
Chapter Twenty-Six

Holy Cow! What's on the 
Menu ?

There is a need to address the various “traditions” associated 
with what the Bible, speciycallA the Wpostolic gritinNs or the 
mew Testafent, teaches about .oodq This section applies e-ualR
lA to Cofan Patholic as well as jrotestant traditions on the 
subIectq xt represents one o. the traditions each cafp basicallA 
has in coffonq

Be.ore eSafininN the various kcriptures that deal with the 
subIect, x .eel it necessarA to restate a disclaiferq The decisions 
people faGe reNardinN what theA believe the Bible saAs about 
.ood are not in anA waA linGed to their individual status o. 
salvation be.ore Modq x af not assertinN anA .orf o. leNalisf 
hereq x. people read these coffents and conclude diLerentlA 
and No ahead with their practice o. eatinN porG and shellysh, 
their salvation status be.ore Mod refains unchanNedq TheA are 
not fore or less “saved” than anA other true believer in the 
Uessiahq WlthouNh, .rof a purelA health standpoint, x fiNht 
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suNNest that eatinN porG and shellysh faA not Geep Aou .rof 
6eaven but it Iust fiNht send Aou there soonerq

Ws previouslA defonstrated, the Bible has a baseline list in 
Deviticus 88 about what constitutes .ood and what does notq xt 
is help.ul to refefber that when xsrael received the Torah and 
aNreed to the covenant, theA were cofposed o. nativeRborn :ews 
as well as the “fiSed fultitude” o. Nentiles who le.t 1NApt and 
were part o. that safe coffunitAq TheA all declared in 1Sodus 
8O29, as one, “Wll the people answered toNether, and said, “Wll 
that the D4CH has spoGen we will doq” There was one Torah .or 
the nativeRborn and the .oreiNners with thefq Deviticus Y;2YY 
states, “5ou shall have one Gind o. law .or the .oreiNner as well 
as the nativeRbornF .or x af the D4CH Aour Modq” mufbers 
8’28’,8J states, “3or the assefblA, there shall be one statute .or 
Aou and .or the stranNer who lives as a .oreiNner, a statute .orever 
throuNhout Aour Nenerationsq Ws Aou are, so the .oreiNner shall 
be be.ore the D4CHq 4ne law and one ordinance shall be .or 
Aou and .or the stranNer who lives as a .oreiNner with Aouqz ”

There was never anA roof .or two separate standards o. teachR
inN based on whether one was :ewish or Nentileq There was, and 
refains, 4ne Torah .or allq

Ws we saw in previous chapters, Nentiles have been “Nra.ted in” 
to the refnant o. believinN :ewsq WccordinN to 1phesians Y and 
', theA are now .ellow citi7ens, .ellow heirs, .ellow fefbers, and 
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.ellow partaGersq TheA are no lonNer .oreiNners and stranNers 
but fefbers o. the covenants efbodAinN Mod0s profiseq The 
Torah, Mod0s Nracious instructions .or the redeefed coffuniR
tA, is .or thef as wellq

ge have alreadA addressed sofe coffon traditions o. fen, 
such as Ceplacefent TheoloNA and Hispensationalisf, that 
would attefpt to separate believers .rof a siNniycant portion 
o. the gord o. Modq Det us looG at sofe other traditions o. 
interpretation that essentiallA attefpt to do the safeq 

There are a nufber o. “traditional” interpretations o. select 
mew Testafent passaNes that seeG to create a “new teachinN” at 
variance with what the Bible eSplicitlA establishes about .ood in 
Deviticus 88q That, in itsel., should be a clue about anA interR
pretive schefa that chanNes the gord o. Mod or faGes it “?eSR
ible to the whifs o. fan”q xt is either the absolute, unerrinN, 
inspired, and authoritative gord .rof Mod 6ifsel. that 6e 
claifs is unchanNinN and eternal or it is ferelA the creation o. 
the finds o. fen and, there.ore, Iust one opinion afonN fanA 
on anA fatterq Det0s eSafine these kcriptures one bA one and see 
what theA actuallA tell usq 

Mark 7

ge beNan this booG with a care.ul and thorouNh eSafination 
o. UarG Q and learned that 5eshua was teachinN that clean, 
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Biblical .oods do not becofe unclean ferelA bA the avoidance 
o. the fanRfade cerefonial ritual handRwashinN tradition o. 
the jhariseesq That is the conteSt o. 6is declarinN “all .oods 
clean”, althouNh, as we saw, the insertion o. that phrase into the 
teSt is not based on anA earlA fanuscriptsq The passaNe in UarG 
Q does not speaG to the issues surroundinN eatinN unclean featsq

