding 
qeshua and the gospel. There was a wealth of infor-
mation to draw upon to establish a basis for his mes-
sage. When attempting to communicate directly with 
the pagan world, he had no such “common ground” of 
agreement.

  How prepared are you to be able to “conte3tualiCe” 
the gospel message so that your hearers can compre-
hend the essential message?

  PaulXs attempt to communicate the concepts of the 
Transcendence and natural revelation about 5od was 
designed to create a logical basis for his gospel message. 
He did not directly attac’ their systems of belief but 
tried to znd points of commonality. 

  How is that a good e3ample for us to follow as we 
attempt to bridge the culture gap when sharing the 
gospel?
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  When people feel attac’ed, do they generally become 
more or less defensive?

  As people become more defensive, how open are 
they to further open and honest discussion?

  In verse 2D, Paul Euotes two pagan philosophers, Epi-
menides and Aratus.

  How important might this have been to his hearers 
to realiCe he was conversant with their understanding 
and culture?

  Can we see the value of PaulXs education, under 
5amliel, which included 5ree’ language, culture 
and philosophy?

  Does a basic ’nowledge of what other people believe 
assist us in communicating?

  In terms of overall eGectiveness, despite his noble at-
tempts to “conte3tualiCe” his message, his eGorts were 
largely unsuccessful.

  Despite what the numbers may conclude, there were 
some present who came to faith. 
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  Should we be discouraged by a lac’ of favorable re-
sponse to our message, or should we ta’e encourage-
ment from the few that do come to believe?

  What does this say to modern evangelistic eGorts 
that seem to over-emphasiCe the “numerical” value 
of their success?



Chapter Eighteen

Chapter 18

  In verses 1-4, we see Paul arriving in the major city of 
Corinth, a city steeped in pagan religion. It did possess 
a number of Jews and a synagogue, however, due to 
Claudius expelling them from Rome. He found some-
one of the same trade so he could work to provide for 
his needs.

  How important was it to Paul that he does not make 
?nancial demands for support from congregationsS 
2ee : Cor 1189-A.

  Is there wisdom from Paul that can apply todayS

  How did Paul spend his time on the 2abbathS

  Paul experienced much success in his ministry in the 
synagogue, so much so, that the Jewish element became 
reactive and opposed him.
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  Eo you see a pattern emerging regarding Paul“s min-
istry in various locationsS

  He has some success and that triggers resistance from 
those who feel threatened by his message.

  Eoes resistance to your proclamation of the gospel 
indicate  that  your  communication  is  somehow 
faulty, or does it indicate that you are ”hitting the 
mark6 by evoking such reactionsS

  In verse F, apparently Paul had had enough of the at-
tacks and decided to move on to a new focus group, 
namely, gentiles.

  His statement, ”!rom now on, I will go to the gen-
tiles76 should not be understood as an absolute state-
ment but was limited to that particular group of 
Jews. Uater, we see him ministering in Nphesus to 
Jews and gentiles.

  Bccording to verse X, where did Paul go to nextS

  Bccording to verse 9, what happened to the leader of 
the synagogue Paul had just leftS

  How do you think the remaining unbelieving Jews 
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have felt about Paul ”sheep stealing6, including their 
synagogue leader, and setting up a competing con-
gregation right next doorS

  Bccording to verses A-11, how was Paul encouraged to 
remain and teach thereS 

  How long did he stay there teachingS

  Ghat was the content of his teachingS Recall that 
the only extant written word of Yod was the Oanach 
which includes the Oorah. Ohe Bpostolic writings, 
later referred to as the ”’ew Oestament6, did not yet 
exist.

  Yiven that most of the members of this congregation 
were gentiles, can it truly be said that they were not 
taught the OorahS

  If Paul was against the continuation of the Oorah 
as authoritative for believers in 3eshua, as is often 
suggested, would this have made any senseS

  In verses 1:-10, we see the unbelieving Jews unifying in 
their opposition to Paul“s ministry and attempting to 
stop him with appeals to the pagan court system.
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  Ohis type of ”lawfare6 involving politiciqing and 
weaponiqing the justice system to silence an oppo-
nent is seen in our day as well.

  Bccording to verses 14-1F, before Paul could speak, he 
was interrupted by Yallio, the civil judge.

  Ghat was the judge“s preemptive decisionS

  In today“s legal procedure, this might be viewed as a 
bench motion to reject the case as there was no civil 
or criminal case to answer for but merely 5uestions 
of a religious nature, to which the court had no in-
terest in addressing.

  Bccording to verse 1X, what happened to 2osthenes, the 
new ruler of the synagogue who had replaced Crispus 
after he had come to faith in 3eshua and left with PaulS

  Eo you think this may have been because the court 
felt their time had been wasted or in reaction to 2os-
thenes attempting to use the legal system to his own 
endsS

  In verse 19 it is recorded that Paul shaved his head, for 
he had a vow.
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  Ohis could only be the ’aqarite vow as detailed in 
’umbers F.

  Ohe head was shaved at the start of the time period of 
the vow and shaved again at the completion, with the 
length of hair representing the time duration of the 
vow. Ohe hair was oEered as a sacri?ce in the temple. 
Ge see later in Bcts :1 Paul“s attempt to ful?ll this.

  If Paul was against the continuation of the Oorah 
as authoritative for believers in 3eshua, as is often 
suggested, would this have made any senseS

  In verse 1A, we see Paul arriving at Nphesus.

  Ghere did he goS

  Oo whom did he ministerS

  In verse :z, does it appear that Paul experienced a more 
receptive crowd than he had in CorinthS

  Bccording to verse :1, what was his reason for needing 
to departS

  Ohe text does not specify which feast Paul was de-
siring to keep but the Oorah lists three pilgrimage 
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feasts to be kept in Jerusalem, Passover, 2havuot and 
2ukkot.

  If Paul was so desirous to keep this Oorah-based feast, 
is it fair to claim that Paul was ”against the Oorah6S

  His statement that, ”I will return again to you if Yod 
wills6, is a common sentiment and acknowledgment 
of the sovereignty of Yod. Bncient and modern Ju-
daism uses the phrase ”L“Nqrat Hashem6, meaning 
”with the help of Yod6. Blso, see James 4810-1F.

  In verses ::-:0, we see Paul making the rounds of previ-
ously established congregations, following the example 
of a true shepherd caring for the Gock.

  In verses :4-:F, who came to Nphesus preaching the 
gospelS

  Ghat was his backgroundS

  Bpparently, this man had been working indepen-
dently and unconnected to the Jerusalem congrega-
tion.

  2ince the text states he was already accurately and 
forcefully declaring the gospel with great fervor in 
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the 2pirit, we recogniqe his ministry as valid.

  Ghat, according to verse :F, was the only issue in 
which he was apparently lackingS

  It is a point of accuracy to include the ritual of im-
mersion into Tessiah but not as a prere5uisite to 
salvation.

  Ghat did Priscilla and B5uila do to help him com-
plete his understandingS

  Eid they oEer this counsel publicly or privatelyS 
Ghy do you think that was wiseS

  In verses :X-:9, we see the ministry of Bpollos continue 
with much eEectiveness.

  Ghat was the body of 2cripture that he used to prove 
3eshua was the TessiahS

  Paul acknowledged the ministry of Bpollos in 1 Cor 
48F and also in 1 Cor 1F81:.



Chapter Nineteen

Chapter 19

  In verses 1-7 we discover a curious story involving Paul 
meeting with some “disciples” whose theology was in-
complete.

  In verse 2, the text is usually translated as, “He said 
to them, “Did you receive the Holy Spirit when you 
believed?” They said to him, “No, we haven’t heard that 
there is a Holy Spirit.”