Acts 10 – Peter's Pork Picnic

4ne o. the fost .re-uent passaNes that enters into conversaR
tions about .ood is Wcts 8!q x have heard people re.er to this as 
Mod0s revelation to jeter that 6e had fade everAthinN clean to 
eat and that jeter should reverse his previouslA held scruples and 
No ahead and have a haf sandwichq Pould this possiblA be trueK 
x. Mod can reverse 6is teachinN on this, what would prevent 
6if .rof reversinN anA teachinN, includinN our salvation status 
in 6ifK TheoloNians and Bible students need to be cautious 
o. anA teachinN that has the net eLect o. alterinN the gord o. 
Modq Cefefber the issue between 1ve and the serpent in the 
NardenK The yrst coffand that fanGind broGe was a .ood lawq 
:ust saAinq

Cefefber how we previouslA learned the ifportance o. 
deyninN the “issue” in seeGinN to understand anA passaNe o. 
kcriptureK ko what0s the issue beinN dealt with in Wcts 8!K
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The passaNe beNins in Wcts 8!28,Y statinN, “mow there was 
a certain fan in Paesarea, Pornelius bA nafe, a centurion o. 
what was called the xtalian CeNifent, a devout fan, and one 
who feared God with all his house, who Nave Ni.ts .or the 
needA NenerouslA to the people, and alwaAs praAed to Modq” 
ghere the teSt describes Pornelius as “one who .eared Mod” it 
is actuallA translatinN the MreeG word “phoboufenoi” feanR
inN “ModR.earers”q This terf does not ferelA re?ect a person0s 
foralitA as suchq xt does not fean, “6e is a ModR.earinN fanq” 
xt was a leNal and technical terf .or a speciyc tApe o. Nentile who 
was drawn to the worship o. the Mod o. Wbrahaf but chose 
to not underNo .orfal ritual conversion8 to “becofe a :ew”, a 
practice, bA the waA, entirelA fanRfade without anA kcriptural 
.oundationq These “ModR.earers” were alreadA conversant with 
the Torah and observant o. its teachinNs, includinN the .ood 
laws o. Deviticus 88q Huite possiblA, the onlA reason Pornelius 
opted .or this interfediate status o. ModR.earer instead o. .ull 
ritual conversion was his filitarA positionq PertainlA, the poliR
tics o. his “convertinN” would have been an issue .or hif and his 
.uture with Cofeq githout a doubt, anA leader in the Cofan 
arfA could not be perceived as havinN divided loAaltiesq

The teSt continues to show Pornelius beinN visited bA an 
anNel with an ifportant fessaNe in Wcts 8!2'R9, “Wt about the 
ninth hour o. the daA, he clearlA saw in a vision an anNel o. Mod 
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cofinN to hif and saAinN to hif, “PorneliusI” 6e, .asteninN 
his eAes on hif and beinN .riNhtened, said, “ghat is it, DordK” 
6e said to hif, “5our praAers and Aour Ni.ts to the needA have 
None up .or a feforial be.ore Modq mow send fen to :oppa, 
and Net kifon, who is also called jeterq 6e is staAinN with a 
tanner nafed kifon, whose house is bA the seasideq ghen the 
anNel who spoGe to hif had departed, Pornelius called two o. 
his household servants and a devout soldier o. those who waited 
on hif continuallAq 6avinN eSplained everAthinN to thef, he 
sent thef to :oppaq” 

xt is siNniycant that Pornelius was praAinN at the ninth hour 
o. the daAq WccordinN to the :ewish recGoninN o. tife, this was 
at '2!! in the a.ternoon, the tife o. the a.ternoon praAers at 
the Tefpleq Ws a Nentile drawn to the worship o. the Mod o. 
Wbrahaf, it was onlA natural .or hif to .ollow the safe patternq

ThrouNh this vision o. an anNel and his fessaNe to Pornelius, 
Mod set in fotion the sendinN o. fen to the citA o. :oppa to 
seeG out kifon jeterq x ynd it interestinN that Mod was worGinN 
behind the scenes and orchestratinN events and situations to 
.urther 6is plan lonN be.ore jeter had his visionq

xs this not true o. us, as wellK ge are not aware o. all that 
Mod is doinN .or us, outside our scope o. understandinN and 
visionq 4ur lacG o. awareness should never be fisunderstood as 
proo. o. Mod0s lacG o. care towards usq xt has been said, “ghen 
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Aou don0t understand what the hand o. Mod is doinN, trust 6is 
heartq”