  This and similar translations often miss the point. It 
sounds like they were unaware of the existence of the 
Holy Spirit. How is that possible as the Holy Spirit 
is mentioned throughout the Tanach?

  It is best understood as a statement referring to the 
prophesied manifestation of the Holy Spirit as was 
promised to the disciples in Jerusalem. As this group 
of disciples of John, the Baptist, were removed from 
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the Jerusalem assembly, it stands to reason that their 
understanding and experience were also removed.

  It is also important to recall that John, the Baptist, 
did not have a full understanding of the identity 
of the Messiah until years into his ministry when 
Yeshua came to be baptized by him. These disciples 
of John, although professing faith, needed to have a 
complete understanding and full experience. 

  How important do you think it was to these believers 
to have this added knowledge and experience of the 
Holy Spirit?

  How did this validate their faith experience in the 
eyes of Paul?

  In verse 8, we see Paul engaging in dialogue in the syn-
agogue and speaking boldly for three months.

  Some translations describe Paul’s style as “arguing” 
but this has an unnecessarily negative connotation to 
modern ears. Rabbinic discourse is often in the style 
of classical “argumentation” but not usually with 
a heated, emotional meaning. It is more of a type 
of philosophical discourse and professorial, usually 
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involving the frequent use of questions and dialogue.

  If Paul had been engaging in 9eshly arguing, would 
his listeners have tolerated him for three months?

  According to verses 0-1W, were all his listeners tolerant 
and teachable?

  Ghat was the cause of their issue?

  Ghat did they do?

  Ghat wisdom did Paul show in how he responded to 
this resistance?

  How long did Paul continue there and what was the 
end result?

  Did Paul minister to both Jews and gentiles?

  In verses 11-12, the text explicitly states that, “"od 
worked special miracles by the hands of Paul, so that 
even handkerchiefs or aprons were carried away from 
his body to the sick, and the diseases departed from 
them, and the evil spirits went out.”

  Does the text imply that Paul “laid hands on these 
special cloths and anointed them to be used for mira-
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cles”? This has been a favorite practice among today’s 
“faith-healers” and charlatans who often ojer similar 
items for a “seed-faith contribution of money”.

  The text says that these items “were carried away 
from his body”, likely implying that others did this.

  Regardless, it clearly states that there were many 
bone 4de miracles, and that "od was behind them. 

  In a city like Ephesus, wholly given over to idolatry 
and the pursuit of magical arts, how important do 
you think this exhibition of power was to validate 
Paul’s message?

  In verses 13-16, we see a band of Jewish exorcists plying 
their trade and, like Simon with the Dlaying on of handsD 
in Acts chapter 8, thought they could simply add “the 
name of Yeshua” to their bag of magical tricks.

  "iven that the name “Yeshua” was not an uncom-
mon Jewish name, these exorcists had to be speci4c 
by saying, “Ge adEure you by Yeshua whom Paul 
preaches”.

  How did the evil spirit respond to the attempts by 
the exorcists?
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  Perhaps this experience of rebuke was implying that 
these exorcists did not possess authority to claim 
anything in the name of Yeshua.

  According to verse 17, what was the end result of their 
embarrassing experience?

  Does this speak to the sovereignty of "od overriding 
the errors of man? 

  In verses 18-2W, how was the ministry of Paul enlarged?

  Ghat did these people do?

  Ghy do you suppose there was a need for a public 
“book burning” of occultic sources?

  Does this serve as an example for people coming to 
faith today to make a “clean break” from occultic 
associations?

  Ghy would that be important?

  In verse 23, it states, “About that time there arose no 
small disturbance concerning the Gay”.

  Do you think that the numbers of people coming to 
faith and publicly burning their expensive occultic 
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items might have garnered the attention of the lo-
cal pagan idol makers? Ghy would they have been 
threatened by that?

  Ghen teaching the truth of the Bible and demon-
strating how it challenges and refutes pagan prac-
tices, is it reasonable to expect resistance and hostility 
even today?

  If this was true in Paul’s day, then how much more 
strongly do people react today when their man-made 
traditions based in paganism are shown to be in er-
ror?

  How strongly do believers today react when con-
fronted by clear examples of their syncretistic blend-
ing of elements of the Bible with pagan traditions?

  In verses 2F-27, we learn of such resistance to Paul.

  Gho was Demetrius and what was his trade?

  How was his trade threatened by Paul’s ejectiveness 
in proclaiming the gospel?

  Ghat did he do to stop the advance of the gospel?
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  His appeal to his fellow craftsmen was two-fold. 
Ghich do you think was actually more important to 
him of the two, business or religion?

  In verses 28-3F, we see an angry crowd, riled up for ac-
tion, with a unifying slogan, ignoring the normal path 
of civil litigation in dispute resolution and starting a 
riot.

  Have we seen such behavior in our current society?

  Ghat does verse 20 indicate regarding the general 
comprehension of the people regarding what the is-
sue was?

  Paul wanted to enter the fray, but his friends didn’t 
allow him. Do you think their counsel was wise?

  Ghat does verse 32 indicate about the understand-
ing of this “mob mentality”?

  Do we see evidence of the same dynamic occurring 
in our culture today?

  In verse 33, the Jewish community, not connected with 
the believers in “the Gay”, decided to make an attempt 
to quell the disturbance.
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  Do you think this element of the Jewish community 
in Ephesus believed that the rioters would not dis-
tinguish between the believers and themselves?

  In verse 3F, it appears that the mob would not listen to 
anyone who “was a Jew”.

  Is such wholesale antisemitism still prevalent in our 
society today?

  How  long  did  the  crowd  continue  their  “tem-
per-tantrum”?

  In verses 35-F1, we see the town clerk, probably a Ro-
man appointed mayor or administrative oGcial bring-
ing order to the rioters.

  Ghat was the essence of his counsel?

  Ghat were his comments regarding the men who 
had been unlawfully brought there?

  His  appeal  was to turn the energy and focus of 
the crowd, and especially Demetrius and his fel-
low craftsmen, to pursue their issues through legal 
means. He then dismissed the assembly.
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  Ghat would have happened if this person tasked 
with being in charge of the city had been derelict in 
his duties and failed to promptly correct and dismiss 
this mob and restore law and order?

  Are there examples in our current society where ri-
oters are allowed to continue committing lawless 
acts, sometimes involving arson, property damage, 
assault, battery, rape, murder and other crimes where 
the assigned oGcials have been derelict in their duties 
and have allowed such behavior to continue with 
reckless disregard for the safety of the citizens?

  Ghat does this suggest about our current society?



Chapter Twenty

Chapter 20

  Verse 1 begins with, “After the uproar had ceased,”. 

  Do you think this was the end of all persecution for 
Paul and his companions?

  Do any of us ever get to a place where we can safely 
let down our guard and believe that “the uproar has 
ceased”?

  As long as we are faithfully proclaiming the truth of 
the Word of God, can we also be certain that we will 
meet with resistance and persecution?

  How does verse 3 answer the previous question regard-
ing continued persecution?

  According to verse 6, what festival did Paul celebrate 
while in Philippi?
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  Why might it be signiFcant to note this?

  Trom this reference, can it be fairly stated that Paul 
was no longer “7orah observant” and thought that 
the 7orah was “done away with”?

  Verse O states, “xn the Frst day of the week, when the 
disciples were gathered together to break bread, Paul 
talked with them, intending to depart on the ne;t dayJ 
and continued his speech until midnight.”

  7raditional Christianity frequently uses this te;t to 
argue that the early “Christians” met on Sunday.

  It is critical to understand that the word “day” is not 
in the Greek te;t, it is inserted by translators. 7he 
actual sentence literally states, “xn the Frst of the 
week”.

  According to (ewish reckoning of time, a new day 
begins after sunset, therefore, the above reference 
indicates Paul is talking about the time after sun-
down on the weekly Sabbath )SaturdayX. 7he fact 
that he continues preaching until midnight is further 
evidence of this. It can hardly be argued that Paul 
held a “Sunday morning service” and preached until 
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midnight8

  According to verse :, “7here were many lights in the 
upper room where we were gathered together.”

  E;odus  3!Y3  states,  “9ou  shall  kindle  no  Fre 
throughout your habitations on the Sabbath day.” 

  7he source of the 2ames would either be those still 
burning that were set prior to the Sabbath or were lit 
after the conclusion of the Sabbath after the setting 
of the sun.

  Verses ’-10 relates the story of Eutychus, whose name 
means “fortunate”. 7his young man fell asleep and ap-
parently fell three stories and was taken up dead.

  Some think that the young man did not actually die. 
Luke, who recorded the story, was a Physician and 
stated that “he was taken up dead”. Do you think he 
was wrong in his diagnosis?

  If the young man had not died and was brought 
back to life, why would the te;t say the others were 
“greatly comforted”?

  What did Paul do?
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  What was the result?

  What impact do you think this had on their faith and 
the validity of Pauljs ministry?

  Verses 13-16 relate Pauljs travel itinerary.

  According to verse  16,  Paul  wanted to arrive  in 
(erusalem to participate in which feast?

  Trom this reference, can it be fairly stated that Paul 
was no longer “7orah observant” and thought that 
the 7orah was “done away with”?

  Verses 1O-3: record Pauljs farewell address.

  In verse 1’, how does Paul describe his service to the 
believers?

  How does verse 0z speak to his response to the trials 
he endured?

  According to verse 01, did Paul minister to both (ews 
and gentiles?

  In verses 00-03, Paul relates his being “bound by the 
Spirit” in his direction forward, despite rumors or 
pending aIictions. 
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  How is that a model for all believers?

  How does verse 04 provide clarity to us regarding 
Pauljs priorities and values? 

  How can we apply the same to our own lives?

  In verse 06, Paul alludes to the responsibility to fully 
declare the “whole counsel of God”.

  Would this statement of Paul be true if, as is later 
claimed, he reJected the authority of the 7orah?

  As an aside, this author has always chosen to uti-
liKe his personal Bible teaching outlines and Scrip-
ture lists when counseling and teaching others. 7his 
practice is based on Pauljs words here regarding the 
“best practice” model of “declaring the whole coun-
sel of God” rather than limiting that teaching and 
counsel to the smaller subset of memoriKed facts and 
Bible verses. 

  In verses 0’-3z, Paul warns about false teachers.

  How does he describe their ethics and tactics?

  Trom where do these false teachers emerge?
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  Why do you think it is important to recogniKe this 
fact?

  Does the claim to be a Bible teacher, theologian, pas-
tor, etc., automatically confer unquestioned author-
ity or are they also subJect to the Word of God and 
accountable to its “teaching, reproof, correction and 
instruction in righteousness” as outlined in 0 7im 
3Y16?

  What is the apparent motivation of these false teach-
ers?

  In verses 31-3!, how does Paul relate his own work ethic 
as an e;ample in contrast to these false teachers?

  What does this ethic say to some in ministry today 
who appear to have an inordinate aLection for mon-
ey and personal wealth?

  In verses 36-3:, we see Pauljs Fnal farewell.

  What did he do?

  What was the response of the believers?



Chapter Twenty-One

Chapter 21

  In verses 1-6, we dnP aulo hn iys wuf mrhE ptiesls Jh 
cerlsuoeE wyJi u sJhthver yn Jie TyJf hm .freW

  giuJ  trevyhlsof  hTTlrreP  iere,  uTThrPynM  Jh 
5uJJiew 1:281-8?D Ah fhl see Jiys us un eurof ynPy-
TuJyhn hm u ouJer tlrthsemlo hlJreuTi Jh Jie MenJyoesD

  4TThrPynM Jh verse k, aulo mhlnP PysTytoes JiereW Ah 
fhl Jiynb Jiys Euf iuve Yeen Jie mrlyJ hm ’esiluHs 
tryhr hlJreuTiD

  “hw Ph fhl meeo wien fhl urryve yn u sJrunMe touTe 
unP dnP ”meoohw YeoyeversSD

  gien Jiese PysTytoes wurneP aulo, JirhlMi Jie 0tyr-
yJ, Jh nhJ Mh lt Jh cerlsuoeE, wus Jiys Jie drsJ wurn-
ynM ie iuPD 0ee 4TJs 8328RW

  4mJer iuvynM stenJ u weeb wyJi Jiese Yeoyevers unP 
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Jieyr trufermlo senPhz, ihw Ph fhl Jiynb Jiys wus 
enThlruMynM Jh aulo unP ThEtunfD

  In verses  x-?,  we see  aulo  unP ThEtunf uJ  u  sihrJ 
sJhthver YlJ remresieP yn styryJ Yf u vysyJ wyJi Ehre 
YeoyeversW

  “uve fhl ever JruveoeP unP sJhtteP yn u ohTuo ThnMre-
MuJyhn mhr meoohwsiyt, even JihlMi fhl PyPnHJ bnhw 
unfhneD

  IsnHJ yJ uEuXynM ihw, us Yeoyevers, we Tun vysyJ u Thn-
MreMuJyhn hm ”sJrunMersS unP feJ eOteryenTe ”ynsJunJ 
meoohwsiytSD 

  In verses ?-16, we see aulo unP ThEtunf urryve yn Lue-
sureu, neur Jh cerlsuoeE, unP sJuf wyJi aiyoyt unP iys 
muEyofW 

  ge reTuoo aiyoyt us Jie JruveoynM evunMeoysJ mrhE 4TJs 
?W 4TThrPynM Jh ?2k3, ie utturenJof dnuoof seJJoeP 
Phwn mrhE iys Jruveos unP iuP u muEyof yn Luesureu 
wiere we dnP iyEW

  Ulbe Jeoos hm Jie trhtieJ 4MuYls urryvynMW “e tre-
vyhlsof reThlnJeP iys trhtieJyT EynysJrf yn 4TJs 
1128?W
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  giuJ PyP Jiys trhtieJ 4MuYls suf unP PhD

  gus ie wurnynM aulo nhJ Jh Mh hn Jh cerlsuoeED

  4TThrPynM Jh verse 18, wiuJ PyP auloHs ThEtunyhns 
Jiynb unP wiuJ wus Jieyr ThlnseoD

  4TThrPynM Jh verse  1R,  wiuJ  wus  auloHs  drE re-
sthnseD

  Is yJ thssyYoe JiuJ Jie reushn mhr Jiys trhtieTf wus 
nhJ Jh PyssluPe aulo mrhE iys ynJenJyhns YlJ Jh ieot 
iys ThEtunyhns Jh lnPersJunP unP iuve muyJi wien 
Jiese JiynMs uTJluoof Ph hTTlr Jh auloD

  4TThrPynM Jh verse 1k, ihw PyP Jie PysTytoes oeuve Jie 
yssleD

  Is touTynM hlr ThnTerns unP unOyeJyes yn Jie ”wyoo hm 
Jie UhrPS shEeJiynM we syEtof ”JuTb hnS uJ Jie enP 
hm hlr trufers hr Ph we reuoof eEYruTe wiuJ JiuJ 
Eeuns mhr lsD 

  In verses 1:-1x, we see aulo unP ThEtunf unP u mew 
hJiers MhynM lt Jh cerlsuoeEW

  .ruveoynM Jh uJJenP u mesJyvuo yn cerlsuoeE whloP Ye 
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u 9hfhls hTTusyhn, ynvhovynM Jie synMynM hm Eunf 
tsuoEs enrhlJeW