xn Wcts 8!2OR8J we see the storA un.oldinN, “mow on the neSt 
daA as theA were on their IourneA and Not close to the citA, jeter 
went up on the housetop to praA at about noonq 6e becafe 
hunNrA and desired to eat, but while theA were preparinN, he 
.ell into a tranceq 6e saw heaven open and a certain container 
descendinN to hif, liGe a Nreat sheet let down bA .our corners on 
the earth, in which were all Ginds o. .ourR.ooted anifals o. the 
earth, wild anifals, reptiles, and birds o. the sGAq W voice cafe 
to hif, “Cise, jeter, Gill and eatI” But jeter said, “mot so, DordF 
.or x have never eaten anAthinN that is coffon or uncleanq” 
W voice cafe to hif aNain the second tife, “ghat Mod has 
cleansed, Aou fust not call uncleanq” This was done three tifes, 
and iffediatelA the thinN was received up into heavenq”

En.ortunatelA, sofe people stop readinN at this point and 
.orce a conclusion to their in-uirAq TheA assert, “kince Mod has 
cleansed all these anifals and redesiNnated thef as Gosher to 
eat, then jeter was .ree to have a pulled porG sandwichq” mot so 
.astq 

3irst, refefber that this was a “vision” that jeter hadq xt 
was not realitAq 6e did not eat anAthinNq This vision happened 
“while theA were preparinN” the fealq 
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kecondlA, the feaninN can be understood as a test o. what 
standard jeter would use to respond to the challenNe to “rise, 
Gill, and eatq” jeter0s response defonstrates his ydelitA to the 
Torah to deyne what is Gosher .ood and what is notq 6e tells 
the Dord “.or x have never eaten anAthinN that is coffon or 
uncleanq” 3or jeter, the onlA source o. deynition o. what is 
“coffon or unclean” was the Torahq 6is answer showed that 
he passed the testq xnstead o. the traditions o. fen, jeter0s stanR
dard .or deterfininN what is acceptable to eat is .ound in the 
Torahq This becofes critical .or jeter as Mod later reveals to hif 
how his bias in reIectinN Nentiles is based on the traditions o. 
fen and not the gord o. Modq

ThirdlA, we Gnow that jeter did not suddenlA believe that 
Mod had chanNed 6is find on the .ood laws o. Deviticus 88 
because o. the verA neSt verses in Wcts 8!28QRY! which state, “ 
mow while Peter was very perplexed in himself what the 
vision which he had seen might mean, behold, the fen who 
were sent bA Pornelius, havinN fade in-uirA .or kifonzs house, 
stood be.ore the Nate, and called and asGed whether kifon, 
who was also called jeter, was lodNinN thereq While Peter was 
pondering the vision, the kpirit said to hif, “Behold, three 
fen seeG Aouq But arise, Net down, and No with thef, doubtinN 
nothinNF .or x have sent thefq” 
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W.ter the vision had been plaAed out three tifes, the teSt 
in.orfs us that “jeter was very perplexed in himself what the 
vision which he had seen fiNht fean”q 6e still didn0t Net itq 

Be.ore we looG down our noses at jeter0s apparent denseness 
in not cofprehendinN the feaninN, we should consider how 
fanA tifes Mod has tried to coffunicate thinNs to our own, 
o.tentifes stubborn, findsq Wt anA rate, it is clear that jeter did 
not interpret the vision as a Nreen liNht .or a bacon sandwich or a 
shrifp cocGtailq jeter was still trAinN to cofprehend what Mod 
was tellinN hif throuNh this visionq xt was not iffediatelA clear 
to hifq

The teSt continues in Wcts 8!2Y8RY', “jeter went down to the 
fen, and said, “Behold, x af he whof Aou seeGq ghA have Aou 
cofeK” TheA said, “Pornelius, a centurion, a riNhteous fan and 
one who .ears Mod, and wellRspoGen o. bA all the :ewish nation, 
was directed bA a holA anNel to invite Aou to his house, and to 
listen to what Aou saAq” ko, he called thef in and provided a 
place to staAq” To jeter0s credit, he obeAed the fessaNe in the 
vision, received the visitors as his overniNht Nuests and the neSt 
daA he and sofe brothers accofpanied thef to :oppa to visit 
Porneliusq

mow we cofe to  the  “WhaI”  fofent  .or  jeter  in  Wcts 
8!2Y'RY9, “4n the neSt daA jeter arose and went out with thef, 
and sofe o. the brothers .rof :oppa accofpanied hifq 4n the 
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neSt daA, theA entered into Paesareaq Pornelius was waitinN .or 
thef, havinN called toNether his relatives and his near .riendsq 
ghen jeter entered, Pornelius fet hif, .ell down at his .eet, 
and worshiped hifq But jeter raised hif up, saAinN, “ktand 
upI x fAsel. af also a fanq” Ws he talGed with hif, he went 
in and .ound fanA Nathered toNetherq 6e said to thef, “5ou 
Aourselves Gnow how it is an unlawful thing .or a fan who 
is a :ew to Ioin hifsel. or cofe to one o. another nation, but 
God has shown me that I shouldn’t call any man unholy 
or uncleanq” 