  Ah fhl Jiynb Jiys ThEElnuo eOteryenTe Euf iuve 
ieoteP wyJi Jieyr meurs uYhlJ wiuJ Euf ouf yn sJhre 
mhr auloD

  “hw were aulo unP ThEtunf reTeyveP Yf Jie YrhJi-
ers yn cerlsuoeED

  Gerses 1?-83 reThrPs auloHs Eyssyhnurf rethrJ Jh Jie po-
Pers yn cerlsuoeEW

  BeTuoo JiuJ auloHs trevyhls rethrJ yn 4TJs 1: wus 
feurs tryhr Jh JiysW 

  4TThrPynM Jh verse 1q, ihw PeJuyoeP u PeYryem Ph fhl 
Jiynb iys rethrJ wusD

  giuJ wus Jieyr resthnse yn verse 83D

  Gerse 83 ThnJuyns shEe ynJeresJynM JiynMs PeservynM hm 
EenJyhnW IJ ynTolPes Jie sJuJeEenJ, ”’hl see, YrhJier, 
ihw Eunf JihlsunPs Jiere ure uEhnM Jie clPeuns hm 
Jihse wih iuve YeoyeveP, unP Jief ure uoo Xeuohls mhr Jie 
.hruiSW
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  .ie 'reeb whrP ”EfryuPS ys nhrEuoof renPereP ”Jen 
JihlsunPSW

  .ie JeOJ iere sJuJes ”EunfS EfryuPs, sh EloJytoes hm 
Jen JihlsunP ure yn vyewW

  .ie JeOJ mlrJier sJuJes  ”ihw Eunf EfryuPsS,  sh 
”EunfS EloJytoes hm Jen JihlsunP ure yn vyewW

  .ie thynJ ys, Jiere Euf iuve Yeen R3-k3,333 hr ter-
iuts Ehre cewysi Yeoyevers yn cerlsuoeE uJ JiuJ JyEeW

  4 dnuo thynJ ys JiuJ ”Jief ure uoo Xeuohls mhr Jie 
.hruiSW

  Im, us Eunf TilrTi JiehohMyuns unP CyYoe JeuTiers 
usserJ, Jie .hrui wus ”Phne uwuf wyJiS, ihw ys yJ JiuJ 
we dnP Jiys reThrP hm u ruJier ourMe nlEYer hm 5es-
syunyT, .hrui-hYservunJ cewysi Yeoyevers yn ’esilu uJ 
Jiys JyEe, shEe JiyrJf feurs hr sh umJer ’esilu senJ 
hlJ “ys PysTytoesD 

  In resthnPynM Jh Jie uYhve FlesJyhn, shEe iuve slM-
MesJeP JiuJ Jiese eurof Yeoyevers were ”sJyoo yn YhnPuMe 
Jh Jie ouwS unP iuP nhJ feJ Mrhwn yn Jieyr lnPer-
sJunPynM hm MruTe versls ouw, us ym JiuJ ThloP ever YeW 
“hw ys JiuJ un lnmhlnPeP unP urrhMunJ resthnseD 
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Ah Jief Jrlof Yeoyeve Jief iuve bnhwoePMe slteryhr 
Jh Jihse TohsesJ Jh Jie hryMynuo shlrTe hm ”Jie muyJi 
hnTe PeoyvereP lnJh Jie suynJsSD

  4TThrPynM Jh verse 81, wiuJ wus Jie rlEhr JiuJ Jiese 
cewysi Yeoyevers iuP ieurP uYhlJ auloHs JeuTiynMD

  AyP aulo ever JeuTi cews Jh mhrsube 5hses, remerrynM 
Jh Jie .hruiD 

  4s reThlnJeP sh mur yn Jie Yhhb hm 4TJs, wiuJ wus 
Jie ThnsysJenJ ThnJenJ hm auloGs JeuTiynM yn uoo Jie 
ThnMreMuJyhns hm cews unP MenJyoes ie EynysJereP ynD

  AyP aulo ever JeuTi cews Jh mhrsube TyrTlETysyhnD 

  AyPnHJ ie even TyrTlETyse .yEhJif, wih whloP iuve 
Yeen ThnsyPereP u MenJyoe Yf Jie sJunPurP JiehohMf hm 
Jie PufD

  AyP aulo ever JeuTi cews Jh mhrsube JruPyJyhns unP 
TlsJhEs JiuJ were nhJ yn vyhouJyhn hm Jie .hruiD

  gif ys yJ yEthrJunJ Jh lnPersJunP JiuJ auloHs etys-
Joes Jh Jie BhEuns unP 'uouJyuns iuP uoreuPf Yeen 
wryJJen tryhr Jh Jiys ynTyPenJD
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  In Jihse etysJoes, iys whrPs iuve hmJen Yeen JwysJ-
eP ynJh un unJy-.hrui JiehohMf, wien, yn muTJ, ie 
wus Eereof JeuTiynM uMuynsJ u oeMuoysJyT Eyslse hm Jie 
.hruiW

  ghloP aulo JeuTi hne JiynM unP Jien Jlrn urhlnP 
unP Ph Jie htthsyJeD

  LhnsyPer Jie yrhnf JiuJ aulo ys sJunPynM uTTlseP hm 
essenJyuoof Jie suEe JiynMs JiuJ 0Jetien wus uTTlseP 
hm yn 4TJs 6-x wiere aulo sJhhP yn uttrhvuo hm Jie 
uTJyhns uMuynsJ iyED

  VlrJier ThnsyPer Jie yrhnf hm uoEhsJ 8,333 feurs hm 
errunJ LirysJyun unJy-.hrui JiehohMf JiuJ essenJyuoof 
uMrees wyJi Jiese oyes reMurPynM YhJi 0Jetien unP 
auloW

  giuJ PyP Jie oeuPersiyt unP uoo Jie eoPers PeTyPe wus Jie 
YesJ Thlrse hm uTJyhn mhr aulo Jh PhD

  Gerses 8R-8k remer Jh aulo JubynM u 7uXuryJe vhw tols 
tufynM Jie eOtenses ynvhoveP mhr mhlr hJiers wiyTi 
ynvhoveP u suTrydTe uJ Jie .eEtoeW

  giuJ whloP slTi u tlYoyT Pystouf hm .hrui hYser-
vunTe PeEhnsJruJe Jh Jiese hJier 5essyunyT cews 
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wih iuP ieurP Jiese rlEhrs reMurPynM Jie ThnJenJ 
hm auloHs JeuTiynMD

  4TThrPynM Jh verse 8k, Jie oeuPersiyt ThnTolPeP JiuJ Yf 
aulo mhoohwynM Jieyr uPvyTe wyJi slTi u tlYoyT Pystouf 
hm .hrui hYservunTe, ”.ien uoo wyoo bnhw JiuJ Jiere 
ys nh JrlJi yn Jie JiynMs JiuJ Jief iuve Yeen ynmhrEeP 
uYhlJ fhl, YlJ JiuJ fhl fhlrseom uosh wuob, beetynM Jie 
.hruiSW

  Ahes  Jiys  shlnP  oybe  Jie  oeuPersiyt  bnew  Jiese 
TiurMes uMuynsJ aulo unP iys JeuTiynMs were muoseD

  Im Jief PyP bnhw Jiese Jh Ye lnJrle sJuJeEenJs re-
MurPynM aulo unP iys JeuTiynM, wif Ph sh Eunf Jie-
hohMyuns unP CyYoe JeuTiers JhPuf Yeoyeve Jiese muose 
sJuJeEenJs reMurPynM auloHs JeuTiynM Jh Ye JrleD