jeter0s declaration that theA “Gnow” how it is an “unlaw.ul 
thinN” .or a :ew to have interaction with a Nentile betraAs the 
source o. that tradition o. fenq mowhere in the Torah is such 
a “law” .oundq xsrael was alwaAs destined to be a liNht to the 
Nentilesq There is nothinN about Nentiles that needs to be avoidR
edq The onlA separation involves paNan belie.s and practices, but 
never the people thefselvesq Ws previouslA fentioned in our 
studA, there is nothinN in the Torah about restrictinN a :ew .rof 
havinN .ellowship with or enterinN the hofe o. a Nentileq jeter 
was struNNlinN with the coffon preIudice o. the daA that arose 
.rof the fanRfade 1iNhteen Ueasures aNainst contact with 
Nentilesq 

The siNniycant statefent bA jeter that “Mod has shown fe 
that x shouldnzt call anA man unholA or unclean” is a .ull and 
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satis.AinN answer to the feaninN o. jeter0s visionq jeter had 
passed the test reNardinN the .ood challenNe bA applAinN the 
correct standard, the Torah, instead o. fanRfade traditionsq 
6ere Mod is asGinN jeter to .ollow suit in applAinN the safe 
standard, the Torah, to the issue o. acceptance o. Nentiles instead 
o. the traditions o. fen he was previouslA in bondaNe toq 

Dater in Wcts 8!2'; jeter boldlA declares, “TrulA x perceive 
that God doesn’t show favoritismF but in every nation he 
who .ears hif and worGs riNhteousness is acceptable to hifq” 
This was a radical departure .or jeter as well as the others with 
hifq 

jeter beNan sharinN the Nospel with thefq xn Wcts 8!2;;R;9 it 
states, “ghile jeter was still speaking these words, the 6olA 
kpirit .ell on all those who heard the wordq TheA o. the circufR
cision who believed were afa7ed, as fanA as cafe with jeter, 
because the Ni.t o. the 6olA kpirit was also poured out on 
the Gentilesq 3or theA heard thef speaGinN in other lanNuaNes 
and faNni.AinN Modq Then jeter answered, “Pan anAone .orR
bid these people .rof beinN iffersed with waterK TheA have 
received the 6olA kpirit just like usq” 6e coffanded thef to 
be iffersed in the nafe o. 5eshua the Uessiahq”

The siNniycance o. the 6olA kpirit0s cofinN upon these 
Nentiles “durinN” jeter0s serfon defands coffentq 3irst, it 
defonstrates the sovereiNntA o. the 6olA kpiritq kecond, it 
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shows that these Nentiles were ylled with the 6olA kpirit be.ore 
theA had anA chance to subfit to the .alse, fanRfade ritual 
that had fisused circufcision as a conversion ritual that would 
alleNedlA “faGe thef into :ews”q This was proo. positive that 
this was not a ModRordained re-uirefent .or Nentilesq The teSt 
also saAs that these Nentiles were saved “Iust liGe us”q 6ow are 
:ews savedK BA Nrace throuNh .aith in the Uessiahq 6ow are 
Nentiles savedK BA Nrace throuNh .aith in the Uessiahq jeriodq 
mo other fanRfade rituals are necessarAq

xn Wcts 882Y,' we see the reaction o. sofe leNalistic brothers in 
:erusalef, “ghen jeter had cofe up to :erusalef, those who 
were o. the circumcision contended with hif, saAinN, “5ou 
went into uncircufcised fen and ate with thefI” xfaNine 
their reaction when theA learned that jeter actuallA went into 
the hofe and even ate with Nentilesq 4h, the shocG o. it allq Ho 
Aou see how deeplA held traditions o. fen can hold even believR
ers captive and in bondaNe to .alse teachinNs that run counter 
to the gord o. ModK Cefefber, these leNalistic critics o. jeter 
were also believersI 

jeter retold his storA about the vision and its feaninNq The 
se-uence o. events proves the sovereiNntA o. the 6olA kpirit 
and re.utes the traditions o. fen reNardinN the leNalistic teachR
inNs o. “the circufcision .action” within the conNreNation in 
:erusalefq jeter defonstrated that he ynallA understood the 
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clear feaninN o. the vision when he said, “Mod has shown fe 
that x shouldnzt call anA man unholA or unclean”q The vision 
had nothing to do with food or the abroNation o. the Torah0s 
teachinN reNardinN .ood as listed in Deviticus 88q xt was all about 
jeter0s preIudice aNainst Nentiles based solelA on fanRfade traR
ditionsq

1 Tim 4:1-5

The neSt teSt that cofes up in discussions about .ood bears 
investiNationq xn jaul0s yrst letter to his AounN disciple TifothA, 
he is sharinN fuch wise counsel to help hif in his finistrAq 
TifothA is warned about people wantinN to teach a “diLerent 
doctrine”, espousinN “fAths” and “vain talGinN”q 6e is Niven 
instruction on -ualiycations .or finistrAq 6e is warned about 
“seducinN spirits” and “doctrines o. defons”q 6e is told to turn 
awaA .rof “efptA chatter and oppositions o. what is .alselA 
called GnowledNe”q gise words that applA to todaA as wellq x. 
these words had been heeded bA finisters todaA, perhaps there 
would be no need .or the booG Aou are readinNq

The teSt that .re-uentlA cofes up in discussions about .ood 
is 8 Tif ;28R’ which states, “But the kpirit saAs eSpresslA that in 
later tifes sofe will .all awaA .rof the .aith, paAinN attention to 
seducinN spirits and doctrines o. defons, throuNh the hApocrisA 
o. fen who speaG lies, branded in their own conscience as 
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with a hot iron, forbidding marriage and commanding to 
abstain from foods which God created to be received with 
thanksgiving bA those who believe and Gnow the truthq 3or 
everA creature o. Mod is good, and nothing is to be rejected 
i. it is received with thanGsNivinNq 3or it is sanctiCed through 
the word of God and praAerq”

4ne o. the fain errors that jaul was writinN aNainst was the 
eSpandinN fenace o. Mnosticisfq xt was NrowinN in popularitA 
afonN the intellectuals, even within believinN coffunitiesq 
This theorA sees all phAsical thinNs as o. a lower order and onlA 
places value on spiritual, ethereal -ualitiesq This is in starG conR
trast to the .act that when Mod fade the world and fanGind 
6e said it was NoodI The Mnostics were a cultic sAstef that 
valued GnowledNe above all elseq xndeed, the word Mnostic is 
.rof the MreeG word “Nnosis” re.errinN to GnowledNe or insiNhtq 
This had the eLect o. distortinN the Nospel fessaNe into sofeR
thinN aGin to a “mew WNe” redeynition o. terfsq These cultic 
teachers tauNht that the bodA was in.erior and, thus, evilq TheA 
redeyned salvation as GnowledNe o. a hidden divinitA within, as 
opposed to the true Nospel fessaNe o. repentance and the new 
birthq Mnostics also tended to be strict veNetarians and adopted 
a strict ascetic practice o. celibacA and viewed farriaNe as less 
than spiritual in their deynitionsq
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ghen we eSafine the teSt in liNht o. this bacGNround, we see 
what issue jaul is respondinN toq 6e is reIectinN the Mnostic 
teachinN that “.orbids farriaNe” and “coffandinN to abstain 
.rof .oods which Mod created to be received with thanGsNivR
inN”q 

Mod is the author o. farriaNeq xn the booG o. Menesis, 6e 
desiNned it, deyned it, and continues to bless itq 

6e also Nave instructions reNardinN .ood in Deviticus 88q 
ghen the teSt in 8 TifothA states “.oods which Mod created 
to be received”, it can onlA re.er bacG to where 6e lists and 
deynes those .oods that were “created to be received” and that 
is Deviticus 88q This is clear .rof jaul0s statefent that these 
were “sanctiyed throuNh the word o. Mod”q kanctiyed feans 
set apart so where did Mod “set apart” these .oods but Deviticus 
88K Mod created “those .oods” and deyned thef as “.ood to be 
received”q 6e did not chanNe 6is findq jaul was condefninN 
these .alse teachers who went beAond the gord o. Mod to proR
hibit BiblicallA “clean” .oodsq

1 2orinthians 10:3,-,,

jaul is NivinN instructions to the believers who are livinN in one 
o. the fost paNan cities anAwhereq xn .act, the phrase “to plaA 
the Porinthian” re.ers to verA loose foral behaviorq Porinth 
was a citA whollA Niven over to idolatrA and all fanner o. liR
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centiousness and seSual ifforalitAq x can thinG o. a .ew cities 
within our own countrA that are sifilarq