  In verse 8:, Jie oeuPersiyt reTuooeP Jieyr trevyhls Thln-
Tyo yn 4TJs 1:, wiyTi aulo wus uosh tresenJ mhr, reMurP-
ynM MenJyoe ynTolsyhn unP Jieyr lnyversuo PysreMurP hm 
Jie Eyslse hm TyrTlETysyhn us ”ryJluo ThnversyhnSW “ere 
Jief reyJeruJeP Jie YusyT ThnJenJ hm JiuJ oeJJer trevyhlsof 
senJ hlJ Jh Jie ThnMreMuJyhns usslrynM JieE hm Jieyr 
sJuJls us meoohw Yeoyevers, wyJihlJ iuvynM Jh ”YeThEe 
cewsSW
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  In verse 86, wiuJ Ph we see aulo PhynMD

  Ah fhl Jiynb yJ whloP iuve Yeen enhlMi mhr aulo 
Jh syEtof yssle u sJuJeEenJ hr u tress reoeuse, trynJ u 
oeuHeJ hr turJyTytuJe yn u PeYuJe Jh seJJoe Jie EuJJerD

  gif Ph fhl sltthse iys sJrhnMesJ sJuJeEenJ wus 
reouJeP Jh wiuJ ie uTJluoof PyPD

  Gerses 8x-8? PesTryYes ”shEe lnYeoyevynM cews mrhE Jie 
trhvynTe hm 4syuSW

  giuJ PyP Jief Ph wien Jief suw auloD

  AyP aulo iuve trevyhls JrhlYoe wyJi lnYeoyevynM 
cews uJJuTbynM iys EessuMe unP iys tershnD

  Ahes resysJunTe Jh Jie trhTouEuJyhn hm Jie Mhsteo 
ever TeuseD

  Gerse 8? oysJs Jie TiurMes Jief were EubynM uMuynsJ auloW

  AyP aulo JeuTi uMuynsJ Jie tehtoeD

  AyP aulo JeuTi uMuynsJ Jie .hruiD

  AyP aulo JeuTi uMuynsJ Jie .eEtoeD

  AyP aulo YrynM MenJyoes ynJh Jie .eEtoeD
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  AyP aulo Pedoe Jie .eEtoeD

  Gerse 8q eOtouyns Jie muose usslEtJyhn Jief were Eub-
ynMW

  4TThrPynM Jh verse R3, wiuJ wus Jie resloJ hm Jiys ThE-
EhJyhnD

  Ah fhl see u turuooeo iere wyJi Jie EhY EenJuoyJf hm 
Jie TrhwP aulo PeuoJ wyJi yn ptieslsD

  In verses R1-R8, wiuJ wus Jie TrhwP uJJeEtJynM Jh PhD

  gus Jiys uTJyhn yn vyhouJyhn hm Jie verf .hrui Jief 
were uTTlsynM aulo hm YreubynMD

  giuJ PyP yJ Jube Jh sJht Jie Tyvyo PysJlrYunTeD

  In verse Rx, aulo sees un htthrJlnyJf Jh Eube iys Tuse Jh 
Jie tehtoeW

  gif Ph fhl sltthse Jie ThEEunPer hm Jie shoPyers 
wus slrtryseP Jh ieur aulo steubynM 'reebD

  In verse R?, wih PyP Jie ThEEunPer Jiynb aulo EyMiJ 
iuve YeenD

  “hw PyP aulo resthnP yn verse RqD
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  5yMiJ iys YuTbMrhlnP us u cew mrhE u trhEynenJ 
'reeb steubynM TyJf eOtouyn wif ie bnew Jie 'reeb 
ounMluMeD

  In verse k3, aulo uPPresseP Jie tehtoeW

  In wiuJ ounMluMe PyP ie steubD

  gif wus JiuJ yEthrJunJD



Chapter Twenty-Two

Chapter 22

  In verses 1-2, Paul begins his defense before the people.

  In verses 3-5, Paul relates his pedigree.

  Did Paul say that he “was” a Jew, as in past tense, or 
did he say, “I am a Jew”?

  Why does that distinction make such a diSerence?

  Is it even possible to “change” from being a Jew to 
being a gentile or the other way around?

  Come modern theologies attempt to assert that Paul 
discarded his heritage and “became a Hhristian”. 
qow does that sGuare with his plain assertion here?

  Paul states his resume to include having been trained 
at the feet of Aamliel, a leading Pharisee and well 
known to his hearers. In fact, many in the crowd 
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probably knew of Paulzs training.

  Paulzs history as a 4ealous student “according to the 
strict tradition of the law of our fathers” further es-
tablishes his solid background.

  In verses V-5, what evidence does Paul give to support 
his 4eal? 

  Would  this  have  been  public  knowledge  to  the 
crowd?

  Yerses ’-11 recount Paulzs story of his dramatic en-
counter with Ueshua.

  jpon identifying the source of this great light to be 
a vision of Ueshua of Ta4areth, is there any recorded 
ob7ections from his hearers?

  In verses 12-1’, Paul continues his story of his arrival in 
Damascus.

  qow is qananiah described in verse 12?

  Was qananiah Oorah observant?

  In verse 1V, qananiah tells Paul that the Aod of 
our fathers has appointed him to know three things. 
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What are they?

  Ey linking Paulzs vision of Ueshua to his “seeing the 
Bighteous Fne”, the Nessianic implication is clear. 
Did Paulzs hearers ob7ect to this as he spoke?

  Did the counsel for Paul to undergo an immersion in 
qis name elicit any response from his hearers?

  In verse 10-2x, Paul relates his having gone into the 
Oemple to pray.

  If  Paul  had “taught  against  the  Oemple”  as  was 
claimed, why would he have gone there to pray?

  Rs Paul related his eBperience of this vision from 
Ueshua, is there any indication yet of a reaction from 
the crowd?

  Paulzs  acknowledgment of  his  complicity  in the 
death of Ctephen is  notable.  Do you think Paul 
thought about the similarity between the charges 
leveled against Ctephen and those against himself?

  In verse 21, what does Ueshua tell Paul will be the focus 
of his ministry?
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  Rccording to verses 22-23, how did the crowd react to 
this news?

  Rccording to the teBt so far, the crowd had been 
listening to Paulzs testimony and eBperiences.

  Is there any evidence of a negative reaction to Paulzs 
assertions regarding Ueshua as the Nessiah?

  What was the single issue that caused the crowd to 
become inCamed and reactive?

  Was it the gospel of the death and resurrection of 
Ueshua and qis Nessianic claim that caused such a 
reaction or was it the mention of gentile inclusion?

  Rccording to verse 2V, how did the Boman oDcer in 
charge handle the situation?

  What did this oDcer plan to do to obtain the truth?

  Rccording to verses 25-3x, we see the culmination of 
this initial incident.

  What was the basis of Paulzs challenge to this prac-
tice?

  What did the centurion advise the commanding oD-
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cer?

  What did he learn from Paul?

  What action did this revelation force the oDcer to do 
and what was his mental state?

  What Enal plan of action did this oDcer decide to do 
to resolve the Guestions surrounding Paulzs actions?



Chapter Twenty-Three

Chapter 23

  In verse 1 we see Paul standing before the Sanhedrin.

  What term does he use to address them?

  Did he consider himself separate from them or part 
of them?

  What was his public claim regarding how he had 
conducted his life to that very day?

  If he had truly rejected the authority of the Torah, as 
he was charged with doing, could he have made this 
statement truthfully?

  In verse 2, what do we see the high priest do?

  What was Paul’s response in verse 3?

  Do you see a parallel here to Stephen’s rebuke in Acts 
7:53?
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  After being informed in verse 4 of the identity of the 
high priest what was Paul’s response in verse 5?

  As Paul quotes the Torah in Exodus 22:28, does this 
further establish his commitment to the authority of 
the Torah?

  In verses 6-9 we see Paul applying the wisdom of the 
“divide and conquer” strategy.

  According to verse 6, what did Paul perceive was the 
“political makeup” of this Sanhedrin?

  What was the one card he could play to garner sup-
port?