The challenNe .or the new, Nentile believers livinN within this 
citA was how to avoid idolatrA, in all its .orfsq 4ne o. the probR
lefs was the feat farGetsq Ueat that was sold in these farGets 
was .re-uentlA oLered in idol worship within the surroundinN 
paNan tefples prior to beinN sold in the farGetsq These new 
Nentile believers were not sure whether eatinN such feat would 
be tantafount to participatinN in idolatrA or i. it was perfittedq 

The teSt states, “Wll thinNs are law.ul .or fe,” but not all 
thinNs are proytableq “Wll thinNs are law.ul .or fe,” but not 
all thinNs build upq Det no one seeG his own, but each one his 
neiNhborzs Noodq Whatever is sold in the butcher shopq eatq 
asking no Juestion for the sake of conscience, .or “the earth 
is the Dordzs, and its .ullnessq” But i. one o. those who donzt 
believe invites Aou to a feal, and Aou are inclined to No, eat 
whatever is set before you, asGinN no -uestions .or the saGe 
o. conscienceq But i. anAone saAs to Aou, “This was oRered to 
idols,” donzt eat it .or the saGe o. the one who told Aou, and 
.or the saGe o. conscienceq 3or “the earth is the Dordzs, with all 
its .ullnessq” Ponscience, x saA, not Aour own, but the otherzs 
conscienceq 3or whA is fA libertA IudNed bA another conscienceK 
x. x partaGe with thanG.ulness, whA af x denounced .or sofeR
thinN x Nive thanGs .orK ghether there.ore Aou eat or drinG, or 
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whatever Aou do, do all to the NlorA o. Modq Mive no occasion 
.or stufblinN, whether to :ews, to MreeGs, or to the assefblA o. 
ModF even as x also please all fen in all thinNs, not seeGinN fA 
own proyt, but the proyt o. the fanA, that theA faA be savedq”

jaul0s counsel here is not an abroNation o. the .ood laws o. 
Deviticus 88q 6e is teachinN about the perception o. idolatrA 
and the sensitivities o. othersq 6e is re.errinN to buAinN and 
eatinN otherwise Biblical .ood that faA or faA not have been 
oLered to idolsq 6e previouslA stated in 8 Porinthians 92; that 
“no idol is anAthinN in the world”q The issue is the conscience o. 
the other personq 

6e is saAinN that i. Aou eat BiblicallA approved feat sold in 
the farGet, don0t concern Aoursel. about whether it was used 
in idolatrAq x. Aou No to a feal and are oLered feat, jaul saAs 
to “eat whatever is set be.ore Aou, asGinN no -uestions .or the 
saGe o. conscience”q 6e is not saAinN to eat nonR.ood prohibited 
bA Deviticus 88q The issue is whether this .ood was sacriyced to 
idolsq

4n the other hand, jaul does saA, “But i. anAone saAs to Aou, 
“This was oRered to idols,” donzt eat it .or the saGe o. the one 
who told Aou, and .or the saGe o. conscienceq” 6e is teachinN 
the idea o. de.errinN to the sensitivities o. another person0s conR
scienceq 6e invoGes the ethic o. not wantinN to cause anAone 
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to stufble, even thouNh he personallA Gnows that “an idol is 
nothinN” and there is nothinN wronN with the feat in -uestionq 

Galatians 3:11-14

jaul0s con.rontation with jeter is -uite interestinN .rof several 
anNlesq Cefefber in our review o. the issues addressed in Wcts 
8! that jeter had previouslA struNNled with his own preIudice 
aNainst Nentiles based on the fanRfade traditions that created 
a stronN barrier aNainst anA .orf o. table .ellowship or interacR
tions with thefq This bias was so stronN that Mod had to repeat 
the vision o. Wcts 8! to jeter three tifes and a.ter that, he was 
still pu77led bA itq 

Wt the tife o. this incident in Wntioch, there was still in 
eSistence a stronN and in?uential “partA o. the circufcision” 
within the struNNlinN Uessianic coffunitA in :erusalefq This 
Nroup was apparentlA still holdinN to the fanRfade traditions 
o. the rabbis that insisted that Nentiles had to underNo the ritR
ual conversion cerefonA, includinN circufcision, to “becofe 
:ews” in order to be savedq This is the bacGdrop .or the storA 
o. jeter here in Wntiochq This -uestion was not resolved until 
the :erusalef council in Wcts 8’q That council repudiated this 
leNalisf but in no waA separated Nentiles .rof torah observanceq 
That was not the issueq Wcts 8’28 clearlA states what the issue 
was that theA addressed and resolvedq
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jaul states in the teSt o. Malatians Y, “But when jeter cafe to 
Wntioch, x resisted hif to his .ace, because he stood condefnedq 
3or be.ore some people came from 2acob, he ate with the MenR
tilesq But when theA cafe, he drew bacG and separated hifsel., 
fearing those who were of the circumcisionq Wnd the rest 
o. the :ewish believers Ioined hif in his hypocrisy so that even 
Barnabas was carried awaA with their hypocrisyq But when x 
saw that theA didnzt walG upriNhtlA accordinN to the truth o. 
the Mood mews, x said to jeter be.ore thef all, “x. Aou, beinN a 
:ew, live as the Mentiles do, and not as the :ews do, whA do Aou 
cofpel the Mentiles to live as the :ews doK”

ge see here the .ull feasure o. how the fanRfade tradition 
o. separatinN :ews and Nentiles causes so fuch dafaNe to the 
bodA o. the Uessiahq jaul openlA and publiclA rebuGed jeter 
because his actions were a public denial o. the truth o. the Nospel 
fessaNeq 

x ynd it interestinN that we have recorded this faIor error 
bA jeter and its subse-uent correction bA jaulq x., as the CoR
fan Patholic church teaches, jeter was the yrst “jope” whose 
pronouncefents on “.aith and forals” are “in.allible” and “irR
re.orfable”, then how does that applA hereK jeter was clearlA 
not in charNeq WctuallA, 5a0aGov, aGa :acob, the Dord0s brother, 
was the leader o. the :erusalef assefblA, not jeterq jeter was 
clearlA wronN in his theoloNA reNardinN Nentilesq 6e was still in 
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bondaNe to the traditions o. fen and acted out o. .ear to the 
partA o. the circufcision who had arrived .rof :erusalefq 

jaul describes this as hApocrisA and saAs that “even BarnR
abas was carried awaA with their hApocrisA”q 6e understood the 
ifportance o. table .ellowship between :ews and Nentilesq 6e 
liGelA re?ected on 5eshua0s words when re.errinN to Nentiles in 
Uatthew 9288, “x tell Aou that fanA will cofe .rof the east and 
the west, and will sit down with Wbrahaf, xsaac, and :acob in 
the JinNdof o. 6eavenq” xt is ifportant to note that this .uture 
Uessianic ban-uet will contain :ews and Nentiles sittinN with 
each otherq There will be one tableq There will be one fenu and 
it will be BiblicallA Gosherq

3omans 14

This chapter in Cofans is another portion o. kcripture .reR
-uentlA cited as “the end o. the arNufent” to show that the 
.ood laws o. Deviticus 88 have been done awaA withq Wside .rof 
the obvious fistaGe that would be in liNht o. what Uessiah said 
reNardinN the Torah in Uatthew ’28QR8O, let us eSafine the teSt 
piece bA piece to learn eSactlA what jaul is teachinN hereq

Cofans 8;28R; states, “mow accept one who is weak in 
faith, but not .or disputes over opinionsq 4ne fan has .aith 
to eat all things, but he who is weaG eats only vegetablesq 
Honzt let hif who eats despise hif who doesnzt eatq Honzt let 
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hif who doesnzt eat IudNe hif who eats, .or Mod has accepted 
hifq gho are Aou who IudNe anotherzs servantK To his own lord 
he stands or .allsq 5es, he will be fade to stand, .or Mod has 
power to faGe hif standq”

The yrst observation is that jaul is re.errinN to “disputes over 
opinions”q That is a tellinN characteri7ationq jaul is a staunch 
supporter o. the authoritA o. the Torahq Wll o. his teachinNs and 
arNufents are based upon itq gould the Wpostle jaul re.er to 
the Torah o. Mod as “opinions”K 4. course notq 3or jaul, the 
Torah is absolute and settledq There is no roof .or challenNes 
thereq jaul0s “issue” that he was dealinN with were “opinions”, 
not settled theoloNA liGe the Torahq

kecondlA, the teSt in.orfs us that this issue was between peoR
ple who had .aith to eat all things, versus those who eat only 
vegetablesq This was an issue between the feat eaters and the 
veNetariansq xn .act, these veNetarians were characteri7ed as beinN 
“weaG in .aith”q This phrase has been incorrectlA applied to beR
lievers who eat accordinN to the .ood laws o. Deviticus 88, such 
as Uessianic :ews and TorahRobservant Nentilesq This is wronNq 
The people described are veNetarians and there is nothinN in 
the Torah that re-uires a veNetarian dietq ghen it cofes to the 
“disputes over opinions” reNardinN feat eatinN versus veNetarR
ianisf, jaul0s counsel is to not be IudNfental but to proceed 
with Nrace and toleranceq Mood adviceI
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ghen we reconcile jaul0s words with the rest o. the Bible, we 
avoid “NoinN oL paNe” and twistinN jaul0s words into sofethinN 
he did not saAq x. jaul were NivinN the oGaA to eat unclean .ood, 
it would not be in line with the rest o. his teachinN or with the 
endRtife prophecA o. xsaiah J’ and JJ which relates to Mod0s 
.uture IudNfent on those deyant swine eatersq x Nuess Mod cares 
about Deviticus 88 a.ter allI