  What did Paul cry out to the council?

  Did he claim that he “was” or “had been” a Pharisee 
or that “I am a Pharisee”?

  Why would his continued identiXcation as a Pharisee 
be critical to his claims to garner support?

  If he had disclaimed “being” a Pharisee, would his 
tactic have worked?

  Since the Sadducees did not believe in the resurrec-
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tion, the existence of angelic beings, heaven, hell or 
the supernatural world, what does Paul claim that 
fueled support from the Pharisees?

  What do you think was the motivation of the Phar-
isees who stood up and publicly supported Paul?

  Due to this wise political maneuvering, Paul had a 
victory in these proceedings by essentially “splitting 
the vote” across party lines.

  According to verse 1J, was the issue peacefully resolved? 
What happened?

  According to verse 11, how was Paul comforted?

  Paul had previously desired to go to Rome and now 
he saw how his prayers would be answered.

  As Paul underwent his future trials, how do you 
think this vision of his destiny would support him 
and give him courage and direction?

  In verses 12-15, we learn of a plot to kill Paul by a group 
of lawless conspirators.

  According to verse 12, what was the level of commit-
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ment these conspirators had?

  According to verse 13, how many people were com-
plicit in this conspiracy?

  According to verse 14, who else was complicit?

  What does this say about the level of corruption in 
the Sanhedrin of that day?

  In verses 16-19 we learn of Paul’s nephew’s intervention 
to inform on this conspiracy.

  What do you make of the wisdom of the commander 
in listening to the young man “privately”?

  In verses 2J-22, the young man accurately relates the 
details of this conspiracy.

  In verse 22, why did the ozcer charge the young man 
to keep this a secret?

  Being charged with keeping civil order in Berusalem, 
why did the ozcer see the need to disallow such a law-
less murder to occur “on his watch”?

  In verses 23-24, how did the ozcer quickly respond 
to this threat?
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  In verses 25-35, we see how the story continues.

  This ozcer writes a detailed letter to 0elix, the gov-
ernor.

  In verse 27, he relates the story of how Paul had 
been seiCed by the Budeans and almost killed. He also 
claims that he rescued Paul “having learned that he 
was a Roman”.

  How truthful was this account by the ozcer?

  Did he leave anything out of his report?

  Was there anything self-serving in his “spin” of the 
account?



Chapter Twenty-Four

Chapter 24

  In verse 1 we see Paul brought before the Roman gov-
ernor, Felix.

  What do you make of the fact that the prosecutor, 
Tertullus, “informed the governor against Paul” be-
fore Paul was called in?

  Should any judge hear a prejudiced report about a 
defendant prior to formal proceedings?

  What does this say about the ethics of this governor 
and the integrity of the judicial proceedings? 

  In verses 2-4, we read the prosecutor’s opening state-
ment.

  Does  he  begin with a  fact-based account of  the 
charges against Paul?



A RABBI EXAMINES THE ACTS OF THE APOSTLES 171

  What do you make of this obvious abundance of 
5attery heaped upon the governor?

  Do you smell politics here?

  According to verses 6-9, what were the actual charges 
laid against Paul?

  Was Paul the source of the instigation of insurrec-
tions or was it those who opposed him?

  Did Paul actually profane the Temple?

  According to verse J, there were 0udeans present a3rm-
ing these charges.

  According to verse 1J, these 0udeans were probably 
not eyewitnesses making these a3rmations.

  In verse 1U, as Paul addressed the governor, how was his 
tone was dizerent than the prosecutor’s?

  In verse 11, why was it important for Paul to link his 
claims to the fact that the governor could verify these 
things?

  What do you make of Paul’s defense in verses 12-1:?
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  This challenge by Paul to show proof of their allega-
tions was a demand for justice.

  According to verses 14-16, what does Paul admit to?

  “The Way” is a reference to the sect of the Na8arenes, 
one of many sects within 0udaism.

  In Acts 6B17 the Sadducees are referred to as a sect.

  In Acts 16B6, the Pharisees are referred to as a sect.

  According to verse 14, what was Paul’s attitude to-
wards the Torah and the Prophets?

  If Paul was against the Torah, as is claimed by many 
theologians and Bible teachers today, does his state-
ment here make any sense?

  According to verse 16, Paul’s “hope toward Cod” in-
cluded the belief in the resurrection of the dead.

  Since the Sadducees rejected belief in the resurrec-
tion, can it be said that they believed “all things 
which are according to the Torah, and which are 
written in the Prophets” like Paul claimed he did?

  Based on the above, who was more Torah observant, 
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Paul or the Sadducees?

  According to verse 19, what did Paul always strive for?

  How is this a good model for us to follow?

  According to verses 17-1D, what was Paul doing and 
why?

  If Paul was truly against the Temple, why did he have 
this desire to bring an ozering and to undergo ritual 
puriEcation to do so?

  According to verse 1J, were his accusers of misconduct 
at the Temple even present to give eyewitness state-
ments in these proceedings?

  In verses 2U-21, Paul challenges those present to lay 
claim to any misconduct committed in their presence.

  What is the one thing he mentions that he cried out 
when standing among them?

  According to verse 22, what does Luke record as to 
Felix’s knowledge concerning the Way?

  What does Felix decide to do with the case against 
Paul?
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  In verse 2:, Paul, as a Roman citi8en, is given some 
measure of privileges but remained in conEnement.

  According to verse 24, why do you suppose Felix want-
ed to hear more from Paul?

  Do you think Felix or his 0ewish wife, Drusilla, were 
curious about his teachings?

  According to verse 26, what was the content of Paul’s 
teaching to them?

  Did Paul “pull his punches” or ozer “cheap grace” to 
appease them?

  What was the response of Felix to Paul’s message?

  How does verse 29 inform us as to the motivations of 
Felix regarding his keeping Paul captive?

  How does verse 27 further demonstrate the corruption 
behind Felix’s actions with Paul?



Chapter Twenty-Five

Chapter 25

  In verse 1 we are introduced to Porcius Festus, who 
replaced Felix as governor.

  What did the high priest and the principal men of 
Judea ask of him?

  According to verse 3, what was their real intent re-
garding Paul?

  What was Festus’s response?

  In verse 5, we have the statement of Festus regarding 
Paul. Does it sound like Festus granted Paul the pre-
sumption of innocence?

  In verses 6-7 we see Paul brought before Festus in Cae-
sarea.

  How does verse 7 characterize the charges that were 
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brought against him?

  According to verse 8, Paul’s response to these charges is 
recorded.

  What did he say about the Torah?

  What did he say about the Temple?

  What did he say about Caesar?

  As Paul has made it clear that he is not anti-Torah 
or anti-Temple, why do so many modern theologians 
and Bible teachers claim the exact opposite?

  Shouldn’t we believe Paul’s own statements?

  According to verse 9, why did Festus ask Paul to go to 
Jerusalem for further examination?

  Like it was with his predecessor Felix, do you think 
politics was involved here as well?

  According to verses 10-11, what did Paul do?

  As a Roman citizen, Paul had this right of appeal.

  Do you think he saw this as a way to fulYll his desire 
to visit Rome as well as the fulYllment of Xeshua’s 
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prophecy to him about his going to Rome?

  According to verse 1K, what was the response of Festus?

  In verse13, we see the arrival of 4ing Agrippa and his 
wife Bernice.

  In verses 1“-15, Festus related the story of how he ”in-
heritedA this legal action against Paul from his predeces-
sor. He further explained how he attempted to address 
the issue.

  According to verse 16, what was the custom of the 
Romans regarding legal proceedings against a Roman 
citizen?

  According to verses 18-19, how does Festus characterize 
the charges that were made against Paul?

  According to verses K0-KK, how did this action resolve?

  According to verse K3, how does Luke describe the set-
ting for this hearing of Paul?

  Considering that 4ing Agrippa and Bernice, along 
with their retinue and the commanding oBcers and 
the principal men of the city were all present, do you 
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think that Paul might have felt a little intimidated?

  In verses K“-K7, Festus presents the reasons for the pro-
ceedings.

  Do you read any exaggeration in his statements?

  Do you read any self-serving sentiment in his state-
ments? 



Chapter Twenty-Six

Chapter 26

  In Matthew 10:18-20, Yeshua tells the disciples, “Yes, 
and you will be brought before governors and kings for 
my sake, for a testimony to them and to the nations. But 
when they deliver you up, don’t be anxious how or what 
you will say, for it will be given you in that hour what 
you will say.”

  How might these words have comforted Paul as he 
was standing before King Agrippa and the assembly?

  How important might this same promise become to 
us in our days as well?

  In verse 2, Paul states his intention to enter a defense, 
“concerning all the things that I am accused by the 
Judeans”.

  According to Acts 25:8, what were the three things 
the Judeans charged against him?
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  In verse 3, do you think Paul was 4attering the king 
or do you think he knew that King Agrippa really was 
aware of the issues involved?

  In verses W-5, Paul makes a claim regarding his public 
conduct, from his youth up, regarding his strict adher-
ence to the sect of the Pharisees.

  "ould Paul have made this claim if he knew his claim 
could be challenged?

  His added statement, “if they are willing to testify”, 
is a not-so-subtle challenge to his opponents, essen-

tially saying, 
6Put up or shut up”.

  How important is the public conduct of our life as 
we stand as a witness for Messiah?

  In verses q-8, Paul states the content of the charge 
against him and puts it in context.

  Does he state this in terms of some “new Christian 
teaching” outside the framework of Judaism or does 
he base this sTuarely on the Xorah?

  If it is possible for the Jewish fathers and all the 
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twelve tribes of Israel to believe in the resurrection, 
why would it not be possible to believe in the resur-
rection of Yeshua?

  In verses z-11, Paul relates his history of being on the 
other side of the issue and the degree of 7eal with which 
he persecuted the believers.

  In  verses  12-18,  Paul  relates  his  testimony of  how 
Yeshua revealed Himself to him and also promised fur-
ther revelation.

  In sharing his testimony, do you sense that Paul is in-
cluding important segments designed to bring truth 
and conviction?

  As Paul is defending himself, do you think he has an 
eye towards witnessing to his audience?

  How might this be a good example for us to re-
member when we Dnd ourselves “under attack” from 
opposition?

  In verses 1z-20, Paul relates how he was faithful to his 
newly assigned mission to Jews and gentiles alike.

  In verse 21, what does Paul say was the reason behind 
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his having been sei7ed and threatened in the Xemple?

  In verses 22-23, Paul made several claims.

  According to Paul, where does his help come from?

  "hen Paul states that he is testifying, “saying noth-
ing but what the Prophets and Moses said would 
happen”, does that sound like he is anti-Xorah?

  "hat theology regarding Messiah does Paul draw 
from the Prophets and Moses?

  In verse 2W, what was the reaction of 9estus who was 
present during Paul’s presentation?

  Do you think his reaction was a thoughtful response 
or a 4eshly reaction?

  Is it possible that there was an element of conviction 
involved that his defense mechanisms were reacting 
to?

  Is it reasonable to expect similar reactions from peo-
ple as we witness to them?

  How does Paul respond in verse 25?
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  Are you prepared to “boldly declare words of truth 
and reasonableness”?

  In verses 2q-2E, Paul refocuses on King Agrippa.

  How important is the claim that the passion and res-
urrection of Yeshua was well known and not some-
thing done in secret?

  How does Paul’s appeal to this very public knowl-
edge add weight to his claim?

  "hat body of Scripture does Paul appeal to in sup-
port of these Messianic claims?

  How does this apply to King Agrippa?

  According to verse 28, does King Agrippa know what 
Paul is talking about and trying to do?

  Does his awareness of this buttress the idea that Paul 
was correct in verse 3 about the King’s knowledge?

  In verse 2z, Paul broadens his appeal to his entire audi-
ence.

  How have these proceedings changed from being 
about charges against Paul to being about a convict-
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ing gospel message to all those present?

  How is that a good example for us to follow when we 
are attacked?

  In verses 30-32, we see the resolution to these proceed-
ings.

  "hat did they conclude in verse 31?

  "hat was King Agrippa’s conclusion in verse 32?



Chapter Twenty-Seven

Chapter 27

  As we come to the last two chapters in the book of 
Acts, we see the record of the travels of the Apostle Paul. 
Some view this material as necessary but boring. For 
those of us who have done some sailing, it can be viewed 
as exciting, perhaps even exhilarating. Either way, it is 
helpful to plot his travels on a good Bible map to get a 
sense of the various locations mentioned. From reading 
the text and seeing the great distances involved, it is not 
hard to comprehend the dangers and di’culties they 
encountered. 

  For further background, consider Paul2s statement in C 
1orinthians ::5C“, TIhree times ” su-ered shipwreck. ” 
have been a night and a day in the deep.R Ihose experiL
ences had occurred sometime prior to his last recorded 
voyages here in the book of Acts.

  Ihe voyage begins from the coastal city of 1aesarea 
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under the watch of a centurion named ?ulius, who was 
in charge of the prisoners, including Paul.

  ”n verse G, how does ?ulius treat Paul9

  ”s this because he knew Paul was a Uoman or do you 
see the hand of Yod here granting favor to Paul9

  Duke is careful to list all the ports of call during the 
voyage and describes sailing conditions along the way.

  8ow does this add to the authenticity of his report9

  According to verse J, having reached a place called Fair 
8avens, they stayed a while.

  ”n verse K, it is recorded, Tthe Fast had now already 
gone by.R Ihis can only refer to the traditional jom 
qippur fast. ”f Paul and company had reXected the 
Iorah, including celebrating the festivals of DevitiL
cus CG, why would this date have mattered and why 
note it9

  At this time of year, the seas would be Muite rough, 
as will be proven later. Perhaps this is the reason for 
Paul2s counsel against further travel by sea.
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  According to verses ::L:C, what was decided and what 
was the rationale9

  Iheir experience at sea changed Muickly from a soft 
south wind to a violent storm.

  Nescribe the power of this storm and how it a-ected 
their ability to maintain control of their ship.

  4hat did they do with the lifeboat9

  ”n verse :K, what did they do out of desperation9 

  8ow important was this eMuipment to the operation 
of the vessel9 

  8ow drastic must have been the situation to take 
such a measure9

  8ow many days had they been enduring this frightL
ening experience9

  4hat e-ect do you think this had on the crew and 
prisoners9

  4hat does verse C! say about the duration and inL
tensity of this experience for them9
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  8ow disorienting would it have been to be stormed 
tossed on the open sea and to be without sun or stars9

  ”n verses C:LCC, what was Paul2s counsel and prophetic 
exhortation9

  ”n verse CG, what does Paul say about the source of his 
encouragement9

  ”n verse CE, Paul is reassured of the original mission 
given him through the vision of jeshua. 8ow would 
that have been an encouragement to him9

  ”n verse C“, Paul boldly declares, TIherefore, sirs, cheer 
upF For ” believe Yod, that it will be Xust as it has been 
spoken to me.R

  Paul grounded his expectation of his future in what 
he had been told as it originated from Yod.

  1an we apply the same application for ourselves as 
we study 8is 4ord9

  According to verse C0, how many days have they been 
experiencing this terror on the sea9

  By taking TsoundingsR, the sailors were able to meaL
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sure the rise of the sea Goor which would mean they 
were approaching land.

  Ihey had no actual control of the ship at this point 
so they lowered four anchors from the stern hoping 
to slow the ship.