The teSt continues in Cofans 8;2’,J, “4ne fan esteefs one 
day as more importantq Wnother esteefs every day alikeq Det 
each fan be .ullA assured in his own findq 6e who observes 
the daA, observes it to the DordF and he who does not observe 
the daA, to the Dord he does not observe itq 6e who eats, eats to 
the Dord, .or he Nives Mod thanGsq 6e who doesnzt eat, to the 
Dord he doesnzt eat, and Nives Mod thanGsq”

These verses have sofetifes been fisused to trA to show 
that the weeGlA khabbat is no lonNer an issue, that, in .act, it 
doesn0t fatter i. Aou Geep anA o. the holA daAs listed in DevitiR
cus Y'q This can hardlA be the case since jaul is not re.errinN 
to the khabbatq xt is not fentioned in the teStq Wlso, that inR
terpretation is ifpossible in liNht o.  1Sodus '828J,8Q which 
states, “There.ore the children o. xsrael shall Geep the kabbath, 
to observe the kabbath throughout their generations, .or a 
perpetual covenantq xt is a siNn between fe and the children 
o. xsrael foreverF”
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ghat jaul is fost liGelA re.errinN to, based on verse J, is which 
daA to .ast on, sofethinN that can be a fatter o. opinion, but 
not speciyed in the Torahq 

jaul provides a clear eSafple o. Nrace in dealinN with these 
“disputes over opinions” in Cofans 8;28', “ There.ore letzs not 
IudNe one another anAfore, but IudNe this rather, that no fan 
put a stufblinN blocG in his brotherzs waA, or an occasion .or 
.allinNq” This is consistent with jaul0s appeal .or Nraciousness in 
8 Porinthians 8!q

The neSt verse has also been fisunderstood and twisted into 
an arNufent aNainst Deviticus 88q Cofans 8;28; states, “x Gnow 
and af persuaded in the Dord 5eshua that nothing is unclean 
of itselfF eScept that to hif who considers anAthinN to be unR
clean, to hif it is uncleanq” Hid jaul reallA fean when saAinN 
“nothinN is unclean o. itsel.” that there are no unclean .oodsK 
kofe people saA, “WbsolutelAI That is the end o. the arNufentq 
mo .oods are uncleanq”

4ne o. the problefs with Bible translators, as we have seen, is 
biasq The actual MreeG word in the teSt is “Goinos” which feans 
“coffon”, not “unclean”q xt is a fistranslation to write the 
teSt usinN the word “unclean”q That would re-uire the MreeG 
word “aGathartos”q xn the keptuaNint, the MreeG translation o. 
the Tanach, the word “aGathartos” is used when translatinN the 
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6ebrew word “tafei” which feans “unclean”q This is the word 
used to describe the “unclean” .oods o. Deviticus 88q

xn saAinN “nothinN is coffon”, jaul is not re.errinN to what 
the Torah has declared as nonR.oodq 6e is saAinN that “nothinN 
is coffon”, feaninN otherwise BiblicallA yt .ood is not renR
dered unyt .or consufption sifplA bA beinN oLered to idols 
or polluted bA idolsq This is consistent with his teachinN in 8 
Porinthians 8!q

2oncluding Thoughts

xn our -uest to .ollow 5eshua in all thinNs and jaul who charNed 
us as well to “ifitate fe as x ifitate Uessiah, we should efbrace 
the .ull weiNht o. Uessiah0s words in Uatthew ’28QR8O, “Honzt 
thinG that x cafe to destroA the Torah or the jrophetsq x didnzt 
cofe to destroA but to .ulyllq 3or fost certainlA, x tell Aou, until 
heaven and earth pass awaA, not even one sfallest letter or one 
tinA pen stroGe shall in anA waA pass awaA .rof the Torah until 
all thinNs are accofplishedq There.ore, whoever shall breaG one 
o. these least coffandfents and teach others to do so, shall be 
called least in the JinNdof o. 6eavenF but whoever shall do and 
teach thef shall be called Nreat in the JinNdof o. 6eavenq”
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8q  This eStraRBiblical tradition o. fen was previouslA disR
cussed in the chapter on :udaisfsq