  4hat did the sailors attempt to do in verse G!9

  4hat did Paul say to the centurion in verse G:9

  4hat did the soldiers do in verse GC9

  According to verses GGLG0, how did Paul encourage the 
people present9

  4hat was the result in verse G39

  8ow many souls are listed in verse G09

  ”n verse GKLE:, what did they do when they saw a beach9

  ”n their attempt to reach the shore, their ship ran 
aground leaving the stern to be repeatedly beaten by 
the waves.

  4hat did the soldiers want to do in verse EC9

  4hat did the centurion in charge do and why9
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  No you think this centurion had come to respect 
Paul as he personally witnessed his steadfast faith and 
encouraging leadership9

  8ow did they all survive and escape from the shipwreck 
and get to shore safely9

  8ow was their safe arrival on land a fulHllment of 
what Paul had previously told them9

  No you think this shared experience had an impact 
on their opinion of Paul and his message9



Chapter Twenty-Eight

Chapter 28

  According to verse 1, the shipwrecked crew, soldiers and 
prisoners arrived on the island of Malta.

  This was close to 600 miles from their last position 
at Crete. It would take quite a storm to carry them 
that far for so many days.

  Had they missed the island of Malta and continued 
to be blown westward it would have been disastrous. 
There were no more places to land for another 200 
miles or so until the coast of Tunisia. Without the 
ship’s tackle to control the ship, they would have 
certainly perished.

  The site of their landing in Northeast Malta is today 
called, “St. Paul’s Bay”.

  According to verse 2, how was their reception as the 
shipwrecked stragglers arrived on the beach?
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  What happened to Paul in verse 3?

  According to verse 4, what did the local people con-
clude was the reason for this?

  What did Paul do in verse 5?

  Would you be as calm is Paul is described here?

  According to verse 6, what did these islanders conclude 
as they saw Paul su7er no ill e7ects?

  In verses 8-10, we see Paul and company being o7ered 
yet more hospitality.

  In verse 8, who entertained Paul and company for 
three days?

  In verse X, who was sick and what happened?

  In verse 9, what was the result of this healing?

  According to verse 10, what was the overall impact 
the islanders had on Paul and his traveling compan-
ions?

  How encouraging must it have been for them all?

  What e7ect do you think this had on the centurion 
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and the soldiers?

  After three months and a stop in Sicily, they arrived at 
mainland Italy.

  According to verse 14, how were they encouraged?

  Word had spread of Paul’s arrival, so what happened in 
verse 15?

  What was Paul’s response?

  What special arrangement for Paul is stated in verse 16?

  Apparently, special consideration was given to Paul, 
perhaps because was a Roman citiJen.

  Also, perhaps the testimony of julius, the centurion 
who had accompanied Paul, had some inYuence.

  In verse 18, Paul begins sharing with the jewish lead-
ership about his previous trials and the false charges 
leveled against him.

  What does Paul say about the claims against him?

  His claims to have done “nothing against the people 
or the customs of our fathers” would certainly be 
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untrue if, as he is often misrepresented today, he was 
anti-Torah.

  In verse 1X, what does Paul state was the conclusion 
that the Roman authorities had reached regarding the 
charges against Paul?

  According to verse 19, who forced Paul’s hand to appeal 
to Caesar?

  According to verse 20, how did Paul describe the reason 
that he was in custody?

  His characteriJation of the Messianic faith as “the 
hope of Israel” demonstrates that he saw continuity 
with this faith as rooted in the Torah, not a contrast 
that reGected it.

  In verse 21-22, what did the jewish leadership say to 
Paul that would have been comforting to him?

  What does it mean that even though these jewish 
leaders had heard nothing but negative reports about 
“this sect”, referring to the Way, they desired to hear 
directly from Paul?

  According to verse 23, Paul spent an entire day at his 
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lodgings entertaining these jewish seekers.

  What was the primary focus of his message to them?

  What was Paul’s primary source material for estab-
lishing and persuading them regarding the claims of 
Veshua?

  If Paul was anti-Torah, as some current theologians 
and Bible teachers assert, does this passage make any 
sense at all?

  According to verse 24, what was the result of Paul’s 
ministry to the jewish community?

  Whenever the gospel message is shared, there are al-
ways some who accept and some who do not.

  Success is not determined by a quantitative compar-
ison, but by the fact that the message was faithfully 
declared, leaving the results to :od.

  xerse 25 states that “they didn’t agree among them-
selves”, which is a polite way of saying they were argu-
ing.

  This should not be considered a negative outcome.
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  The fact that they were “arguing” means they were 
talking about it, which is ultimately a good thing.

  It is this “planting of seeds” that :od can use to 
produce faith.

  In verses 25-28, Paul quotes the prophetic passage from 
Isaiah 6(9-10.

  This was the same passage of Scripture that Veshua 
used in Matthew 13 to e)plain why many did not 
understand His parables.

  Vochanon !john the Baptist; also referred to this to 
e)plain why some jewish people had diIculty ac-
cepting the message about Veshua.

  How do the descriptions of “calloused hearts”, “dull 
ears”, and “closed eyes” e)plain why people today 
often reGect the gospel message?

  Can it be truly said that these descriptions only apply 
to jewish people?

  In verse 2X, what does Paul say about this gospel?

  Does the fact that the good news of salvation being 
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sent to the gentiles mean that it is no longer for the 
jews?

  Why do so  many current  theologians  and Bible 
teachers think that :od has abandoned His people, 
Israel?

  Consider what the Apostle Paul clearly states in Ro-
mans 11(1, “I ask then, did :od reGect his people? 
May it never beJ”.

  Also, consider Paul’s statement in Romans 11(11-12, 
“I ask then, did they stumble that they might fall? 
May it never beJ But by their fall salvation has come 
to the gentiles, to provoke them to Gealousy. Now 
if their fall is the riches of the world, and their loss 
the riches of the gentiles, how much more is their 
fulnessJ”

  According to verse 29, “the jews departed, having a 
great dispute among themselves”.

  Paul faithfully planted the seed of the gospel.

  Some believed and some did not.

  He left them with much to discuss among them-
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selves for a long time to come.

  They were Knally dealing with the gospel and the 
Messianic claims of Veshua.

  According to verses 30-31, how long did Paul stay and 
what did he do?

  How do you see the grace of :od in Paul’s life in 
terms of guidance, provision, granting favor, validat-
ing his ministry through miracles and granting him 
opportunity to advance the gospel message?

  Although Luke’s record of Paul ends here, the story of 
his e)perience is further related in some of his letters.

  In Philippians 4(22, Paul writes from Rome, “All 
the holy ones greet you, especially those who are of 
Caesar’s household”. Imagine the inYuence Paul had 
during his captivity in RomeJ

  In Philippians 1(12-14 Paul shares, “Now I desire to 
have you know, brothers, that the things which hap-
pened to me have turned out rather to the progress 
of the :ood News, so that it became evident to the 
whole palace guard, and to all the rest, that my bonds 
are in Messiah, and that most of the brothers in the 
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Lord, being conKdent through my bonds are more 
abundantly bold to speak the word of :od without 
fear.”

  zinally, near the end, Paul also writes in 2 Timothy 
4(6-X, “zor I am already being o7ered, and the time 
of my departure has come. I have fought the good 
Kght, I have Knished the course. I have kept the faith. 
zrom now on, the crown of righteousness is stored 
up for me, which the Lord, the righteous judge, will 
give to me on that dayL and not to me only, but also 
to all those who have loved his appearing.”

  May we all follow in the steps of Paul and remain 
faithful to the faith. After all, it was Paul who said, 
“Be imitators of me, even as I also am of Messiah”. 

  According to Veshua, the Messiah of Israel, “A disci-
ple is not above his Master.”
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